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Taxationincome	tax	assessment	levied	upon	individual	or	corporate	incomes.	Pathologyautism	,	developmental	disability	resulting	from	a	neurological	disorder	that	affects	the	normal	functioning	of	the	brain.	BuddhismPure	Land	Buddhism	or	Amidism,	devotional	sect	of	Mahayana	Buddhism	in	China	and	Japan,	centering	on	worship	of	the	Buddha
Amitabha.	U.S.	HistoryBoston	Tea	Party	1773.	Explorers,	Travelers,	and	Conquerors:	BiographiesHernn	Corts	or	Hernando	Cortez	,	1485-1547,	Spanish	conquistador	,	conqueror	of	Mexico.	French	and	Benelux	Physical	GeographyPyrenees	,	Span.	Pirineos,	Fr.	environmentalism	surrogate	mother	education	martial	arts	BarcelonaThe	Ambrosian	Rite	is
one	of	three	surviving	distinct	liturgical	rites	in	regular	use	in	the	Latin	Church,	the	other	two	being	the	Mozarabic	Rite	and	the	Roman	Rite.	Today,	it	is	the	principal	liturgical	rite	of	the	Archdiocese	of	Milan,	as	well	as	the	neighboring	Italian	dioceses	of	Bergamo	and	Novara,	and	the	Swiss	diocese	of	Lugano.HISTORYThe	beginnings	of	the
Ambrosian	Rite	have	been	much	discussed.	Many	questions	that	have	arisen	have	not	always	received	conclusive	answers.	What	was	St.	Ambrose's	role	in	the	history	of	the	rite?	Is	the	rite	of	Greek	inspiration,	or	is	it	fundamentally	of	Western	character?Witness	of	St.	Ambrose.	The	Ambrosian	Rite	has	been	called	Ambrosian	not	because	St.	Ambrose
originated	it,	but	because	he	was	the	most	illustrious	of	the	bishops	of	Milan	and	thus	personifies	the	traditions	of	his	see.	The	attribution	to	him	of	the	rite's	beginnings	is	found	for	the	first	time	in	an	eighth-century	Cursus	Scottorum	(contained	in	Ordo	Rom.	19;	M.	Andrieu,	Les	'Ordines	Romani'	du	haut	moyen-ge,	5	v.	[Louvain	193161]	3:225)	and
even	more	clearly	in	walafrid	Strabo	(d.	849)	"Ambrose,	Bishop	of	Milan,	arranged	the	order	of	Mass	and	other	services	for	his	church	and	for	other	churches	in	Liguria;	the	Milanese	church	maintains	it	to	this	day"	(De	rebus	eccl.	22;	Patrologia	Latina,	217	v.	[Paris	187890]	114:944).In	about	396,	Ambrose	wrote	that	Dionysius,	his	predecessor	who
was	sent	into	exile	in	355,	had	asked	God	to	let	him	die	far	from	Milan	so	that	he	would	not	have	to	see	the	Christian	traditions	of	his	clergy	and	people	overthrown	and	trampled	upon	by	the	infidels	(Epist.	63.70;	Patrologia	Latina,	16:1260).	Ambrose	is	here	referring	to	the	government	of	the	Church	of	Milan	by	the	Arian	Auxentius	(d.	374),	who	had
come	from	the	East.Elsewhere	Ambrose	affirmed	that	his	Church	followed	the	leadership	of	Rome	in	all	things:	"cuius	(id	est	ecclesiae	Romanae)	typum	in	omnibus	sequimur	et	formam"	(De	sacramentis	3.1.5).	By	means	of	such	conformity	to	the	liturgy	of	Rome,	he	attempted	to	defend	the	legitimacy	of	certain	special	customs	in	Milan,	for	example,
the	washing	of	the	feet	of	the	newly	baptized.From	these	two	passages	of	St.	Ambrose	one	must	conclude	that	(1)	the	liturgy	of	Milan	in	the	fourth	century	was	substantially	the	same	as	that	of	Rome,	and	therefore	that	Milan	received	it	from	Rome;	(2)	the	Arian	Bishop	Auxentius	introduced	many	changes	into	Milan's	worship,	and	that	he	was	perhaps
the	source	of	certain	affinities	of	the	Ambrosian	Rite	with	that	of	the	Greeks;	and	(3)	in	certain	instances	the	practice	of	Milan	differed	from	that	of	Rome	(e.g.,	the	feet	of	the	newly	baptized	are	washed;	there	has	never	been	fasting	on	Saturday	in	Milan	although	there	was	in	Rome:	Augustine,	Epist.	36.32;	Corpus	scriptorum	ecclesiasticorum
latinorum	34:62).Innovations	Ambrose	made	in	the	liturgy	of	Milan	were	the	use	of	the	antiphon,	the	singing	of	hymns,	and	perhaps	a	new	arrangement	of	the	vigils	[A.	Paredi,	La	liturgia	di	S.	Ambrogio	(Milan	1940)	152155].	The	use	of	both	antiphons	and	hymns	spread	from	Milan	to	other	Churches	of	the	West	(Augustine,	Conf.	9.7)	and	finally	to
Rome	itself.	The	few	peculiarities	in	Baptism	and	the	Eucharist	referred	to	in	the	De	sacramentis	of	the	fourth	century	concord	substantially	with	the	Milanese	service	books	coming	from	the	ninth	to	the	eleventh	centuries	[L.	L.	Mitchell,	"Ambrosian	Baptismal	Rites,"	Studia	Liturgica	1	(1962)	241253].	As	for	the	Canon	of	the	Mass,	it	must	be
remembered	that	the	De	sacramentis	offers	only	a	fragment	quoted	from	memory	in	a	discourse,	and	therefore	one	should	not	make	too	much	of	differences	between	it	and	the	text	of	the	canon	found	in	Milanese	liturgical	books	of	the	Carolingian	era.Origins.	The	thesis	proposed	by	L.	Duchesne	in	1889	[Christian	Worship,	Its	Origin	and	Evolution
(5th	ed.	London	1949)	9394],	that	the	Ambrosian	Rite	was	of	Greek	origin	imported	to	Milan	by	Auxentius,	is	un-tenable	if	one	admits,	as	everyone	now	does,	Ambrose's	authorship	of	De	sacramentis.	Nor	is	there	any	probability	in	the	recent	thesis	that	Rome	adopted	the	primitive	Mass	Canon	from	Milan.	Just	as	all	the	churches	of	the	West	received
the	faith	and	Scriptures	from	Rome,	so	also	from	the	same	sources	must	they	have	accepted	the	first	simple	and	essential	liturgical	formulas	and	rites.	The	fourth	and	fifth	centuries,	however,	witnessed	a	phenomenal	development	in	the	liturgy	everywhere.	In	the	same	way	as	other	shepherds,	the	bishops	of	Milan	Eustorgius	(until	c.	350),	Dionysius
(until	355),	Ambrose	(d.	397),	Simplicianus	(d.	401),	and	Eusebius	(d.	460)	made	adaptations,	composed	new	prayers,	introduced	new	rites	to	meet	the	pastoral	needs	of	their	flocks.	Very	probably	the	first	Milanese	service	book	was	systematized	and	edited	shortly	after	the	death	of	Simplicianus,	for	he	is	the	last	bishop	of	the	diocese	to	be	given	a
proper	Mass	in	the	oldest	extant	Milanese	Missals	(9th11th	centuries).	In	that	first	service	book	many	prayers	could	have	been	the	traditional,	common	Latin	compositions,	not	newly	composed	ones.So	great	was	the	prestige	of	St.	Ambrose	that	not	only	his	writings	but	also	the	prayers	and	chants	of	his	church	were	known	in	other	areas.	The
developments	of	the	fourth	and	fifth	centuries,	particularly	Ambrose's	innovations,	made	these	variations	from	Roman	practice	more	obvious.	Ambrose	alluded	to	Roman	criticism	of	Milanese	peculiarities	(De	sacramentis	3.1.56),	and	this	criticism	mounted.	Innocent	I	(d.	417)	wrote	to	the	bishop	of	Gubbio,	censuring	those	who	followed	liturgical
usages	of	churches	other	than	Rome	(Epist.	25	ad	Decentium;	Patrologia	Latina,	20:	551561).	The	very	customs	criticized	were	to	be	found	in	the	Milanese	service	books,	which	shows	that	at	that	time	Milan's	liturgy	was	already	being	imitated	by	other	churches,	even	those	near	Rome.	Furthermore,	seventh-century	Gallican	service	books	such	as	the
Bobbio	Missal	and	the	Missale	Gothicum	contain	prayers	clearly	of	Milanese	derivation.	On	the	other	hand,	it	has	not	been	proved	that	Milan	borrowed	any	prayers	from	the	Gallican	books.Hence	Duchesne's	thesis	can	be	accepted	in	the	sense	that	Milan	was	the	center	from	which	a	Gallican	type	liturgy	took	its	origin.	By	Gallican	is	meant	a	Latin	(not
Eastern)	liturgy	different	from	that	of	Rome	in	certain	particulars	[see	J.	A.	Jungmann,	The	Early	Liturgy	(Notre	Dame,	Ind.	1959)	227237].Development.	Aside	from	the	addition	of	the	Communicantes	and	Nobis	quoque	peccatoribus,	which	were	probably	adopted	from	Rome	about	570	[V.	L.	Kennedy,	The	Saints	of	the	Canon	of	the	Mass	(Vatican	City
1938)	197],	the	rite	tended	to	be	stable	partly	owing	to	the	exile	of	Milan's	bishops	and	officials	at	Genoa	from	569	to	649.	Its	stability	was	also	due	partly	to	the	isolation	Milan	brought	upon	itself	during	the	schism	involved	in	its	(and	Aquileia's)	refusal	to	accept	the	decision	of	Vigilius	(d.	555)	and	Pelagius	(d.	561)	confirming	the	Second	Council	of
Constantinople's	condemnation	of	the	three	chapters.Toward	the	end	of	the	eighth	century,	however,	the	Ambrosian	Rite	probably	underwent	a	revision.	All	the	oldest	extant	codices	(of	Milan,	Bergamo,	Vercelli,	and	Biasca)	enjoy	an	amazing	uniformity	in	both	prayer	texts	and	the	arrangement	of	the	sanctoral	cycle.	Such	uniformity	cannot	be
explained	without	admitting	a	revision	of	Milan's	Sacramentary,	a	revision	that	introduced	many	new	formularies	for	new	feasts,	taking	them	chiefly	from	the	eighth-century	Gelasian	Sacramentary,	basically	a	Roman	book.A	few	decades	after	the	revision	of	the	Sacramentary,	possibly	in	the	last	half	of	the	ninth	century,	the	Milanese	Office	also
received	a	definitive	arrangement.	While	the	chant	texts	of	the	Mass	use	the	Vetus	Latina	version	of	the	Psalms,	the	Office	follows	the	Old	Roman	Psalter,	that	is,	St.	Jerome's	correction	of	the	Vetus	Latina	[A.	Nohe,	Der	Mailnder	Psalter	(Freiburg	1936)].	Between	the	fourth	and	ninth	centuries	there	must	have	been	two	successive	reforms	of	the
Office,	one	due	to	Greek	influence,	another	to	the	Benedictines	[H.	Schneider,	Die	altlateinischen	biblischen	Cantica	(Texte	und	Arbeiten	2930;	Beuron	1938)	99126].These	revisions	ecoincide	with	the	limitation	of	the	geographical	ambit	of	the	rite	during	the	Carolingian	reforms.	A	tradition	going	back	at	least	to	the	eleventh	century	claims	that
Charlemagne	intervened	in	the	fortunes	of	the	Ambrosian	Rite.	According	to	Landulf	the	Elder	(Hist.	Mediolanensis	11.10;	Patrologia	Latina,	147:583),	the	emperor	tried	to	abolish	the	rite	by	imposing	the	Roman	books	and	chant.	On	the	other	hand,	a	Cassinese	poem	(manuscript	318	in	the	archives	of	Monte	Cassino)	says	that	Charlemagne	merely
restricted	the	use	of	the	rite	and	its	chant	to	the	Diocese	of	Milan.	It	is	not	true,	however,	that	Nicholas	II	(d.	1061)	or	Gregory	VII	(d.	1085)	attempted	to	suppress	the	rite.	Also	legendary	is	the	alleged	attempt	of	Cardinal	Branda	da	Castiglione	(d.	1443)	to	do	the	same	[A.	Paredi,	La	biblioteca	del	Pizolpasso	(Milan	1961)	60].From	the	tenth	to	the
fourteenth	centuries	one	finds	at	work	in	the	Ambrosian	Rite	the	same	forces	that	brought	about	the	accumulation	of	private	prayers	and	special	devotions	as	in	the	Roman	liturgical	books.	The	chief	difficulty	was	that	during	this	period	no	typical	edition	of	Milanese	service	books	was	made	obligatory	by	episcopal	authority,	especially	for	Office	and
calendar.	Consequently	the	traditions	followed	varied	according	to	locality.	It	was	only	with	Archbishop	Francesco	Pizolpasso	in	1440	that	the	first	decree	regulating	the	calendar	appeared	[E.	Cattaneo,	Il	breviario	ambrosiano	(Milan	1943)	appendix].When	Pius	V	in	1568	and	1570	declared	the	Roman	Breviary	and	Missal	obligatory,	he	made	an
exception	for	those	rites	that	had	been	in	existence	for	200	years	or	more.	Hence	the	Ambrosian	Rite	was	allowed	to	continue,	but	the	archbishop	of	Milan	had	to	carry	out	a	reform	of	the	liturgical	books	and	eliminate	abuses.	To	this	end	a	commission	was	appointed	by	(St.)	Charles	Borromeo,	who	had	defended	the	legitimacy	of	the	rite	and	ensured
its	juridical	existence.	Borromeo	thus	removed	the	editing	of	service	books	from	private	initiative	and	had	published	the	first	official	Calendarium	(1567)	and	Breviary	(1582);	after	his	death	the	Ritual	(1589)	and	Missal	(1594)	appeared.	His	chief	aim	in	this	reform	was	to	restore	the	rite	to	its	original	state.	His	commission	did	not	execute	his	wishes,
however,	but	introduced	serious	changes	contrary	to	ancient	tradition,	for	example,	owing	to	dogmatic	scruples,	the	Ambrosian	form	for	Anointing	of	the	Sick	was	replaced	by	the	Roman.Toward	the	end	of	the	nineteenth	century,	there	was	begun	a	new	reform	seeking	the	primitive	purity	of	the	rite.	By	1964	there	had	appeared	new	editions	of	the
Mis-sale	Ambrosianum	by	A.	Ceriani	in	1901,	the	Antiphonale	Missarum	(1935)	and	Liber	Vesperalis	(1939)	by	G.	M.	Suol.	In	1930	studies	were	begun	by	the	Benedictines	of	Maria	Laach	for	a	new	edition	of	the	Breviary.	In	1976,	the	revised	Ambrosian	missal	(Messale	Ambrosiano	)	and	the	lectionary	(Lezionario	Ambrosiano	)	were	published	together
in	Italian.	This	was	followed	by	the	promulgation	of	the	Latin	text	(Missale	Ambrosianum	iuxta	ritum	Sanctae	Ecclesiae	Mediolanensis	)	in	1981,	and	a	second	Italian	edition	of	the	Ambrosian	Missal	in	1986.Sources.	The	oldest	extant	manuscripts	of	Milanese	service	books	date	to	the	ninth	to	eleventh	centuries.	Besides	early	references	to	the	rite	in
the	writings	and	homilies	of	Ambrose,	Gaudentius	of	Brescia	(d.	427),	Peter	Chrysologus	(d.	450),	and	Maximus	II	of	Turin	(d.	465),	there	is	available	an	eleventh-century	commentary	on	the	Milanese	Mass,	the	Expositio	Missae	Canonicae	[ed.	A.	Wilmart,	Jahrbuch	fr	Liturgiewissenschaft	2	(1922)	4767].	Also	edited	are	the	ninth-century
Sacramentarium	Bergomense	(ed.	A.	Paredi,	Bergamo	1962)	and	the	eleventh-century	Sacramentary	of	Aribert	[ed.	A.	Paredi,	Miscellanea	Bernareggi	(Bergamo	1958)	329488].	M.	Magistretti	edited	a	ninth-century	Ordinal	describing	the	Church	year,	Beroldus	sive	ecclesiae	Ambrosianae	Mediolanensis	kalendarium	et	ordines	(Milan	1894),	and	a
combined	Breviary	and	Ritual,	Manuale	Ambrosianum	(2	v.	Milan	1905).DESCRIPTION	OF	RITUALThis	section	gives	a	description	of	the	chief	characteristics	of	the	celebration	of	the	Eucharist,	Sacraments,	liturgical	year,	and	vestments	in	the	classical	Ambrosian	Rite.	The	1976	reforms	of	the	Ambrosian	Rite	has	retained	many	of	the	principal
elements	of	the	classical	structure,	while	simplifying	and	pruning	accretions	that	were	added	over	the	centuries.Mass.	Traditionally,	the	festive	celebration	of	the	Mass	was	preceded	by	a	procession	during	which	antiphons	are	sung.	The	procession	ended	with	a	short	litany.	The	prayers	of	the	Confiteor	began	to	appear	from	the	thirteenth	century	on.
The	Psalm	Iudica	me	Deus,	wanted	by	Charles	Borromeo	and	introduced	into	the	Missale	Ambrosianum	of	1594	but	omitted	in	the	1618	edition,	is	no	longer	said.	The	1976	revisions	removed	these	preparatory	ceremonies	that	were	incorporated	during	the	medieval	period,	and	the	Ambrosian	Rite	of	the	Mass	begins	with	the	Ingressa	or	Entrance
Antiphon,	as	was	the	case	in	the	earliest	form	of	the	Ambrosian	Rite	of	the	Mass.The	chant	for	the	Ingressa	corresponds	to	the	Roman	Introit,	but	has	neither	verse	nor	Gloria	Patri.	After	the	Gloria	in	excelsis	there	is	threefold	Kyrie	eleison.	Traditionally,	on	the	Sundays	of	Lent,	instead	of	the	Gloria	in	excelsis,	there	are	special	litanies	sung	by	the
deacon;	all	the	people	answer	"precamur	te"	or	"Kyrie	eleison"	as	a	response.	Since	the	altar,	as	a	rule,	is	kept	turned	toward	the	people,	the	celebrant	never	turns	around	for	the	Dominus	vobiscum,	even	when	the	altar	is	not	actually	turned	toward	the	people.	The	first	oration	is	called	"super	populum."The	readings	follow.	In	festive	and	Sunday
Masses	there	are	three	readings,	the	first	of	which	is	usually	taken	from	the	Old	Testament	and	the	second	from	the	New	Testament	Epistles.	The	Psalmellus	follows	the	singing	of	the	Old	Testament,	while	the	Alleluia	Verse	follows	the	Epistle.	The	Sequence	has	never	been	accepted	in	the	Ambrosian	Rite,	as	is	the	case	with	the	Roman	Rite.	After	the
Gospel	the	homily	or	Tractatus	always	follows.The	Preparation	of	Gifts	begins	with	a	triple	Kyrie	eleison	and	an	antiphon	"post	evangelium,"	remnants	probably	of	the	ancient	litany	prayer.	An	invitation	by	the	deacon	follows:	"Pacem	habete,"	probably	a	remnant	of	the	ancient	practice	of	giving	the	kiss	of	peace	before	the	Offertory.	There	follows	the
Oratio	super	sindonem,	sung	after	the	table-cloth	(sindon)	has	been	set	on	the	altar.	(This	corresponds	in	the	Gelasian	Sacramentary	to	the	second	oration,	which	was	later	abolished	in	the	Gregorian	Sacramentary.)	The	ceremony	of	the	laity's	offering	the	bread	and	wine	was	always	maintained	throughout	the	centuries,	although	it	fell	into	disuse	in
the	medieval	Roman	Rite.	During	this	ceremony	there	takes	place	the	singing	of	the	Offertorium,	or	offertory	chant.	The	private	prayers	of	the	celebrant	during	the	Offertory	are	found	already	in	the	Missals	of	the	eleventh	century.	While	the	Credo	is	not	spoken	of	in	the	eleventh-century	Expositio	missae	canonicae,	it	is	found	in	all	the	ancient	Missals
of	the	rite.	In	Milan	it	is	sung	after	and	not	before	the	Offertory	prayers,	a	practice	that	is	still	maintained	in	the	1976	revision.	The	prayer	Super	oblata,	ends	the	Offertory;	it	is	recited	or	sung	aloud.While	the	Ambrosian	Rite	still	enjoys	the	ancient	variety	of	Prefaces,	each	Mass	having	its	proper	Preface,	the	Ambrosian	Canon	as	cited	by	St.	Ambrose
(De	sacramentis	4.5.2123,	6.2627)	is	in	substantial	agreement	with	the	most	ancient	Roman	Canon	found	in	the	Gelasian	Sacramentary.	Milan,	however,	never	accepted	modifications	introduced	later	into	the	Roman	Canon.Prior	to	the	1976	revision,	the	Ambrosian	Rite	of	the	Mass	had	three	Eucharistic	prayers,	the	first	being	a	variant	of	the	Roman
Canon,	and	the	other	two	were	specific	Eucharistic	prayers	for	Holy	Thursday	and	the	Easter	Vigil.	All	three	ancient	Eucharistic	prayers	have	been	retained	in	the	1976	revision,	with	the	addition	of	Eucharistic	Prayers	II,	III	and	IV	from	the	Roman	Missal	(1969).One	unique	peculiarity	of	the	Ambrosian	Rite	is	the	practice	of	the	celebrant	washing	his
hands	(lavabo	)	before	the	words	of	consecration	without	saying	anything.	It	is	not	known	how	old	this	practice	is,	but	in	the	books	of	the	thirteenth	century	the	Lavabo	comes	after	the	celebrant	has	received	the	offerings.	The	1976	revision	maintains	the	lavabo	at	this	unique	position,	rather	than	the	more	ancient	practice	after	the	celebrant	receives
the	offering,	a	practice	that	has	always	been	part	of	the	Roman	Rite	and	attested	to	in	the	Ordo	Romanus	Primus.	The	Elevations	date	from	the	thirteenth	century.	Immediately	after	the	second	Elevation,	the	celebrant	extends	his	arms	straight	out	while	he	says	the	first	words	of	the	Unde	et	memores.	The	Fraction	of	the	Host	has	been	kept	before	the
Lord's	Prayer,	as	it	probably	was	in	the	Roman	Mass	before	the	time	of	Gregory	the	Great	(d.	604).	During	it	the	Confractorium	is	sung	by	the	choir.Communion	under	both	species	seems	to	have	been	preserved	for	a	long	time,	far	longer	than	the	Roman	Rite	of	the	Mass.	In	fact,	in	eleventh-century	manuals	the	formula	for	giving	Communion	to	a
person	baptized	in	case	of	sickness	is	"Corpus	Domini	nostri	Jesu	Christi	sanguine	tinctum	."	The	Communion	chant	is	called	the	Transitorium.	After	the	Postcommunion	Prayer	we	find	another	triple	Kyrie,	probably	the	remnant	of	an	early	Byzantine-style	postcommunion	litany.	Unlike	the	Roman	Rite,	the	ancient	dismissal	of	the	Ambrosian	Rite	of	the
Mass	is	"Procedamus	cum	pace"	(Let	us	go	[proceed]	in	peace),	to	which	the	assembly	responds	"In	nomine	Christi"	("In	the	name	of	Christ").Sacraments.	The	ceremonies	of	Baptism	differ	from	those	of	the	Roman	rite	only	in	their	order	and	the	practice	of	immersion.	The	ancient	Milanese	ritual	for	Anointing	of	the	Sick	was	replaced	at	the	time	of
Charles	Borromeo	by	the	Roman	ritual.	The	differences	in	administration	of	the	other	Sacraments	are	very	slight.Liturgical	year.	The	Ambrosian	Rite	has	never	observed	a	fast	on	Saturdays,	not	even	during	Lent.	The	arrangement	of	the	Gospel	pericopes	seems	to	be	a	pre-Gregorian	type	and	is	common	to	Milan,	Benevento,	and	Spain.	Advent	has	six
Sundays	beginning	with	the	First	Sunday	after	the	feast	of	St.	Martin	(November	11);	the	Sixth	Sunday	is	the	great	feast	of	Mary,	which	antedates	the	determination	of	March	25	as	the	feast	of	the	Annunciation.	The	Milanese	custom	of	blessing	homes	at	Christmas	rather	than	at	Easter	was	already	practiced	in	the	eleventh	century.Traditionally,	no
saints'	feasts	are	permitted	during	Lent.	Ancient	Ambrosian	liturgical	usage	dictated	that	the	Fridays	of	Lent	were	always	aliturgical:	neither	Mass	nor	reception	of	Communion	was	allowed.	On	Holy	Saturday	a	text	of	the	Exsultet	is	used,	which	if	not	actually	written	by	St.	Ambrose,	is	certainly	older	than	the	Roman	text.	At	the	very	beginning	of	the
Holy	Saturday	Mass	the	celebrant	announces	the	Resurrection	by	singing	three	times:	"Christus	Dominus	resurrexit";	the	people	respond	thrice	with	"Deo	gratias."Liturgical	vestments.	The	deacon's	stole	is	always	worn	outside	the	dalmatic	as	in	Spain	and	Gaul	before	the	Carolingian	reform.	Red	is	the	color	used	for	vestments	during	Holy	Week	and
for	Eucharistic	functions.Bibliography:	a.	paredi,	"Messali	antichi	ambrosiani,"	Ambrosius	35	(1959)	125.	p.	borella,	Il	rito	Ambrosiano	(Brescia	1964).	p.	borella,	"L'evoluzione	dei	riti	sacramentali	nell'	antica	liturgica	ambrosiana,"	Liturgie	(Mnchen	1963)	4859.	o.	heiming,	"Kleinere	Beitrge	zur	Geschichte	der	ambrosianischen	Liturgie,"	Archiv	fr
Liturgiewissenschaft	12	(1970)	130147	(Pt.	I);	13	(1971)	133140	(Pt	II).	e.	cattaneo,	"Tradizione	e	il	rito	ambrosiani	nell'ambiente	lombardo-medioevale,"	Ambrosius	Episcopus,	2	(Milan	1976)	547.	a.	m.	triacca,	"Liturgie	ambrosienne:	amalgame	htrogne	ou	'specificum'	influent,"	in	Liturgie	de	l'glise	particulire	et	liturgie	de	l'glise	universelle	(Rome
1976)	289327.	a.	m.	triacca,	"Mater	omnium	viventium:	contributo	metodologico	ad	una	ecclesiologia	liturgica	dal	nuovo	Messale	Ambrosiano,"	in	In	ecclesia	(Rome	1977)	353383.	a.	m.	triacca,	"La	'mthexis'	dans	l'ancienne	liturgie	ambrosienne:	contribution	des	sources	eucologiques	ambrosiennes,"	in	L'assemble	liturgique	et	les	diffrents	rles	dans
l'assemble	(Rome	1977)	269305.	a.	m.	triacca,	"L'eucologie	ambrosienne	dans	la	structure	du	nouveau	Missel	de	la	'Sancta	Ecclesia	Mediolanensis,"'	in	Gestes	et	paroles	dans	les	diverses	families	liturgiques	(Rome	1978)	301328;	"'Ecclesia	Mater	omnium	vivetium':	liturgie	ambrosienne	et	ecclsiologie	universelle,"	in	L'glise	dans	la	liturgie	(Rome
1980)	295323;	"La	structure	trinitaire	des	'Preces	Eucharisticae'	dans	la	liturgie	ambrosienne	(hier	et	aujourd'hui),"	in	Trinit	et	liturgie	(Rome	1984)	301384;	"Le	'sanctoral'	de	la	liturgie	ambrosienne:	des	donnes	thologie	liturgique,"	in	Saints	et	saintet	dans	la	liturgie	(Rome	1987)	325356;	"Teologia	dell'anno	liturgico	nelle	liturgie	occidentali	antiche
non	romane,"	in	L'anno	liturgico	(Genoa	1988)	307363.	v.	a.	lenti,	"Liturgical	Reform	and	the	Ambrosian	and	Mozarabic	Rites,"	Worship	68	(1994)	417426;	"The	Revised	Ambrosian	Divine	Office,"	Studia	Liturgica	29	(1999)	116126.	a.	ward,	"Holy	Week	in	the	Ambrosian	Liturgy,"	in	Hebdomadae	sanctae	celebratio	(Rome	1997)	187235.[a.
paredi/eds.]Eri	tu	ad	esserti	smarrito,	avevi	chiesto	temerariamente	la	parte	dei	tuoi	beni,	pur	sapendo	che	nulla	ti	apparteneva,	nulla	potevi	esigere	da	tuo	padre.	Egli	per	geloso	della	tua	libert,	ha	diviso	le	sostanze	e	tu,	credendoti	finalmente	libero	e	ricco,	ti	sei	avventurato	per	le	strade	larghe	del	mondo	senza	sapere	dove	conducessero.	Gli	spazi
senza	confini,	la	libert	senza	limiti	ti	hanno	affascinato	e	cos	hai	intrapreso	la	tua	avventura.	Hai	provato	l'ebbrezza	dell'onnipotenza,	ti	sei	sentito	come	un	dio	e	non	ti	sei	accorto	che	ti	attendevano	l'umiliazione,	la	fame	e	la	solitudine.	Il	Peccato.	Solo	quando	ti	sei	ritrovato	tra	i	porci	ti	sei	accorto	finalmente	della	tua	miseria	e,	con	i	morsi	della	fame,
hai	sentito	la	struggente	nostalgia	della	casa	paterna.	Ti	mancava	il	pane,	ma	ancor	pi	ti	mancava	il	Padre.	Ti	sei	ritrovato	come	uno	schiavo	ed	eri	libero!	Eri	Figlio!	Che	sofferenza	stare	con	gli	immondi	e	bramare	le	carrube!	Mi	alzer	e	andr	da	mio	Padre,	gli	chieder	di	riprendermi	come	schiavo,	come	l'ultimo	degli	schiavi,	avr	cos	almeno	pane	a
saziet,	non	morir	di	fame.	cominciato	cos	il	tuo	ritorno,	lungo	e	faticoso.	Hai	visto	sulla	tua	strada	Colui	che	ti	precedeva	verso	il	monte.	Ti	ha	chiesto	il	tuo	peso	perch	tu	procedessi	sgombro	verso	la	casa	del	Padre.	Leggero,	il	tuo	incedere	diventato	la	corsa	anche	se	non	avevi	ancora	smesso	tutti	i	tuoi	timori.	Hai	alzato	gli	occhi	e	hai	visto	Colui	che
da	sempre	ti	attendeva,	ora	ti	correva	incontro,	a	braccia	aperte.	Hai	sentito	il	calore	del	bacio	intenso	e	del	paterno	abbraccio	che	ti	rigeneravano	alla	vita,	ti	facevano	rinascere	come	Figlio.	Non	pi	schiavo	ma	libero.	Hai	smesso	gli	stracci	logori	e	l'abito	nuovo	t'ha	adornato,	l'anello	del	vincolo	nuovo,	indissolubile	hai	messo	al	dito	e	i	calzari	ai	piedi
per	percorrere	la	Via.	E	poi	la	festa:	un	banchetto	di	comunione	e	di	gioia	vera.	L	si	canta	la	misericordia	e	il	perdono.	L	c'	Colui	che	aveva	preso	su	di	s	il	tuo	peccato	e	ti	sfama	con	il	pane	della	vita	e	il	vino	che	diventa	sangue.	Tutti	sono	invitati	a	quella	mensa,	manca	soltanto	il	fratello	che	serve	fedelmente,	ma	non	ancora	capace	di	comprendere
l'amore	che	perdona.	Ora	tu	sei	l'esperto	del	perdono.	Il	tuo	canto	non	avr	mai	fine	e	la	casa	del	Padre	ti	sembra	pi	ampia	dell'intero	mondo	perch	ha	le	dimensione	del	cuore	di	tuo	Padre.	Ha	la	dimensione	della	vera	libert.	17	Novembre	202120	Aprile	2023	Lettura	del	Vangelo	secondo	Matteo	21,28-32	In	quel	tempo.	Il	Signore	Ges	disse:	28Che	ve	ne
pare?	Un	uomo	aveva	due	figli.	Si	rivolse	al	primo	e	disse:	Figlio,	oggi	va	a	lavorare	nella	vigna.	29Ed	egli	rispose:	Non	ne	ho	voglia.	Ma	poi	si	pent	e	vi	and.	30Si	rivolse	al	secondo	e	disse	lo	stesso.	Ed	egli	rispose:	S,	signore.	Ma	non	vi	and.	31Chi	dei	due	ha	compiuto	la	volont	del	padre?.	Risposero:	Il	primo.	E	Ges	disse	loro:	In	verit	io	vi	dico:	i
pubblicani	e	le	prostitute	vi	passano	avanti	nel	regno	di	Dio.	32Giovanni	infatti	venne	a	voi	sulla	via	della	giustizia,	e	non	gli	avete	creduto;	i	pubblicani	e	le	prostitute	invece	gli	hanno	creduto.	Voi,	al	contrario,	avete	visto	queste	cose,	ma	poi	non	vi	siete	nemmeno	pentiti	cos	da	credergli.Sorelle,	fratellila	parabola	di	questa	domenica	(II	dopo	il
Martirio	di	s.	Giovanni	il	Precursore,	11	settembre	2022)	racconta	di	due	figli	che	rispondono	in	modo	diverso	allinvito	del	padre	ad	andare	a	lavorare	nella	vigna.	Il	primo	acconsente	ma	poi	non	ci	va	e	il	secondo	dice	no	ma	pentito	alla	fine	va.	Tuttavia,	non	dimentichiamoci	mai	di	quel	Figlio	che	ama	fare	sempre	ci	che	piace	al	Padre	Suo	(Gv	8,29).
La	paura	di	dire	sMentre	Ges	raccontava	questa	parabola,	pensava	probabilmente	al	Suo	popolo,	continuamente	dibattuto	tra	fedelt	alla	Legge	del	Signore	e	attrazione	esercitata	dalla	religiosit	idolatrica	dei	popoli	pagani	che	circondavano	la	terra	dIsraele.	Tuttavia	Ges,	pi	che	distinguere	rigidamente	tra	ebrei	credenti	e	pagani	idolatri,	voleva	colpire
al	cuore	la	doppiezza	e	la	falsit	tipica	di	certi	religiosi	di	alto	rango	che	amavano	nascondersi	dietro	una	pratica	rituale	puntigliosa	e	ineccepibile,	mentre	il	loro	cuore,	pi	che	rivolto	al	Signore,	andava	in	ben	altre	direzioni.	Anzi,	forse	Ges	aveva	davanti	proprio	la	figura	di	certi	capi	religiosi,	dato	che	lo	stesso	evangelista	Matteo	annota	che	in	quel
momento	stava	parlando	ai	capi	dei	sacerdoti	e	agli	anziani	del	popolo	(Mt	21,23).Ma	il	rischio,	la	tentazione	della	doppiezza	quella	tra	il	tra	il	dire	e	il	fare	unesperienza	nella	quale	tutti	cadiamo.	Perch	abbiamo	paura	di	dire	di	s.	Perch	se	accetto,	Signore,	dove	mi	condurrai?	Abbiamo	paura	di	dover	firmare	in	bianco,	di	dire	un	s	che	poi	reclama	altri
s.	E	alla	fine	non	siamo	pi	in	pace!	Cos	ci	buttiamo	in	situazioni	rumorose,	nella	speranza	di	non	sentire	pi	la	Sua	voce.	Ma	Lui	non	ci	d	scampo,	mentre	Si	infiltra	negli	interstizi	pi	silenziosi	e	bui	della	nostra	esperienza.	E,	come	anche	dice	il	salmo,	non	ci	resta	che	pregare	cos:	Signore,	mi	hai	afferrato	e	non	ho	potuto	resisterti.	/	Sono	corso	a	lungo,
ma	tu	mi	inseguivi.	Mi	hai	raggiunto.	/	Mi	sono	dibattuto,	hai	vinto.	/	I	miei	dubbi	sono	spazzati,	i	miei	timori	svaniscono.	/	Perch	ti	ho	riconosciuto	senza	vederti,	/	Ti	ho	sentito	senza	toccarti,	ti	ho	compreso	senza	udirti	(M.	Quoist).Chi	sono	io	per	giudicare?Vien	da	pensare	piuttosto	che	Ges	ami	guardare	con	benevolenza	e	persino	con	predilezione,
proprio	chi	distinto	direbbe	subito	di	no:	non	ci	sto	ad	andare	nella	Tua	vigna,	ad	assumermi	un	servizio	che	non	potr	che	comportare	fastidi.	Perch	Ti	conosco.	Mi	porterai	l	dove	lamore	sempre	pi	intenso	e	alle	sue	pretese	irresistibili	non	ti	puoi	pi	sottrarre.	In	fondo	si	tratta	in	genere	di	persone	che	hanno	dovuto	imparare	a	convivere	con	certe
precariet;	provando	un	senso	di	vergogna	al	pensiero	di	una	sin	troppo	facile	incoerenza.	Per	questo,	dunque,	Ges	commenta	la	parabola	dei	due	figli	affermando	che	i	pubblicani	e	le	prostitute	vi	passano	avanti	nel	regno	di	Dio!	Se	non	altro	perch	i	pubblicani	e	le	prostitute,	dopo	che	avevano	ascoltato	la	predicazione	di	Giovanni	Battista,	erano	stati
poi	presi	da	un	profondo	senso	di	contrizione	e	di	pentimento.	Propriamente:	gli	avevano	creduto.	Stando	davanti	a	lui,	avevano	intuito	la	gravit	e	complessit	della	loro	condizione	morale.E	mentre	resta	vero	per	tutti	che	in	certe	situazioni	morali	complesse	umanamente	difficile,	se	non	impossibile,	cambiare	vita	di	colpo,	a	Ges	basta	che	qualcosa
cominci	a	smuoversi	dentro	di	noi,	facendo	spazio	lentamente	e	inesorabilmente	a	Lui.	Per	questo	importa	essere	molto	cauti	nei	nostri	giudizi	e	nel	nostro	facile	sentenziare.	Chi	sono	io	per	giudicare?	aveva	pur	detto	papa	Francesco.	Cauti	nel	giudizio,	dunque,	asteniamoci	da	ogni	forma	di	sentenza.	Importa	permettere	a	Dio	di	poter	ancora
attraversare	ogni	ferita.	Anche	la	pi	scostante.Unifica	il	nostro	cuore!Ma	pure	ci	sono	sempre	anche	coloro	che	con	immediatezza	giocheranno	a	dire	il	loro	s	a	parole,	anche	se	gi	si	intuisce	che	i	fatti	che	seguiranno	andranno	per	ben	altra	strada.	Certo	non	abbiamo	a	che	fare	con	persone	dotate	di	uno	spirito	religioso	profondo.	Spesso	amano
ricoprirsi	di	una	facciata	che	vorrebbe	essere	accattivante	e	benevola	nei	loro	confronti,	nella	consapevolezza	di	continuare	a	vivere	in	modo	spericolato	allinsegna	di	una	superficialit	che	nasconde	una	inquietudine	profonda.	Sono	quelli	del	sissignore,	ma	certo,	non	si	preoccupi!.	Con	quel	modo	fumoso	di	riferirsi	a	Dio,	di	citarlo,	di	ostentare	i	suoi
segni	e	simboli	senza	pudore,	asservendoLo	poi	ai	propri	scopi.	Sbandierando	unappartenenza	religiosa	formalmente	ineccepibile,	mentre	il	cuore	cavalca	ben	altre	praterie.Ci	ricorda,	infatti,	Matteo	che	molti	mi	diranno	in	quel	giorno:	Signore,	Signore,	non	abbiamo	noi	profetizzato	in	nome	tuo	e	in	nome	tuo	cacciato	demni	e	fatto	in	nome	tuo	molte
opere	potenti?	Allora	dichiarer	loro:	Io	non	vi	ho	mai	conosciuti;	allontanatevi	da	me,	malfattori!	(7,21-22).	Non	ci	resta	che	pregare,	pregare	incessantemente	perch	il	Signore	guarisca	e	unifichi	il	nostro	cuore	di	figli.	Lasciandoci	guidare	ancora	una	volta	dal	salmo:	insegnami	la	tua	via;	io	camminer	nella	tua	verit;	unisci	il	mio	cuore	al	timor	del	tuo
nome	(86,11).	Aiutami	ad	andare	oltre	certi	scollamenti	interiori,	certi	scoraggiamenti	senza	fine;	oltre	limpazienza	rigida	nei	confronti	di	certi	fratelli,	oltre	la	non	sopportazione	dei	miei	limiti.	In	te	Signore	la	mia	pace	(Ef	2,14).don	Walter	Magni	don	Walter	Magni	Rito	Ambrosiano	Share	copy	and	redistribute	the	material	in	any	medium	or	format	for
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privacy,	or	moral	rights	may	limit	how	you	use	the	material.	Colore	Liturgico	Verde	Dona	pace,	o	Signore,	a	quanti	in	te	confidano;i	tuoi	profeti	siano	trovati	degni	di	fede.Ascolta	la	preghiera	dei	tuoi	servi	e	del	tuo	popolo,	Israele.	(Cf.	Sir	36,18)	O	Dio,	creatore	e	Signore	delluniverso,volgi	a	noi	il	tuo	sguardo,e	fa	che	ci	dedichiamo	con	tutte	le	forze	al
tuo	servizioper	sperimentare	la	potenza	della	tua	misericordia.Per	il	nostro	Signore	Ges	Cristo.Oppure:O	Padre,che	in	Cristo	ci	hai	rivelatola	tua	misericordia	senza	limiti,donaci	di	accogliere	la	grazia	del	perdono,perch	la	Chiesa	si	rallegriinsieme	agli	angeli	e	ai	santiper	ogni	peccatore	che	si	converte.Per	il	nostro	Signore	Ges	Cristo.Il	Signore	si	pent
del	male	che	aveva	minacciato	di	fare	al	suo	popolo.Dal	libro	dell'sodoEs	32,7-11.13-14In	quei	giorni,	il	Signore	disse	a	Mos:	Va,	scendi,	perch	il	tuo	popolo,	che	hai	fatto	uscire	dalla	terra	dEgitto,	si	pervertito.	Non	hanno	tardato	ad	allontanarsi	dalla	via	che	io	avevo	loro	indicato!	Si	sono	fatti	un	vitello	di	metallo	fuso,	poi	gli	si	sono	prostrati	dinanzi,
gli	hanno	offerto	sacrifici	e	hanno	detto:	Ecco	il	tuo	Dio,	Israele,	colui	che	ti	ha	fatto	uscire	dalla	terra	dEgitto.Il	Signore	disse	inoltre	a	Mos:	Ho	osservato	questo	popolo:	ecco,	un	popolo	dalla	dura	cervce.	Ora	lascia	che	la	mia	ira	si	accenda	contro	di	loro	e	li	divori.	Di	te	invece	far	una	grande	nazione.Mos	allora	supplic	il	Signore,	suo	Dio,	e	disse:
Perch,	Signore,	si	accender	la	tua	ira	contro	il	tuo	popolo,	che	hai	fatto	uscire	dalla	terra	dEgitto	con	grande	forza	e	con	mano	potente?	Ricrdati	di	Abramo,	di	Isacco,	di	Israele,	tuoi	servi,	ai	quali	hai	giurato	per	te	stesso	e	hai	detto:	Render	la	vostra	posterit	numerosa	come	le	stelle	del	cielo,	e	tutta	questa	terra,	di	cui	ho	parlato,	la	dar	ai	tuoi
discendenti	e	la	possederanno	per	sempre.Il	Signore	si	pent	del	male	che	aveva	minacciato	di	fare	al	suo	popolo.Parola	di	Dio.R.	Ricordati	di	me,	Signore,	nel	tuo	amore.Piet	di	me,	o	Dio,	nel	tuo	amore;nella	tua	grande	misericordiacancella	la	mia	iniquit.Lavami	tutto	dalla	mia	colpa,dal	mio	peccato	rendimi	puro.	R.Crea	in	me,	o	Dio,	un	cuore
puro,rinnova	in	me	uno	spirito	saldo.Non	scacciarmi	dalla	tua	presenzae	non	privarmi	del	tuo	santo	spirito.	R.Signore,	apri	le	mie	labbrae	la	mia	bocca	proclami	la	tua	lode.Uno	spirito	contrito	sacrificio	a	Dio;un	cuore	contrito	e	affranto	tu,	o	Dio,	non	disprezzi.	R.Cristo	venuto	per	salvare	i	peccatori.Dalla	prima	lettera	di	san	Paolo	apostolo	a	Timteo1
Tm	1,12-17Figlio	mio,	rendo	grazie	a	colui	che	mi	ha	reso	forte,	Cristo	Ges	Signore	nostro,	perch	mi	ha	giudicato	degno	di	fiducia	mettendo	al	suo	servizio	me,	che	prima	ero	un	bestemmiatore,	un	persecutore	e	un	violento.	Ma	mi	stata	usata	misericordia,	perch	agivo	per	ignoranza,	lontano	dalla	fede,	e	cos	la	grazia	del	Signore	nostro	ha
sovrabbondato	insieme	alla	fede	e	alla	carit	che	in	Cristo	Ges.Questa	parola	degna	di	fede	e	di	essere	accolta	da	tutti:	Cristo	Ges	venuto	nel	mondo	per	salvare	i	peccatori,	il	primo	dei	quali	sono	io.	Ma	appunto	per	questo	ho	ottenuto	misericordia,	perch	Cristo	Ges	ha	voluto	in	me,	per	primo,	dimostrare	tutta	quanta	la	sua	magnanimit,	e	io	fossi	di
esempio	a	quelli	che	avrebbero	creduto	in	lui	per	avere	la	vita	eterna.Al	Re	dei	secoli,	incorruttibile,	invisibile	e	unico	Dio,	onore	e	gloria	nei	secoli	dei	secoli.	Amen.Parola	di	Dio.Alleluia,	alleluia.Dio	ha	riconciliato	a	s	il	mondo	in	Cristo,affidando	a	noi	la	parola	della	riconciliazione.	(Cf.	2Cor	5,19)Alleluia.Ci	sar	gioia	in	cielo	per	un	solo	peccatore	che	si
converte.Dal	Vangelo	secondo	LucaLc	15,1-32In	quel	tempo,	si	avvicinavano	a	Ges	tutti	i	pubblicani	e	i	peccatori	per	ascoltarlo.	I	farisei	e	gli	scribi	mormoravano	dicendo:	Costui	accoglie	i	peccatori	e	mangia	con	loro.Ed	egli	disse	loro	questa	parabola:	Chi	di	voi,	se	ha	cento	pecore	e	ne	perde	una,	non	lascia	le	novantanove	nel	deserto	e	va	in	cerca	di
quella	perduta,	finch	non	la	trova?	Quando	lha	trovata,	pieno	di	gioia	se	la	carica	sulle	spalle,	va	a	casa,	chiama	gli	amici	e	i	vicini,	e	dice	loro:	Rallegratevi	con	me,	perch	ho	trovato	la	mia	pecora,	quella	che	si	era	perduta.	Io	vi	dico:	cos	vi	sar	gioia	nel	cielo	per	un	solo	peccatore	che	si	converte,	pi	che	per	novantanove	giusti	i	quali	non	hanno	bisogno
di	conversione.Oppure,	quale	donna,	se	ha	dieci	monete	e	ne	perde	una,	non	accende	la	lampada	e	spazza	la	casa	e	cerca	accuratamente	finch	non	la	trova?	E	dopo	averla	trovata,	chiama	le	amiche	e	le	vicine,	e	dice:	Rallegratevi	con	me,	perch	ho	trovato	la	moneta	che	avevo	perduto.	Cos,	io	vi	dico,	vi	gioia	davanti	agli	angeli	di	Dio	per	un	solo
peccatore	che	si	converte.Disse	ancora:	Un	uomo	aveva	due	figli.	Il	pi	giovane	dei	due	disse	al	padre:	Padre,	dammi	la	parte	di	patrimonio	che	mi	spetta.	Ed	egli	divise	tra	loro	le	sue	sostanze.	Pochi	giorni	dopo,	il	figlio	pi	giovane,	raccolte	tutte	le	sue	cose,	part	per	un	paese	lontano	e	l	sperper	il	suo	patrimonio	vivendo	in	modo	dissoluto.	Quando	ebbe
speso	tutto,	sopraggiunse	in	quel	paese	una	grande	carestia	ed	egli	cominci	a	trovarsi	nel	bisogno.	Allora	and	a	mettersi	al	servizio	di	uno	degli	abitanti	di	quella	regione,	che	lo	mand	nei	suoi	campi	a	pascolare	i	porci.	Avrebbe	voluto	saziarsi	con	le	carrube	di	cui	si	nutrivano	i	porci;	ma	nessuno	gli	dava	nulla.	Allora	ritorn	in	s	e	disse:	Quanti	salariati
di	mio	padre	hanno	pane	in	abbondanza	e	io	qui	muoio	di	fame!	Mi	alzer,	andr	da	mio	padre	e	gli	dir:	Padre,	ho	peccato	verso	il	Cielo	e	davanti	a	te;	non	sono	pi	degno	di	essere	chiamato	tuo	figlio.	Trattami	come	uno	dei	tuoi	salariati.	Si	alz	e	torn	da	suo	padre.Quando	era	ancora	lontano,	suo	padre	lo	vide,	ebbe	compassione,	gli	corse	incontro,	gli	si
gett	al	collo	e	lo	baci.	Il	figlio	gli	disse:	Padre,	ho	peccato	verso	il	Cielo	e	davanti	a	te;	non	sono	pi	degno	di	essere	chiamato	tuo	figlio.	Ma	il	padre	disse	ai	servi:	Presto,	portate	qui	il	vestito	pi	bello	e	fateglielo	indossare,	mettetegli	lanello	al	dito	e	i	sandali	ai	piedi.	Prendete	il	vitello	grasso,	ammazzatelo,	mangiamo	e	facciamo	festa,	perch	questo	mio
figlio	era	morto	ed	tornato	in	vita,	era	perduto	ed	stato	ritrovato.	E	cominciarono	a	far	festa.Il	figlio	maggiore	si	trovava	nei	campi.	Al	ritorno,	quando	fu	vicino	a	casa,	ud	la	musica	e	le	danze;	chiam	uno	dei	servi	e	gli	domand	che	cosa	fosse	tutto	questo.	Quello	gli	rispose:	Tuo	fratello	qui	e	tuo	padre	ha	fatto	ammazzare	il	vitello	grasso,	perch	lo	ha
riavuto	sano	e	salvo.	Egli	si	indign,	e	non	voleva	entrare.	Suo	padre	allora	usc	a	supplicarlo.	Ma	egli	rispose	a	suo	padre:	Ecco,	io	ti	servo	da	tanti	anni	e	non	ho	mai	disobbedito	a	un	tuo	comando,	e	tu	non	mi	hai	mai	dato	un	capretto	per	far	festa	con	i	miei	amici.	Ma	ora	che	tornato	questo	tuo	figlio,	il	quale	ha	divorato	le	tue	sostanze	con	le	prostitute,
per	lui	hai	ammazzato	il	vitello	grasso.	Gli	rispose	il	padre:	Figlio,	tu	sei	sempre	con	me	e	tutto	ci	che	mio	tuo;	ma	bisognava	far	festa	e	rallegrarsi,	perch	questo	tuo	fratello	era	morto	ed	tornato	in	vita,	era	perduto	ed	stato	ritrovato.Parola	del	Signore.OppureForma	breve:	Ci	sar	gioia	in	cielo	per	un	solo	peccatore	che	si	converte.Dal	Vangelo	secondo
LucaLc	15,1-10In	quel	tempo,	si	avvicinavano	a	Ges	tutti	i	pubblicani	e	i	peccatori	per	ascoltarlo.	I	farisei	e	gli	scribi	mormoravano	dicendo:	Costui	accoglie	i	peccatori	e	mangia	con	loro.Ed	egli	disse	loro	questa	parabola:	Chi	di	voi,	se	ha	cento	pecore	e	ne	perde	una,	non	lascia	le	novantanove	nel	deserto	e	va	in	cerca	di	quella	perduta,	finch	non	la
trova?	Quando	lha	trovata,	pieno	di	gioia	se	la	carica	sulle	spalle,	va	a	casa,	chiama	gli	amici	e	i	vicini,	e	dice	loro:	Rallegratevi	con	me,	perch	ho	trovato	la	mia	pecora,	quella	che	si	era	perduta.	Io	vi	dico:	cos	vi	sar	gioia	nel	cielo	per	un	solo	peccatore	che	si	converte,	pi	che	per	novantanove	giusti	i	quali	non	hanno	bisogno	di	conversione.Oppure,
quale	donna,	se	ha	dieci	monete	e	ne	perde	una,	non	accende	la	lampada	e	spazza	la	casa	e	cerca	accuratamente	finch	non	la	trova?	E	dopo	averla	trovata,	chiama	le	amiche	e	le	vicine,	e	dice:	Rallegratevi	con	me,	perch	ho	trovato	la	moneta	che	avevo	perduto.	Cos,	io	vi	dico,	vi	gioia	davanti	agli	angeli	di	Dio	per	un	solo	peccatore	che	si
converte.Parola	del	Signore.Ascolta	con	bont,	o	Signore,	le	nostre	preghieree	accogli	le	offerte	dei	tuoi	fedeli,perch	quanto	ognuno	offre	in	onore	del	tuo	nomegiovi	alla	salvezza	di	tutti.Per	Cristo	nostro	Signore.Quanto	prezioso	il	tuo	amore,	o	Dio!Si	rifugiano	gli	uomini	allombra	delle	tue	ali.(Sal	35,8)Oppure:Il	calice	della	benedizione	che	noi
benediciamo	comunione	con	il	Sangue	di	Cristo.Il	pane	che	noi	spezziamo	comunione	con	il	Corpo	di	Cristo.(Cf.	1Cor	10,16)*	CFacciamo	festa,perch	questo	mio	figlio	era	morto	ed	tornato	in	vita,era	perduto	ed	stato	ritrovato.	(Lc	15,23-24)	La	forza	del	tuo	dono,	o	Signore,operi	nel	nostro	spirito	e	nel	nostro	corpo,perch	lefficacia	del	sacramento
ricevutopreceda	e	accompagni	sempre	i	nostri	pensieri	e	le	nostre	azioni.Per	Cristo	nostro	Signore.	In	quel	tempo.	Il	Signore	Ges	disse:	Che	ve	ne	pare?	Un	uomo	aveva	due	figli.	Si	rivolse	al	primo	e	disse:	Figlio,	oggi	va	a	lavorare	nella	vigna.	Ed	egli	rispose:	Non	ne	ho	voglia.	Ma	poi	si	pent	e	vi	and.	Si	rivolse	al	secondo	e	disse	lo	stesso.	Ed	egli
rispose:	S,	signore.	Ma	non	vi	and.	Chi	dei	due	ha	compiuto	la	volont	del	padre?.	Risposero:	Il	primo.	E	Ges	disse	loro:	In	verit	io	vi	dico:	i	pubblicani	e	le	prostitute	vi	passano	avanti	nel	regno	di	Dio.	Giovanni	infatti	venne	a	voi	sulla	via	della	giustizia,	e	non	gli	avete	creduto;	i	pubblicani	e	le	prostitute	invece	gli	hanno	creduto.	Voi,	al	contrario,	avete
visto	queste	cose,	ma	poi	non	vi	siete	nemmeno	pentiti	cos	da	credergli.S,	noNon	c	nulla	da	fare:	se	vogliamo	davvero	seguire	il	Dio	di	Ges	Cristo	dobbiamo	continuamente	convertire	la	nostra	prospettiva	per	allargare	il	nostro	orizzonte	ed	accogliere	il	modo	nuovo	di	essere	credenti.	Un	modo	che	ha	una	caratteristica	assoluta,	principale,	non
negoziabile:	lautenticit.A	saper	leggere	il	vangelo	si	resta	spiazzati	dal	fatto	che	Ges,	prima	del	peccato,	detesta	un	atteggiamento	molto	diffuso	fra	i	devoti	di	ieri	e	di	oggi:	lipocrisia.Mentre	scrivo	sento,	in	cortile,	il	trattore	di	mio	fratello	che	sta	portando	i	grappoli	duva	a	macinare.Sono	giorni	di	vendemmia	in	casa	mia	e	pur	essendo	un	impiegato	di
concetto	(!)	porto	nel	DNA	un	po	della	tradizione	vinicola	famigliare.	un	rapporto	intimo	quello	del	vignaiolo	con	la	sua	vigna:	spesso,	nella	Bibbia,	il	rapporto	fra	Dio	e	il	popolo	prende	forma	a	partire	dallimmagine	della	vigna.Dio	che	ci	chiede	di	andare	nella	sua	vigna	a	lavorare	la	testimonianza	dellintimit	che	Dio	intende	intessere	con	noi.Belle
mascherineIl	primo	figlio	risponde	subito	alla	chiamata	del	padre.	Ma	in	realt	non	va	alla	vigna.La	parabola	non	ci	dice	che	cambia	idea	o	che	incontra	un	amico	o	che	ha	un	contrattempo,	non	ha	proprio	nessuna	intenzione	di	andare,	fin	dallinizio.Il	suo	un	atteggiamento	puramente	esteriore,	la	richiesta	del	padre	non	lo	scomoda,	non	lo	interpella
minimamente.Come	la	nostra	fede,	troppo	spesso	fatta	di	esteriorit,	di	facciata,	di	riti	senza	conversione.Certo,	Dio	che	legge	nei	cuori,	ma	quante	volte	si	resta	spiazzati	nel	vedere	nelle	nostre	celebrazioni	manifestazioni	di	fede	molto	pi	simili	alla	superstizione	che	alla	conversione!Dio	non	ama	le	finte	devozioni,	non	ama	la	falsit.PeccatoriPreferisce
il	fratello	che	nega	la	sua	presenza.Quante	volte	un	no	la	manifestazione	di	un	disagio,	una	velata	domanda	di	chiarimento,	uno	sprone	al	dialogo!Quante	volte	ho	incontrato	delle	persone	che	si	dichiaravano	atee,	che	dicevano	no	a	Dio.Ma,	sotto	sotto,	dialogando,	ascoltando,	usciva	fuori	che	il	no	era	a	qualcosaltro.No	ad	una	fede	fatta	di	ipocrisia.No
ad	un	Dio	incomprensibile	che	si	disinteressa	alluomo.No	agli	uomini	di	Chiesa	che	dimenticano	la	misericordia.No.Eppure,	una	volta	messi	davanti	ad	un	volto	di	Dio	diverso,	per	alcuni	il	no	diventa	un	s	inatteso	e	pieno.Come	il	fratello	della	parabola.UstioniLa	conclusione	di	Ges	brucia:	le	prostitute	e	i	pubblicani	vi	passano	davanti.Il	loro	rifiuto	stato
definitivo	e	drammatico,	hanno	detto	no	alla	religiosit	riservata	ai	puri.Ma	le	loro	certezze,	ora,	si	sbriciolano	davanti	al	Nazareno	che	parla	di	Dio	sorridendo.Per	gli	altri,	per	i	devoti!,	chi	sbaglia	segnato	a	vita.Per	Dio	non	cos	e	fa	diventare	testimoni	e	discepoli	anche	i	peccatori	pubblici.Che	stupore!	Che	fatica!	Che	sberla!Noi,	operai	della	prima
ora,	figli	amati	dal	padre,	lasciamo	che	la	Parola	ci	metta	alle	corde,	che	converta	i	nostri	cuori,	perch	i	nostri	s	siano	sempre	autentici.Anchio	come	il	figlio	della	parabola	dico:	Non	ne	ho	voglia,	Signore.	Essere	discepolo,	lavorare	nella	vigna	che	la	Chiesa	faticoso	e	ci	sono	momenti	in	cui	senti	che	non	ce	la	fai	e	non	ha	senso	quello	che	fai.Gridare	il
Vangelo	con	la	vita	impegnativo.Preferisco	galleggiare,	preferisco	vivere	come	tutti.	Ma,	a	pensarci	bene,	forse	ancora	qualche	giorno	nella	vigna	lo	posso	passare.Che	il	Signore	ci	spinga	allautenticit,	ci	doni	di	non	fermarci	alle	parole	ma,	con	semplicit	e	coraggio,	ci	conceda	di	gridare	il	Vangelo	con	la	nostra	vita.Solo	cos	potremo	diventare	figli	di
quel	Dio	che	continuamente	cerca	luomo	per	svelargli	il	suo	amore.Paolo	Curtaz	The	Ambrosian	Rite	is	one	of	three	surviving	distinct	liturgical	rites	in	regular	use	in	the	Latin	Church,	the	other	two	being	the	Mozarabic	Rite	and	the	Roman	Rite.	Today,	it	is	the	principal	liturgical	rite	of	the	Archdiocese	of	Milan,	as	well	as	the	neighboring	Italian
dioceses	of	Bergamo	and	Novara,	and	the	Swiss	diocese	of	Lugano.HISTORYThe	beginnings	of	the	Ambrosian	Rite	have	been	much	discussed.	Many	questions	that	have	arisen	have	not	always	received	conclusive	answers.	What	was	St.	Ambrose's	role	in	the	history	of	the	rite?	Is	the	rite	of	Greek	inspiration,	or	is	it	fundamentally	of	Western
character?Witness	of	St.	Ambrose.	The	Ambrosian	Rite	has	been	called	Ambrosian	not	because	St.	Ambrose	originated	it,	but	because	he	was	the	most	illustrious	of	the	bishops	of	Milan	and	thus	personifies	the	traditions	of	his	see.	The	attribution	to	him	of	the	rite's	beginnings	is	found	for	the	first	time	in	an	eighth-century	Cursus	Scottorum
(contained	in	Ordo	Rom.	19;	M.	Andrieu,	Les	'Ordines	Romani'	du	haut	moyen-ge,	5	v.	[Louvain	193161]	3:225)	and	even	more	clearly	in	walafrid	Strabo	(d.	849)	"Ambrose,	Bishop	of	Milan,	arranged	the	order	of	Mass	and	other	services	for	his	church	and	for	other	churches	in	Liguria;	the	Milanese	church	maintains	it	to	this	day"	(De	rebus	eccl.	22;
Patrologia	Latina,	217	v.	[Paris	187890]	114:944).In	about	396,	Ambrose	wrote	that	Dionysius,	his	predecessor	who	was	sent	into	exile	in	355,	had	asked	God	to	let	him	die	far	from	Milan	so	that	he	would	not	have	to	see	the	Christian	traditions	of	his	clergy	and	people	overthrown	and	trampled	upon	by	the	infidels	(Epist.	63.70;	Patrologia	Latina,
16:1260).	Ambrose	is	here	referring	to	the	government	of	the	Church	of	Milan	by	the	Arian	Auxentius	(d.	374),	who	had	come	from	the	East.Elsewhere	Ambrose	affirmed	that	his	Church	followed	the	leadership	of	Rome	in	all	things:	"cuius	(id	est	ecclesiae	Romanae)	typum	in	omnibus	sequimur	et	formam"	(De	sacramentis	3.1.5).	By	means	of	such
conformity	to	the	liturgy	of	Rome,	he	attempted	to	defend	the	legitimacy	of	certain	special	customs	in	Milan,	for	example,	the	washing	of	the	feet	of	the	newly	baptized.From	these	two	passages	of	St.	Ambrose	one	must	conclude	that	(1)	the	liturgy	of	Milan	in	the	fourth	century	was	substantially	the	same	as	that	of	Rome,	and	therefore	that	Milan
received	it	from	Rome;	(2)	the	Arian	Bishop	Auxentius	introduced	many	changes	into	Milan's	worship,	and	that	he	was	perhaps	the	source	of	certain	affinities	of	the	Ambrosian	Rite	with	that	of	the	Greeks;	and	(3)	in	certain	instances	the	practice	of	Milan	differed	from	that	of	Rome	(e.g.,	the	feet	of	the	newly	baptized	are	washed;	there	has	never	been
fasting	on	Saturday	in	Milan	although	there	was	in	Rome:	Augustine,	Epist.	36.32;	Corpus	scriptorum	ecclesiasticorum	latinorum	34:62).Innovations	Ambrose	made	in	the	liturgy	of	Milan	were	the	use	of	the	antiphon,	the	singing	of	hymns,	and	perhaps	a	new	arrangement	of	the	vigils	[A.	Paredi,	La	liturgia	di	S.	Ambrogio	(Milan	1940)	152155].	The
use	of	both	antiphons	and	hymns	spread	from	Milan	to	other	Churches	of	the	West	(Augustine,	Conf.	9.7)	and	finally	to	Rome	itself.	The	few	peculiarities	in	Baptism	and	the	Eucharist	referred	to	in	the	De	sacramentis	of	the	fourth	century	concord	substantially	with	the	Milanese	service	books	coming	from	the	ninth	to	the	eleventh	centuries	[L.	L.
Mitchell,	"Ambrosian	Baptismal	Rites,"	Studia	Liturgica	1	(1962)	241253].	As	for	the	Canon	of	the	Mass,	it	must	be	remembered	that	the	De	sacramentis	offers	only	a	fragment	quoted	from	memory	in	a	discourse,	and	therefore	one	should	not	make	too	much	of	differences	between	it	and	the	text	of	the	canon	found	in	Milanese	liturgical	books	of	the
Carolingian	era.Origins.	The	thesis	proposed	by	L.	Duchesne	in	1889	[Christian	Worship,	Its	Origin	and	Evolution	(5th	ed.	London	1949)	9394],	that	the	Ambrosian	Rite	was	of	Greek	origin	imported	to	Milan	by	Auxentius,	is	un-tenable	if	one	admits,	as	everyone	now	does,	Ambrose's	authorship	of	De	sacramentis.	Nor	is	there	any	probability	in	the
recent	thesis	that	Rome	adopted	the	primitive	Mass	Canon	from	Milan.	Just	as	all	the	churches	of	the	West	received	the	faith	and	Scriptures	from	Rome,	so	also	from	the	same	sources	must	they	have	accepted	the	first	simple	and	essential	liturgical	formulas	and	rites.	The	fourth	and	fifth	centuries,	however,	witnessed	a	phenomenal	development	in
the	liturgy	everywhere.	In	the	same	way	as	other	shepherds,	the	bishops	of	Milan	Eustorgius	(until	c.	350),	Dionysius	(until	355),	Ambrose	(d.	397),	Simplicianus	(d.	401),	and	Eusebius	(d.	460)	made	adaptations,	composed	new	prayers,	introduced	new	rites	to	meet	the	pastoral	needs	of	their	flocks.	Very	probably	the	first	Milanese	service	book	was
systematized	and	edited	shortly	after	the	death	of	Simplicianus,	for	he	is	the	last	bishop	of	the	diocese	to	be	given	a	proper	Mass	in	the	oldest	extant	Milanese	Missals	(9th11th	centuries).	In	that	first	service	book	many	prayers	could	have	been	the	traditional,	common	Latin	compositions,	not	newly	composed	ones.So	great	was	the	prestige	of	St.
Ambrose	that	not	only	his	writings	but	also	the	prayers	and	chants	of	his	church	were	known	in	other	areas.	The	developments	of	the	fourth	and	fifth	centuries,	particularly	Ambrose's	innovations,	made	these	variations	from	Roman	practice	more	obvious.	Ambrose	alluded	to	Roman	criticism	of	Milanese	peculiarities	(De	sacramentis	3.1.56),	and	this
criticism	mounted.	Innocent	I	(d.	417)	wrote	to	the	bishop	of	Gubbio,	censuring	those	who	followed	liturgical	usages	of	churches	other	than	Rome	(Epist.	25	ad	Decentium;	Patrologia	Latina,	20:	551561).	The	very	customs	criticized	were	to	be	found	in	the	Milanese	service	books,	which	shows	that	at	that	time	Milan's	liturgy	was	already	being	imitated
by	other	churches,	even	those	near	Rome.	Furthermore,	seventh-century	Gallican	service	books	such	as	the	Bobbio	Missal	and	the	Missale	Gothicum	contain	prayers	clearly	of	Milanese	derivation.	On	the	other	hand,	it	has	not	been	proved	that	Milan	borrowed	any	prayers	from	the	Gallican	books.Hence	Duchesne's	thesis	can	be	accepted	in	the	sense
that	Milan	was	the	center	from	which	a	Gallican	type	liturgy	took	its	origin.	By	Gallican	is	meant	a	Latin	(not	Eastern)	liturgy	different	from	that	of	Rome	in	certain	particulars	[see	J.	A.	Jungmann,	The	Early	Liturgy	(Notre	Dame,	Ind.	1959)	227237].Development.	Aside	from	the	addition	of	the	Communicantes	and	Nobis	quoque	peccatoribus,	which
were	probably	adopted	from	Rome	about	570	[V.	L.	Kennedy,	The	Saints	of	the	Canon	of	the	Mass	(Vatican	City	1938)	197],	the	rite	tended	to	be	stable	partly	owing	to	the	exile	of	Milan's	bishops	and	officials	at	Genoa	from	569	to	649.	Its	stability	was	also	due	partly	to	the	isolation	Milan	brought	upon	itself	during	the	schism	involved	in	its	(and
Aquileia's)	refusal	to	accept	the	decision	of	Vigilius	(d.	555)	and	Pelagius	(d.	561)	confirming	the	Second	Council	of	Constantinople's	condemnation	of	the	three	chapters.Toward	the	end	of	the	eighth	century,	however,	the	Ambrosian	Rite	probably	underwent	a	revision.	All	the	oldest	extant	codices	(of	Milan,	Bergamo,	Vercelli,	and	Biasca)	enjoy	an
amazing	uniformity	in	both	prayer	texts	and	the	arrangement	of	the	sanctoral	cycle.	Such	uniformity	cannot	be	explained	without	admitting	a	revision	of	Milan's	Sacramentary,	a	revision	that	introduced	many	new	formularies	for	new	feasts,	taking	them	chiefly	from	the	eighth-century	Gelasian	Sacramentary,	basically	a	Roman	book.A	few	decades
after	the	revision	of	the	Sacramentary,	possibly	in	the	last	half	of	the	ninth	century,	the	Milanese	Office	also	received	a	definitive	arrangement.	While	the	chant	texts	of	the	Mass	use	the	Vetus	Latina	version	of	the	Psalms,	the	Office	follows	the	Old	Roman	Psalter,	that	is,	St.	Jerome's	correction	of	the	Vetus	Latina	[A.	Nohe,	Der	Mailnder	Psalter
(Freiburg	1936)].	Between	the	fourth	and	ninth	centuries	there	must	have	been	two	successive	reforms	of	the	Office,	one	due	to	Greek	influence,	another	to	the	Benedictines	[H.	Schneider,	Die	altlateinischen	biblischen	Cantica	(Texte	und	Arbeiten	2930;	Beuron	1938)	99126].These	revisions	ecoincide	with	the	limitation	of	the	geographical	ambit	of
the	rite	during	the	Carolingian	reforms.	A	tradition	going	back	at	least	to	the	eleventh	century	claims	that	Charlemagne	intervened	in	the	fortunes	of	the	Ambrosian	Rite.	According	to	Landulf	the	Elder	(Hist.	Mediolanensis	11.10;	Patrologia	Latina,	147:583),	the	emperor	tried	to	abolish	the	rite	by	imposing	the	Roman	books	and	chant.	On	the	other
hand,	a	Cassinese	poem	(manuscript	318	in	the	archives	of	Monte	Cassino)	says	that	Charlemagne	merely	restricted	the	use	of	the	rite	and	its	chant	to	the	Diocese	of	Milan.	It	is	not	true,	however,	that	Nicholas	II	(d.	1061)	or	Gregory	VII	(d.	1085)	attempted	to	suppress	the	rite.	Also	legendary	is	the	alleged	attempt	of	Cardinal	Branda	da	Castiglione
(d.	1443)	to	do	the	same	[A.	Paredi,	La	biblioteca	del	Pizolpasso	(Milan	1961)	60].From	the	tenth	to	the	fourteenth	centuries	one	finds	at	work	in	the	Ambrosian	Rite	the	same	forces	that	brought	about	the	accumulation	of	private	prayers	and	special	devotions	as	in	the	Roman	liturgical	books.	The	chief	difficulty	was	that	during	this	period	no	typical
edition	of	Milanese	service	books	was	made	obligatory	by	episcopal	authority,	especially	for	Office	and	calendar.	Consequently	the	traditions	followed	varied	according	to	locality.	It	was	only	with	Archbishop	Francesco	Pizolpasso	in	1440	that	the	first	decree	regulating	the	calendar	appeared	[E.	Cattaneo,	Il	breviario	ambrosiano	(Milan	1943)
appendix].When	Pius	V	in	1568	and	1570	declared	the	Roman	Breviary	and	Missal	obligatory,	he	made	an	exception	for	those	rites	that	had	been	in	existence	for	200	years	or	more.	Hence	the	Ambrosian	Rite	was	allowed	to	continue,	but	the	archbishop	of	Milan	had	to	carry	out	a	reform	of	the	liturgical	books	and	eliminate	abuses.	To	this	end	a
commission	was	appointed	by	(St.)	Charles	Borromeo,	who	had	defended	the	legitimacy	of	the	rite	and	ensured	its	juridical	existence.	Borromeo	thus	removed	the	editing	of	service	books	from	private	initiative	and	had	published	the	first	official	Calendarium	(1567)	and	Breviary	(1582);	after	his	death	the	Ritual	(1589)	and	Missal	(1594)	appeared.	His
chief	aim	in	this	reform	was	to	restore	the	rite	to	its	original	state.	His	commission	did	not	execute	his	wishes,	however,	but	introduced	serious	changes	contrary	to	ancient	tradition,	for	example,	owing	to	dogmatic	scruples,	the	Ambrosian	form	for	Anointing	of	the	Sick	was	replaced	by	the	Roman.Toward	the	end	of	the	nineteenth	century,	there	was
begun	a	new	reform	seeking	the	primitive	purity	of	the	rite.	By	1964	there	had	appeared	new	editions	of	the	Mis-sale	Ambrosianum	by	A.	Ceriani	in	1901,	the	Antiphonale	Missarum	(1935)	and	Liber	Vesperalis	(1939)	by	G.	M.	Suol.	In	1930	studies	were	begun	by	the	Benedictines	of	Maria	Laach	for	a	new	edition	of	the	Breviary.	In	1976,	the	revised
Ambrosian	missal	(Messale	Ambrosiano	)	and	the	lectionary	(Lezionario	Ambrosiano	)	were	published	together	in	Italian.	This	was	followed	by	the	promulgation	of	the	Latin	text	(Missale	Ambrosianum	iuxta	ritum	Sanctae	Ecclesiae	Mediolanensis	)	in	1981,	and	a	second	Italian	edition	of	the	Ambrosian	Missal	in	1986.Sources.	The	oldest	extant
manuscripts	of	Milanese	service	books	date	to	the	ninth	to	eleventh	centuries.	Besides	early	references	to	the	rite	in	the	writings	and	homilies	of	Ambrose,	Gaudentius	of	Brescia	(d.	427),	Peter	Chrysologus	(d.	450),	and	Maximus	II	of	Turin	(d.	465),	there	is	available	an	eleventh-century	commentary	on	the	Milanese	Mass,	the	Expositio	Missae
Canonicae	[ed.	A.	Wilmart,	Jahrbuch	fr	Liturgiewissenschaft	2	(1922)	4767].	Also	edited	are	the	ninth-century	Sacramentarium	Bergomense	(ed.	A.	Paredi,	Bergamo	1962)	and	the	eleventh-century	Sacramentary	of	Aribert	[ed.	A.	Paredi,	Miscellanea	Bernareggi	(Bergamo	1958)	329488].	M.	Magistretti	edited	a	ninth-century	Ordinal	describing	the
Church	year,	Beroldus	sive	ecclesiae	Ambrosianae	Mediolanensis	kalendarium	et	ordines	(Milan	1894),	and	a	combined	Breviary	and	Ritual,	Manuale	Ambrosianum	(2	v.	Milan	1905).DESCRIPTION	OF	RITUALThis	section	gives	a	description	of	the	chief	characteristics	of	the	celebration	of	the	Eucharist,	Sacraments,	liturgical	year,	and	vestments	in
the	classical	Ambrosian	Rite.	The	1976	reforms	of	the	Ambrosian	Rite	has	retained	many	of	the	principal	elements	of	the	classical	structure,	while	simplifying	and	pruning	accretions	that	were	added	over	the	centuries.Mass.	Traditionally,	the	festive	celebration	of	the	Mass	was	preceded	by	a	procession	during	which	antiphons	are	sung.	The
procession	ended	with	a	short	litany.	The	prayers	of	the	Confiteor	began	to	appear	from	the	thirteenth	century	on.	The	Psalm	Iudica	me	Deus,	wanted	by	Charles	Borromeo	and	introduced	into	the	Missale	Ambrosianum	of	1594	but	omitted	in	the	1618	edition,	is	no	longer	said.	The	1976	revisions	removed	these	preparatory	ceremonies	that	were
incorporated	during	the	medieval	period,	and	the	Ambrosian	Rite	of	the	Mass	begins	with	the	Ingressa	or	Entrance	Antiphon,	as	was	the	case	in	the	earliest	form	of	the	Ambrosian	Rite	of	the	Mass.The	chant	for	the	Ingressa	corresponds	to	the	Roman	Introit,	but	has	neither	verse	nor	Gloria	Patri.	After	the	Gloria	in	excelsis	there	is	threefold	Kyrie
eleison.	Traditionally,	on	the	Sundays	of	Lent,	instead	of	the	Gloria	in	excelsis,	there	are	special	litanies	sung	by	the	deacon;	all	the	people	answer	"precamur	te"	or	"Kyrie	eleison"	as	a	response.	Since	the	altar,	as	a	rule,	is	kept	turned	toward	the	people,	the	celebrant	never	turns	around	for	the	Dominus	vobiscum,	even	when	the	altar	is	not	actually
turned	toward	the	people.	The	first	oration	is	called	"super	populum."The	readings	follow.	In	festive	and	Sunday	Masses	there	are	three	readings,	the	first	of	which	is	usually	taken	from	the	Old	Testament	and	the	second	from	the	New	Testament	Epistles.	The	Psalmellus	follows	the	singing	of	the	Old	Testament,	while	the	Alleluia	Verse	follows	the
Epistle.	The	Sequence	has	never	been	accepted	in	the	Ambrosian	Rite,	as	is	the	case	with	the	Roman	Rite.	After	the	Gospel	the	homily	or	Tractatus	always	follows.The	Preparation	of	Gifts	begins	with	a	triple	Kyrie	eleison	and	an	antiphon	"post	evangelium,"	remnants	probably	of	the	ancient	litany	prayer.	An	invitation	by	the	deacon	follows:	"Pacem
habete,"	probably	a	remnant	of	the	ancient	practice	of	giving	the	kiss	of	peace	before	the	Offertory.	There	follows	the	Oratio	super	sindonem,	sung	after	the	table-cloth	(sindon)	has	been	set	on	the	altar.	(This	corresponds	in	the	Gelasian	Sacramentary	to	the	second	oration,	which	was	later	abolished	in	the	Gregorian	Sacramentary.)	The	ceremony	of
the	laity's	offering	the	bread	and	wine	was	always	maintained	throughout	the	centuries,	although	it	fell	into	disuse	in	the	medieval	Roman	Rite.	During	this	ceremony	there	takes	place	the	singing	of	the	Offertorium,	or	offertory	chant.	The	private	prayers	of	the	celebrant	during	the	Offertory	are	found	already	in	the	Missals	of	the	eleventh	century.
While	the	Credo	is	not	spoken	of	in	the	eleventh-century	Expositio	missae	canonicae,	it	is	found	in	all	the	ancient	Missals	of	the	rite.	In	Milan	it	is	sung	after	and	not	before	the	Offertory	prayers,	a	practice	that	is	still	maintained	in	the	1976	revision.	The	prayer	Super	oblata,	ends	the	Offertory;	it	is	recited	or	sung	aloud.While	the	Ambrosian	Rite	still
enjoys	the	ancient	variety	of	Prefaces,	each	Mass	having	its	proper	Preface,	the	Ambrosian	Canon	as	cited	by	St.	Ambrose	(De	sacramentis	4.5.2123,	6.2627)	is	in	substantial	agreement	with	the	most	ancient	Roman	Canon	found	in	the	Gelasian	Sacramentary.	Milan,	however,	never	accepted	modifications	introduced	later	into	the	Roman	Canon.Prior
to	the	1976	revision,	the	Ambrosian	Rite	of	the	Mass	had	three	Eucharistic	prayers,	the	first	being	a	variant	of	the	Roman	Canon,	and	the	other	two	were	specific	Eucharistic	prayers	for	Holy	Thursday	and	the	Easter	Vigil.	All	three	ancient	Eucharistic	prayers	have	been	retained	in	the	1976	revision,	with	the	addition	of	Eucharistic	Prayers	II,	III	and
IV	from	the	Roman	Missal	(1969).One	unique	peculiarity	of	the	Ambrosian	Rite	is	the	practice	of	the	celebrant	washing	his	hands	(lavabo	)	before	the	words	of	consecration	without	saying	anything.	It	is	not	known	how	old	this	practice	is,	but	in	the	books	of	the	thirteenth	century	the	Lavabo	comes	after	the	celebrant	has	received	the	offerings.	The
1976	revision	maintains	the	lavabo	at	this	unique	position,	rather	than	the	more	ancient	practice	after	the	celebrant	receives	the	offering,	a	practice	that	has	always	been	part	of	the	Roman	Rite	and	attested	to	in	the	Ordo	Romanus	Primus.	The	Elevations	date	from	the	thirteenth	century.	Immediately	after	the	second	Elevation,	the	celebrant	extends
his	arms	straight	out	while	he	says	the	first	words	of	the	Unde	et	memores.	The	Fraction	of	the	Host	has	been	kept	before	the	Lord's	Prayer,	as	it	probably	was	in	the	Roman	Mass	before	the	time	of	Gregory	the	Great	(d.	604).	During	it	the	Confractorium	is	sung	by	the	choir.Communion	under	both	species	seems	to	have	been	preserved	for	a	long
time,	far	longer	than	the	Roman	Rite	of	the	Mass.	In	fact,	in	eleventh-century	manuals	the	formula	for	giving	Communion	to	a	person	baptized	in	case	of	sickness	is	"Corpus	Domini	nostri	Jesu	Christi	sanguine	tinctum	."	The	Communion	chant	is	called	the	Transitorium.	After	the	Postcommunion	Prayer	we	find	another	triple	Kyrie,	probably	the
remnant	of	an	early	Byzantine-style	postcommunion	litany.	Unlike	the	Roman	Rite,	the	ancient	dismissal	of	the	Ambrosian	Rite	of	the	Mass	is	"Procedamus	cum	pace"	(Let	us	go	[proceed]	in	peace),	to	which	the	assembly	responds	"In	nomine	Christi"	("In	the	name	of	Christ").Sacraments.	The	ceremonies	of	Baptism	differ	from	those	of	the	Roman	rite
only	in	their	order	and	the	practice	of	immersion.	The	ancient	Milanese	ritual	for	Anointing	of	the	Sick	was	replaced	at	the	time	of	Charles	Borromeo	by	the	Roman	ritual.	The	differences	in	administration	of	the	other	Sacraments	are	very	slight.Liturgical	year.	The	Ambrosian	Rite	has	never	observed	a	fast	on	Saturdays,	not	even	during	Lent.	The



arrangement	of	the	Gospel	pericopes	seems	to	be	a	pre-Gregorian	type	and	is	common	to	Milan,	Benevento,	and	Spain.	Advent	has	six	Sundays	beginning	with	the	First	Sunday	after	the	feast	of	St.	Martin	(November	11);	the	Sixth	Sunday	is	the	great	feast	of	Mary,	which	antedates	the	determination	of	March	25	as	the	feast	of	the	Annunciation.	The
Milanese	custom	of	blessing	homes	at	Christmas	rather	than	at	Easter	was	already	practiced	in	the	eleventh	century.Traditionally,	no	saints'	feasts	are	permitted	during	Lent.	Ancient	Ambrosian	liturgical	usage	dictated	that	the	Fridays	of	Lent	were	always	aliturgical:	neither	Mass	nor	reception	of	Communion	was	allowed.	On	Holy	Saturday	a	text	of
the	Exsultet	is	used,	which	if	not	actually	written	by	St.	Ambrose,	is	certainly	older	than	the	Roman	text.	At	the	very	beginning	of	the	Holy	Saturday	Mass	the	celebrant	announces	the	Resurrection	by	singing	three	times:	"Christus	Dominus	resurrexit";	the	people	respond	thrice	with	"Deo	gratias."Liturgical	vestments.	The	deacon's	stole	is	always
worn	outside	the	dalmatic	as	in	Spain	and	Gaul	before	the	Carolingian	reform.	Red	is	the	color	used	for	vestments	during	Holy	Week	and	for	Eucharistic	functions.Bibliography:	a.	paredi,	"Messali	antichi	ambrosiani,"	Ambrosius	35	(1959)	125.	p.	borella,	Il	rito	Ambrosiano	(Brescia	1964).	p.	borella,	"L'evoluzione	dei	riti	sacramentali	nell'	antica
liturgica	ambrosiana,"	Liturgie	(Mnchen	1963)	4859.	o.	heiming,	"Kleinere	Beitrge	zur	Geschichte	der	ambrosianischen	Liturgie,"	Archiv	fr	Liturgiewissenschaft	12	(1970)	130147	(Pt.	I);	13	(1971)	133140	(Pt	II).	e.	cattaneo,	"Tradizione	e	il	rito	ambrosiani	nell'ambiente	lombardo-medioevale,"	Ambrosius	Episcopus,	2	(Milan	1976)	547.	a.	m.	triacca,
"Liturgie	ambrosienne:	amalgame	htrogne	ou	'specificum'	influent,"	in	Liturgie	de	l'glise	particulire	et	liturgie	de	l'glise	universelle	(Rome	1976)	289327.	a.	m.	triacca,	"Mater	omnium	viventium:	contributo	metodologico	ad	una	ecclesiologia	liturgica	dal	nuovo	Messale	Ambrosiano,"	in	In	ecclesia	(Rome	1977)	353383.	a.	m.	triacca,	"La	'mthexis'	dans
l'ancienne	liturgie	ambrosienne:	contribution	des	sources	eucologiques	ambrosiennes,"	in	L'assemble	liturgique	et	les	diffrents	rles	dans	l'assemble	(Rome	1977)	269305.	a.	m.	triacca,	"L'eucologie	ambrosienne	dans	la	structure	du	nouveau	Missel	de	la	'Sancta	Ecclesia	Mediolanensis,"'	in	Gestes	et	paroles	dans	les	diverses	families	liturgiques	(Rome
1978)	301328;	"'Ecclesia	Mater	omnium	vivetium':	liturgie	ambrosienne	et	ecclsiologie	universelle,"	in	L'glise	dans	la	liturgie	(Rome	1980)	295323;	"La	structure	trinitaire	des	'Preces	Eucharisticae'	dans	la	liturgie	ambrosienne	(hier	et	aujourd'hui),"	in	Trinit	et	liturgie	(Rome	1984)	301384;	"Le	'sanctoral'	de	la	liturgie	ambrosienne:	des	donnes
thologie	liturgique,"	in	Saints	et	saintet	dans	la	liturgie	(Rome	1987)	325356;	"Teologia	dell'anno	liturgico	nelle	liturgie	occidentali	antiche	non	romane,"	in	L'anno	liturgico	(Genoa	1988)	307363.	v.	a.	lenti,	"Liturgical	Reform	and	the	Ambrosian	and	Mozarabic	Rites,"	Worship	68	(1994)	417426;	"The	Revised	Ambrosian	Divine	Office,"	Studia	Liturgica
29	(1999)	116126.	a.	ward,	"Holy	Week	in	the	Ambrosian	Liturgy,"	in	Hebdomadae	sanctae	celebratio	(Rome	1997)	187235.[a.	paredi/eds.]Liturgical	rite	of	the	Archdiocese	of	MilanThis	article	is	about	the	current	form	of	Ambrosian	Rite.	For	the	form	of	this	Rite	used	before	the	Vatican	II,	see	Traditional	Ambrosian	Rite.Part	of	a	series	on	theCatholic
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Latin	liturgical	rite	of	the	Catholic	Church	and	the	Eastern	Orthodox	Church	(specifically	The	Divine	Liturgy	of	Saint	Ambrose).	The	rite	is	named	after	Saint	Ambrose,	a	bishop	of	Milan	in	the	fourth	century.	It	is	used	by	around	five	million	Catholics	in	the	greater	part	of	the	Archdiocese	of	Milan	(excluding	Monza,	Treviglio	and	Trezzo	sull'Adda),	in
some	parishes	of	the	Diocese	of	Como,	Bergamo,	Novara,	Lodi,	in	the	Diocese	of	Lugano,	Canton	of	Ticino,	Switzerland,	less	prominently	in	some	Western	Rite	orthodox	parishes	and	on	special	occasions	of	other	jurisdictions.[2]Milan	Cathedral,	mother	church	of	all	Ambrosian	ChristiansThe	Ambrosian	Rite	has	risked	suppression	at	various	points	in
its	history.	It	was	reformed	after	the	Second	Vatican	Council	(Pope	Paul	VI	belonged	to	the	Ambrosian	Rite,	having	previously	been	Archbishop	of	Milan).	In	the	20th	century,	it	also	gained	prominence	and	prestige	from	the	attentions	of	two	other	scholarly	Archbishops	of	Milan:	Achille	Ratti,	later	Pope	Pius	XI,	and	the	Blessed	Ildefonso	Schuster,	both
of	whom	were	involved	in	studies	and	publications	on	the	rite.Further	information:	Ambrosian	hymnsDiffusion	of	the	Ambrosian	RiteThe	Church	of	Milan's	own	liturgy	is	named	Ambrosian	after	its	patron	saint	Ambrose.[3]	The	Ambrosian	Rite	evolved	and	developed	from	the	4th	century	onwards.[3]	There	is	no	direct	evidence	that	the	rite	was	the
composition	of	St.	Ambrose,	but	his	name	has	been	associated	with	it	since	the	8th	century.	It	is	possible	that	Ambrose,	who	succeeded	the	Arian	bishop	Auxentius	of	Milan,	may	have	removed	material	seen	as	unorthodox	by	the	mainstream	church	and	issued	corrected	service	books	which	included	the	principal	characteristics	distinguishing	it	from
other	rites.[4]According	to	St.	Augustine	(Confessiones,	IX,	vii)	and	Paulinus	the	Deacon	(Vita	S.	Ambrosii,	13),	St.	Ambrose	introduced	innovations,	not	indeed	into	the	Mass,	but	into	what	would	seem	to	be	the	Divine	Office,	at	the	time	of	his	contest	with	the	Empress	Justina,	for	the	Portian	Basilica	which	she	claimed	for	the	Arians.	St.	Ambrose	filled
the	church	with	Catholics	and	kept	them	there	night	and	day	until	the	peril	was	past.	And	he	arranged	Psalms	and	hymns	for	them	to	sing,	as	St.	Augustine	says,	"after	the	manner	of	the	Orientals,	lest	the	people	should	languish	in	cheerless	monotony";	and	of	this	Paulinus	the	deacon	says:	"Now	for	the	first	time	antiphons,	hymns,	and	vigils	began	to
be	part	of	the	observance	of	the	Church	in	Milan,	which	devout	observance	lasts	to	our	day	not	only	in	that	church	but	in	nearly	every	province	of	the	West".[4]From	the	time	of	St.	Ambrose,	whose	hymns	are	well-known	and	whose	liturgical	allusions	may	certainly	be	explained	as	referring	to	a	rite	which	possessed	the	characteristics	of	that	which	is
called	by	his	name,	until	the	period	of	Charlemagne	(circa	AD	800),	there	is	a	gap	in	the	history	of	the	Milanese	Rite.	However,	St.	Simplician,	the	successor	of	St.	Ambrose,	added	much	to	the	rite	and	St.	Lazarus	(438451)	introduced	the	three	days	of	the	litanies	(Cant,	Milano	e	il	suo	territorio,	I,	116).	The	Church	of	Milan	underwent	various
vicissitudes	and	for	a	period	of	some	eighty	years	(570649),	during	the	Lombard	conquests,	the	see	was	moved	to	Genoa	in	Liguria.[4]In	the	eighth	century,	manuscript	evidence	begins.	In	a	short	treatise	on	the	various	cursus	entitled	"Ratio	de	Cursus	qui	fuerunt	ex	auctores"	(sic	in	Cotton	Manuscripts,	Nero	A.	II,	in	the	British	Library),	written	about
the	middle	of	the	eighth	century,	probably	by	an	Irish	monk	in	France,	is	found	perhaps	the	earliest	attribution	of	the	Milan	use	to	St.	Ambrose,	though	it	quotes	the	authority	of	St.	Augustine,	probably	alluding	to	the	passage	already	mentioned:	"There	is	yet	another	Cursus	which	the	blessed	Bishop	Augustine	says	that	the	blessed	Ambrose	composed
because	of	the	existence	of	a	different	use	of	the	heretics,	which	previously	used	to	be	sung	in	Italy".[4]According	to	a	narrative	of	Landulphus	Senior,	the	eleventh-century	chronicler	of	Milan,	Charlemagne	attempted	to	abolish	the	Ambrosian	Rite,	as	he	or	his	father,	Pepin	the	Short,	had	abolished	the	Gallican	Rite	in	France,	in	favour	of	a
Gallicanized	Roman	Rite.	He	sent	to	Milan	and	caused	to	be	destroyed	or	sent	beyond	the	mountain,	quasi	in	exilium	(as	if	into	exile),	all	the	Ambrosian	books	which	could	be	found.	Eugenius	the	Bishop,	(transmontane	bishop,	as	Landulf	calls	him),	begged	him	to	reconsider	his	decision.	After	the	manner	of	the	time,	an	ordeal,	which	reminds	one	of
the	celebrated	trials	by	fire	and	by	battle	in	the	case	of	Alfonso	VI	and	the	Mozarabic	Rite,	was	determined	on.	Two	books,	Ambrosian	and	Roman,	were	laid	closed	upon	the	altar	of	St.	Peter's	Church	in	Rome	and	left	for	three	days,	and	the	one	which	was	found	open	was	to	win.	They	were	both	found	open,	and	it	was	resolved	that	as	God	had	shown
that	one	was	as	acceptable	as	the	other,	the	Ambrosian	Rite	should	continue.	But	the	destruction	had	been	so	far	effective	that	no	Ambrosian	books	could	be	found,	save	one	missal	which	a	faithful	priest	had	hidden	for	six	weeks	in	a	cave	in	the	mountains.	Therefore	the	Manuale	was	written	out	from	memory	by	certain	priests	and	clerks	(Landulph,
Chron.,	1013).	Walafridus	Strabo,	who	died	Abbot	of	Reichenau	in	849,	and	must	therefore	have	been	nearly,	if	not	quite,	contemporary	with	this	incident,	says	nothing	about	it,	but	(De	Rebus	Ecclesiasticis,	xxii),	speaking	of	various	forms	of	the	Mass,	says:	"Ambrose,	Bishop	of	Milan,	also	arranged	a	ceremonial	for	the	Mass	and	other	offices	for	his
own	church	and	for	other	parts	of	Liguria,	which	is	still	observed	in	the	Milanese	Church".[4]In	the	eleventh	century	Pope	Nicholas	II,	who	in	1060	had	tried	to	abolish	the	Mozarabic	Rite,	wished	also	to	attack	the	Ambrosian	and	was	aided	by	St.	Peter	Damian	but	he	was	unsuccessful,	and	Pope	Alexander	II	his	successor,	himself	a	Milanese,	reversed
his	policy	in	this	respect.	St.	Gregory	VII	made	another	attempt,	and	Le	Brun	(Explication	de	la	Messe,	III,	art.	I,	8)	conjectures	that	Landulf's	miraculous	narrative	was	written	with	a	purpose	about	that	time.	Having	weathered	these	storms,	the	Ambrosian	Rite	had	peace	for	some	three	centuries	and	a	half.[4]In	the	first	half	of	the	fifteenth	century
Cardinal	Branda	da	Castiglione,	who	died	in	1448,	was	legate	in	Milan.	As	part	of	his	plan	for	reconciling	Filippo	Maria	Visconti,	Duke	of	Milan,	and	the	Holy	See,	he	endeavoured	to	substitute	the	Roman	Rite	for	the	Ambrosian.	The	result	was	a	serious	riot,	and	the	Cardinal's	legateship	came	to	an	abrupt	end.	After	that,	the	Ambrosian	Rite	was	safe
until	the	Council	of	Trent.	The	Rule	of	that	Council,	that	local	uses	which	could	show	a	prescription	of	two	centuries	might	be	retained,	saved	Milan,	not	without	a	struggle,	from	the	loss	of	its	Rite,	and	St.	Charles	Borromeo	though	he	made	some	alterations	in	a	Roman	direction,	was	most	careful	not	to	destroy	its	characteristics.	A	small	attempt	made
against	it	by	a	Governor	of	Milan	who	had	obtained	permission	from	the	Pope	to	have	the	Roman	Mass	said	in	any	church	which	he	might	happen	to	attend,	was	defeated	by	St.	Charles,	and	his	own	revisions	were	intended	to	do	little	more	than	was	inevitable	in	a	living	rite.[4]Since	his	time	the	temper	of	the	Milan	Church	has	been	most	conservative,
and	the	only	alterations	in	subsequent	editions	seem	to	have	been	slight	improvements	in	the	wording	of	rubrics	and	in	the	arrangement	of	the	books.	The	district	in	which	the	Ambrosian	Rite	is	used	is	nominally	the	old	archepiscopal	province	of	Milan	before	the	changes	of	1515	and	1819,	but	actually,	it	is	not	exclusively	used	even	in	the	city	of
Milan	itself.	In	parts	of	the	Swiss	Canton	of	Ticino,	it	is	used;	in	other	parts,	the	Roman	Rite	is	so	much	preferred	that	it	is	said	that	when	Cardinal	Gaisruck	tried	to	force	the	Ambrosian	upon	them	the	inhabitants	declared	that	they	would	be	either	Roman	or	Lutheran.	There	are	traces	also	of	the	use	of	the	Ambrosian	Rite	beyond	the	limits	of	the
Province	of	Milan.	In	11321134,	two	Augustinian	canons	of	Ratisbon,	Paul,	said	by	Bumer	to	be	Paul	of	Bernried,	and	Gebehard,	held	a	correspondence	with	Anselm,	Archbishop	of	Milan,	and	Martin,	treasurer	of	St.	Ambrose,	with	a	view	of	obtaining	copies	of	the	books	of	the	Ambrosian	Rite,	so	that	they	might	introduce	it	into	their	church.	In	the
fourteenth	century,	the	Emperor	Charles	IV	introduced	the	Rite	into	the	Church	of	St.	Ambrose	at	Prague.	Traces	of	it,	mixed	with	the	Roman,	are	said	by	Hoeyinck	(Geschichte	der	kirchl.	Liturgie	des	Bisthums	Augsburg)	to	have	remained	in	the	diocese	of	Augsburg	down	to	its	last	breviary	of	1584,	and	according	to	Catena	(Cant,	Milano	e	il	suo
territorio,	118)	the	use	of	Capua	in	the	time	of	St.	Charles	Borromeo	had	some	resemblance	to	that	of	Milan.[4]An	Ambrosian	Rite	Mass	being	celebrated	in	the	Church	of	the	Nativity	of	the	Blessed	Virgin	Mary,	LegnanoImportant	editions	of	the	Ambrosian	Missal	were	issued	in	1475,	1594,	1609,	1902	and	1954.	The	last	of	these	was	the	final	edition
in	the	form	of	the	Ambrosian	Rite	that	preceded	the	Second	Vatican	Council	and	is	now	used	mainly	in	the	church	of	Santa	Maria	della	Consolazione	in	Milan.Following	the	guidelines	of	the	Second	Vatican	Council	and	the	preliminary	revisions	of	the	Ordinary	of	the	Mass	of	the	Roman	Rite,	a	new	bilingual	(Latin	and	Italian)	edition	of	the	Ambrosian
Missal	was	issued	in	1966,	simplifying	the	1954	missal,	mainly	in	the	prayers	the	priest	said	inaudibly	and	in	the	genuflections,	and	adding	the	Prayer	of	the	Faithful.	The	Eucharistic	prayer	continued	to	be	said	in	Latin	until	1967.	The	altars	were	moved	to	face	the	people.When	the	Mass	of	Paul	VI	was	issued	in	1969,	most	Ambrosian-Rite	priests
began	to	use	the	new	Roman	Missal	(only	omitting	the	Agnus	Dei),	the	Roman	Lectionary,	and	the	General	Roman	Calendar	(with	its	four-week	Advent).	The	Ambrosian	form	of	administering	the	other	sacraments	was	for	the	most	part	already	identical	with	the	Roman.	This	made	it	uncertain	whether	the	Ambrosian	Rite	would	survive.	But	in
promulgating	the	documents	of	the	46th	diocesan	synod	(19661973),	Cardinal	Archbishop	Giovanni	Colombo,	supported	by	Pope	Paul	VI	(a	former	Archbishop	of	Milan),	finally	decreed	that	the	Ambrosian	Rite,	brought	into	line	with	the	directives	of	the	Second	Vatican	Council,	should	be	preserved.Work,	still	in	progress,	began	on	all	the	Ambrosian
liturgical	texts.	On	11	April	1976,	Cardinal	Colombo	published	the	new	Ambrosian	Missal,	covering	the	whole	liturgical	year.	Later	in	the	same	year	an	experimental	Lectionary	appeared,	covering	only	some	liturgical	seasons,	and	still	following	the	Roman-Rite	Lectionary	for	the	rest.	Minor	modifications	of	the	Ambrosian	Missal	were	implemented	in
1978,	restoring	for	example	the	place	of	the	Creed	in	the	Mass,	and	the	new	Ambrosian	rite	for	funerals	was	issued.The	Ambrosian	Missal	also	restored	two	early-medieval	Ambrosian	Eucharistic	prayers,	unusual	for	placing	the	epiclesis	after	the	Words	of	Institution,	in	line	with	Oriental	use.	The	new	and	revised	edition	of	the	Ambrosian	Missal	was
issued	to	be	published	by	archbishop	Mario	Enrico	Delpini	in	2024	on	the	First	Sunday	of	Advent,	restoring	some	peculiar	prayers	and	rites	as	they	were	contained	in	the	1954	editio	typica.In	19841985	the	new	Ambrosian	Liturgy	of	the	Hours	was	published	and	in	2006	the	new	Ambrosian	rite	of	marriage.	On	20	March	2008	the	new	Ambrosian
Lectionary,	superseding	the	1976	experimental	edition,	and	covering	the	whole	liturgical	year,	was	promulgated,	coming	into	effect	from	the	First	Sunday	of	Advent	2008	(16	November	2008).[5]	It	is	based	on	the	ancient	Ambrosian	liturgical	tradition	and	contains	in	particular,	a	special	rite	of	light	("lucernarium")	and	proclamation	of	the
resurrection	of	Jesus,	for	use	before	the	Saturday-evening	celebration	of	the	Mass	of	the	Sunday,	seen	as	the	weekly	Easter.[6]	Pope	John	Paul	II	celebrated	Mass	in	Milan	using	the	Ambrosian	Rite	in	1983,	as	did	Pope	Francis	in	2017.A	solemn	Mass	celebrated	in	the	Ambrosian	Rite	using	the	1954	Missal	(pre-Vatican	II)	in	the	church	of	its	patron,
Saint	Ambrose,	LegnanoThe	Catholic	Encyclopedia	of	1907	gives	three	theories	of	the	ancient	origin	of	the	rite,	none	conclusive.	The	question	resolves	itself	into	whether	the	Ambrosian	Rite	is	archaic	Roman	or	a	much-Romanized	form	of	the	Gallican	Rite.J.	M.	Neale	and	others	from	the	Anglican	tradition	referred	the	Hispano-Gallican	and	Celtic
family	of	liturgies	to	an	original	imported	into	Provence	from	Ephesus	in	Asia	Minor	by	St.	Irenus,	who	had	received	it	through	St.	Polycarp	from	St.	John	the	Divine.	The	name	Ephesine	was	applied	to	this	liturgy,	and	it	was	sometimes	called	the	Liturgy	of	St.	John.	In	support	of	this	theory,	Colman,	at	the	Synod	of	Whitby	in	664,	attributed	the	Celtic
rule	of	Easter	to	St.	John.	But	Neale	greatly	exaggerated	the	Romanizing	effected	by	St.	Charles	Borromeo.	W.	C.	Bishop,	however,	in	his	article	on	the	Ambrosian	Breviary,	takes	up	the	same	line	as	Neale	in	claiming	a	Gallican	origin	for	the	Ambrosian	Divine	Office.[4]Louis	Duchesne	in	his	"Origines	du	culte	chrtien"	theorizes	that	the	rite	was
imported	or	modified	from	the	East,	perhaps	by	the	Cappadocian	Arian	Bishop	Auxentius	(355374),	the	predecessor	of	St.	Ambrose,	and	gradually	spread	to	Gaul,	Spain,	and	Britain.[4]	Jungmann	later	concluded	that	"Duchesne's	thesis	can	be	accepted	in	the	sense	that	Milan	was	the	centre	from	which	a	Gallican	type	liturgy	took	its	origin."[7]	Here,
"Gallican"	means	a	Latin	(not	Eastern)	liturgy	somewhat	different	from	that	of	Rome.[8]Antonio	Maria	Ceriani	and	Magistretti	maintain	that	the	Ambrosian	Rite	has	preserved	the	pre-Gelasian	and	pre-Gregorian	form	of	the	Roman	Rite.[4]Some	features	of	the	Ambrosian	Rite	distinguish	it	from	the	Roman	Rite	liturgy.The	main	differences	in	the	Mass
are:[9]The	cross	with	the	crucifix	is	always	facing	the	celebrant	while	processing	(in	the	Roman	Rite	it	faces	the	crowd).During	solemnities,	the	initial	procession	stops	at	the	footsteps	of	the	Sanctuary	and	so-called	XII	Kyrie	are	sung	twelve	times.	Then	an	ambrosian	antiphon	called	Psallenda	(different	for	each	feast)	is	sung	twice,	with	Gloria	Patri-
Sicut	erat	in	between.	During	the	Gloria	Patri	verse,	all	the	acolytes	bow	to	the	cross,	while	during	the	Sicut	erat	verse	all	bow	to	the	celebrant.	Only	at	this	time,	they	enter	the	Sanctuary	and	the	Mass	begins.The	principal	celebrant	blesses	all	the	readers,	not	only	the	deacon.	The	reader	asks	for	the	blessing	saying	to	the	priest:	"Bless	me,	father".
Then,	while	tracing	the	sign	of	the	cross,	the	main	celebrant	tells	the	reader:	"Read	in	the	name	of	the	Lord".During	the	Mass,	four	prayers	are	said:	Prayer	over	the	people	(oratio	super	populum),	Prayer	over	the	altar	shroud	(oratio	super	sindonem),	Prayer	over	the	Gifts	(oratio	super	oblatam)	and	Prayer	after	the	communion	(oratio	post
communionem).	In	traditional	Ambrosian	Rite	the	celebrant	always	faces	the	altar	in	front	of	the	missal	when	he	said	"Dominus	vobiscum".The	initial	antiphon	is	called	Ingressa	and	has	not	the	form	of	the	roman	Introitus	(i.e.	antiphon,	psalm,	Gloria,	antiphon)[10].	The	only	example	of	Ingressa	equal	to	roman	Introitus	is	"Requiem	aeternam"	during
the	Mass	of	the	Dead.The	Gospel	is	followed	by	an	antiphon	called	Post	Evangelium	(absent	in	the	Roman	Rite).The	Rite	of	Peace	comes	before	the	Presentation	of	the	Gifts.	During	the	presentation	of	the	Gifts,	no	"Orate,	fratres"	(pray	brothers	and	sisters)	is	said	as	it	happens	in	the	Roman	rite.The	Creed	follows	the	Preparation	of	the	Gifts,	before
the	Prayer	over	the	Gifts.There	are	some	differences	between	the	First	Eucharistic	Prayer	of	the	Ambrosian	Missal	and	the	Roman	Canon,	the	first	in	the	Roman	Missal;	but	its	Eucharistic	Prayers	II,	III,	and	IV	are	the	same	as	in	the	Roman	Rite.	In	addition,	the	Ambrosian	Rite	has	two	proper	Eucharistic	Prayers,	used	mainly	on	Easter	and	Holy
Thursday.	In	traditional	Ambrosian	Rite,	the	celebrant	washed	his	hands	right	before	the	Consecration,	no	Lavabo	inter	innocentes	was	said.The	priest	breaks	the	Host	and	places	a	piece	in	the	main	chalice	before	the	Lord's	Prayer,	while	an	antiphon	(the	Confractorium)	is	sung	or	recited.The	Agnus	Dei	is	not	said	(in	the	traditional	Ambrosian	rite
Agnus	Dei	was	said	or	sung	only	at	the	Mass	for	the	Dead).Before	the	final	blessing,	the	people	say	Kyrie,	eleison	("Lord,	have	mercy")	three	times	(in	the	traditional	Ambrosian	Rite	Kyrie,	eleison	were	repeated	always	three	times	after	each	"Dominus	vobiscum"	which	was	not	followed	by	a	prayer	and	at	the	end	of	Gloria	in	excelsis	Deo).At	the	end	of
the	Mass,	instead	of	saying	"The	Mass	is	ended,	go	in	peace"	(Ite,	missa	est)	the	priest	says	simply	"Go	in	peace"	("Procedamus	cum	pace"),	to	which	the	people	respond	"In	the	name	of	Christ"	("In	nomine	Christi").The	Ambrosian	Rite	has	its	own	cycle	of	readings	at	Mass.Many	of	the	prayers	said	by	the	priest	during	Mass	are	peculiar	to	the
Ambrosian	Rite.	Prefaces	are	all	proper	for	each	feast	(there	are	no	common	prefaces).The	main	differences	in	the	liturgical	year	are:Advent	and	Lent	have	both	six	weeks	(Roman	Advent	has	four	weeks).	On	the	sixth	Sunday	of	Advent	the	solemnity	of	the	Divine	Maternity	of	the	Virgin	Mary	is	celebrated	(white	vestments).Lent	starts	with	the	first
Sunday	(four	days	later	than	in	the	Roman	Rite),	no	Ash	Wednesday	is	celebrated	and	Carnival	continues	until	"Fat	Saturday"	("sabato	grasso"	in	Italian),	corresponding	to	Shrove	Tuesday	(called	"Mardi	Gras",	i.e.	"Fat	Tuesday",	in	French)	in	areas	where	the	Roman	Rite	is	used.	Before	St.	Charles	Borromeo,	the	First	Sunday	of	Lent	called	"the
Sunday	head	of	Lent"	(Dominica	in	capite	Quadragesimae)	was	a	solemn	feast	celebrated	with	white	vestments	and	Gloria	in	excelsis	Deo	and	Alleluja	were	sung.	In	particular	this	hallelujatic	verse	was	the	longest	of	the	whole	ambrosian	chant	repertoire	and	now	survived	as	a	Cantus	(the	equivalent	of	the	roman	Tractus).	The	Alleluja	were	sung	until
the	second	vespers,	when	a	solemn	antiphon	commonly	called	the	farewell	to	Alleluja	was	sung	("Quadraginta	dies	et	noctes	aperti	sunt	caeli,	et	omnes	animae	habentes	spiritum	vitae	ingressae	sunt	in	arca,	et	clausa	est,	hallelujah"	-	For	forty	days	and	nights	the	heavens	were	open	and	all	souls	having	the	spirit	of	life	entered	into	the	ark,	and	it
closed,	alleluja).	After	the	Borromeo's	liturgical	reform,	First	Sunday	of	Lent	is	celebrated	with	violet	vestments	and	neither	Gloria	in	excelsis	nor	Alleluja	are	sung.	Being	absent	the	Ash	Wednesday,	fasting	and	abstinence	is	postponed	onto	the	first	Friday	of	Lent.	In	replacement	of	Gloria	in	excelsis,	a	litany	is	sung	according	to	two	distinct	formulas
for	odd	and	even	Sundays,	"Divinae	pacis"[11]	and	"Dicamus	omnes"[12]	respectively.	Also	Sundays	of	Lent	are	different	and	take	the	name	from	the	Gospel's	reading:First	Sunday	-	in	capite	Quadragesimae	(temptations	in	the	desert),Second	Sunday	-	de	Samaritana,Third	Sunday	-	de	Abraham,Fourth	Sunday	-	de	Caeco,Fifth	Sunday	-	de	Lazaro.On
Fridays	in	Lent,	Mass	is	not	celebrated	and,	with	a	few	exceptions,	Communion	is	not	distributed.	In	substitution	of	the	Mass,	the	prayer	of	Via	Crucis	takes	place.Liturgical	colours	throughout	the	year	are	different	from	the	Roman	Rite.	For	example,	in	the	Ambrosian	Rite	red	is	the	eucharistic	colour	and	the	standard	colour	of	vestments	from
Pentecost	to	the	third	Sunday	of	October	(solemnity	of	the	Dedication	of	the	Cathedral),	rather	than	the	green	used	in	the	Roman	Rite.	No	violet	is	used	in	Ambrosian	rite	during	Advent	and	Lent,	but	a	brown-nuance	called	"morello"	(i.e.	blackberry	colour,	similar	to	prune).	Black	vestments	are	used	during	the	ordinary	days	of	Lent	(feriae).	Rose
vestments	are	absent,	being	absent	the	Laetare	and	Gaudete	Sundays.	Green	is	used	for	the	whole	period	after	the	Epiphany	and	during	the	liturgical	period	between	the	Dedication	of	the	Cathedral	and	Advent.	During	Easter,	white	vestments	are	used	on	the	Holy	Saturday,	on	Sunday	of	Resurrection	and	for	the	whole	week	in	albis.	Afterwards,
starting	from	the	first	Sunday	after	Easter	called	in	albis	depositis,	white	vestments	are	set	down	literally	and	green	vestments	are	used[13].	After	the	liturgical	reform	of	1969,	all	Easter	Sundays	are	celebrated	with	white	vestments	as	in	the	Roman	Rite.The	Holy	Week	is	called	the	Authentic	Week	(in	Authentica)	and	starts	with	the	Palm	Sundays.
Red	vestments	are	used	for	all	celebrations,	also	for	Maundy	Thursday.	The	Good	Friday	celebration	remembers	the	Passion	and	Death	of	the	Lord	on	the	cross	with	the	readings	from	the	Old	and	New	Testament,	followed	by	the	worship	of	the	cross.After	the	Sunday	of	Ascension,	three	days	of	penance	called	Minor	Rogations	from	Monday	to
Wednesday	(called	litaniae	triduane	meaning	three	days	of	rogations)	prepare	for	the	solemnity	of	Pentecost,	following	the	words	of	Jesus	"The	days	will	come	when	the	bridegroom	is	taken	away	from	them,	and	then	they	will	fast"	(Mt	9,14-15).	Before	the	Liturgical	reform	of	1969,	this	was	the	moment	in	which	ashes	were	sprinkled	to	worshippers.
After	1969,	to	maintain	the	distinction	with	Roman	Rite	ashes	are	sprinkled	on	the	first	Monday	of	Lent	-	i.e.	the	day	after	the	First	Sunday	of	Lent.Other	differences	are	that:The	Liturgy	of	the	Hours	(also	known	as	the	Divine	Office	or	Breviary)	is	different	in	structure	and	in	various	features.[14][15]The	liturgical	rites	of	Holy	Week	are	quite
different.The	rite	of	funerals	is	different.Baptism	of	infants	is	done	by	triple	immersion	of	the	head.The	thurible	has	no	top	cover,	is	lighter	and	is	swung	in	anti-clockwise	before	the	censing	of	a	person	or	object,	then	three	times	in	clockwise	(ductus)	and	in	front	(tractus),	thus	to	shape	the	sign	of	a	cross[16][17].[18]Ambrosian	deacons	wear	the	stole
over	the	dalmatic	and	not	under	it.The	Ambrosian	cassock,	buttoned	with	only	five	buttons	below	the	neck,	is	held	with	a	fascia	at	the	waist,	and	is	worn	with	a	round	white	collar.Ambrosian	chant	is	distinct	from	Gregorian	chant.Some	senior	priests	(notably	provosts	and	certain	canons)	are	entitled	to	wear	vestments	commonly	associated	with
bishops,	including	the	mitre.A	liturgical	privilege	of	the	Archbishop	of	Milan	is	to	sing	Vespers	wearing	the	chasuble	in	place	of	the	cope.The	liturgical	burning	of	the	faro	(a	large	cotton	sphere	suspended	in	the	air,	inside	the	church)	on	feasts	of	martyrs	to	remind	the	offer	of	their	lifes	to	God.[19][20]The	early	manuscripts	of	the	Ambrosian	Rite	are
generally	found	in	the	following	forms:[4]The	"Sacramentary"	contains	the	Orationes	super	Populum,	Prophecies,	Epistles,	Gospels,	Orationes	super	Sindonem,	and	Orationes	super	Oblata,	the	Prefaces	and	Post-Communions	throughout	the	year,	with	the	variable	forms	of	the	Communicantes	and	Hanc	igitur,	when	they	occur,	and	the	solitary	Post
Sanctus	of	Easter	Eve,	besides	the	ceremonies	of	Holy	Week,	etc.,	and	the	Ordinary	and	Canon	of	the	Mass.	There	are	often	also	occasional	offices	usually	found	in	a	modern	ritual,	such	as	Baptism,	the	Visitation	and	Unction	of	the	Sick,	the	Burial	of	the	Dead,	and	various	benedictions.	It	is	essentially	a	priest's	book,	like	the	Euchologion	of	the
Greeks.The	"Psalter"	contains	the	Psalms	and	Canticles.	It	is	sometimes	included	with	the	"Manual".The	"Manual"	is	nearly	the	complement	of	the	"Sacramentary"	and	the	"Psalter"	as	regards	both	the	Mass	and	the	Divine	Office.	It	contains	for	the	Divine	Office:	the	Lucernaria,	Antiphons,	Responsoria,	Psallenda,	Completoria,	Capitula,	Hymns,	and
other	changeable	parts,	except	the	Lessons,	which	are	found	separately.	And	for	the	Mass,	it	contains	the	Ingress,	Psalmell,	Versus,	Cantus,	Antiphon	ante	and	post	Evangelium,	Offertoria,	Confractoria,	and	Transitoria.	The	"Manual"	often	also	contains	occasional	services	such	as	are	now	usually	found	in	a	Ritual.The	"Antiphoner"	is	a	Manual	with
notes.The	"Rituale"	and	"Pontificale"	have	contents	similar	to	those	of	Roman	books	of	the	same	name,	though	the	early	Manuscripts	are	less	ample.The	following	are	some	of	the	most	noted	Manuscripts	of	the	rite:[4]The	"Biasca	Sacramentary";	Bibl.	Ambros.,	A.	24,	bis	inf.,	late	ninth	or	early	tenth	century.	Described	by	Delisle,	"Anc.	Sacr.",	LXXI,
edited	by	Ceriani	in	his	"Monumenta	Sacra	et	Profana",	VIII,	the	Ordinary	is	analyzed	and	the	Canon	is	given	in	full	in	Ceriani's	"Notitia	Lit.	Ambr".The	"Lodrino	Sacramentary";	Bibl.	Ambr.,	A.	24,	inf.,	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXII.The	"Sacramentary	of	San	Satiro",	Milan;	treasury	of	Milan	Cathedral;	eleventh	century.	Delisle,	"Anc.
Sacr.",	LXXIII.Sacramentary;	treasury	of	Milan	Cathedral;	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXIV.The	"Sacramentary	of	Armio",	near	the	Lago	Maggiore;	treasury	of	Milan	Cathedral;	eleventh	century.	Delisle,	'Anc.	Sacr.",	LXXV.Sacramentary	belonging	to	the	Marchese	Trotti;	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXVI.Sacramentary;	Bibl.
Ambros.,	CXX,	sup.,	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXVII.The	"Bergamo	Sacramentary";	library	of	Sant'	Alessandro	in	Colonna,	Bergamo;	tenth	or	eleventh	century.	Published	by	the	Benedictines	of	Solesmes,	"Auctarium	Solesmense"	(to	Migne's	Patrologia),	"Series	Liturgica",	I.Sacramentary;	treasury	of	Monza	Cathedral;	tenth	century.
Delisle,	"Anc.	Sacr.",	LXV."Sacramentary	of	San	Michele	di	Venegono	inferiore"	(near	Varese);	treasury	of	Monza	Cathedral;	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXVIII.	These	two	of	Monza	Cathedral	are	more	fully	described	in	Frisi's	"Memorie	storiche	di	Monza",	III,7577,	8284."Missale	Ambrosianum",	of	Bedero	(near	Luino);	Bibl.	Ambr.,	D.,	87
inf.;	twelfth	century.	Noted	by	Magistretti	in	"Della	nuova	edizione	tipica	del	messale	Ambrosiano".Antiphoner:	"Antiphonarium	Ambrosianum";	British	Museum,	Add.	Manuscripts,	34,209;	twelfth	century;	published	by	the	Benedictines	of	Solesmes,	with	a	complete	facsimile	and	200	pages	of	introduction	by	Paul	Cagin,	in	"Palographie	musicale",	V,
VI."Manual	of	Lodrino;"	Bibl.	Ambr.,	SH.	IV,	44;	tenth	or	eleventh	century.	Imperfect.	Described	by	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	18."Manuale	Ambrosianum"	belonging	to	the	Marchese	Trotti;	tenth	or	eleventh	century.	Imperfect.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	19."Manuale	Ambrosianum";	Bibl.	Ambr.,	CIII,	sup.;	tenth	or	eleventh
century.	Imperfect.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	20."Manuale	Ambrosianum";	from	the	Church	of	Cernusco	(between	Monza	and	Lecco);	Bibl.	Ambr.,	I,	55,	sup.;	eleventh	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	28."Manuale	Ambrosianum";	from	the	Church	of	San	Vittore	al	Teatro,	Milan;	Bibl.	Ambr.,	A,	1,	inf.;	twelfth	century.
Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	22."Manuale	Ambrosianum";	from	the	Church	of	Brivio	(near	the	Lecco	end	of	the	Lake	of	Como);	Bibl.	Ambr.,	I,	27,	sup.;	twelfth	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	30."Liber	Monachorum	S.	Ambrosii";	Bibl.	Ambr.,	XCVI,	sup.;	eleventh	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	33,	7993."Rituale
Ambrosianum",	from	the	Church	of	S.	Laurentiolus	in	Porta	Vercellina,	Milan;	Sacrar.	Metrop.,	H.	62;	thirteenth	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	37,	143171.Beroldus	Novus";	Chapter	Library,	Milan;	thirteenth	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	17,	94142."Asti	Ritual";	Bibl,	Mazarine,	525;	tenth	century.	Described	by	Gastou	in
"Rassegna	Gregoriana",	1903.	This,	though	from	the	old	province	of	Milan,	is	not	Ambrosian,	but	has	bearings	on	the	subject.Ceremonial:	"Calendarium	et	Ordines	Ecclesi	Ambrosian";	Beroldus;	Bibl,	Ambr.,	I,	158,	inf.	twelfth	century.	Published	by	Magistretti,	1894."Pontificale	Mediolanensis	Ecclesi";	Chapter	Library,	Milan;	ninth	century.	Printed	by
Magistretti,	"Mon.	Vet.	Lit.	Amb.",	I"Pontificale	Mediolanensis	Ecclesi";	Chapter	Library,	Milan;	eleventh	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	1,	27."Ordo	Ambrosianus	ad	Consecrandam	Ecclesiam	et	Altare;"	Chapter	Library,	Lucca;	eleventh	century.	Printed	by	Mercati,	"Studi	e	testi"	(of	the	Vatican	Library),	7.Some	editions	of	the	printed
Ambrosian	service-books:	Missals:	(Pre-Borromean)	1475,	1482,	1486,	1488,	1494,	1499,	1505,	1515,	1522,	1548,	1560;	(St.	Charles	Borromeo)	1594;	(F.	Borromeo)	160918;	(Monti)	1640;	(Litta)	1669;	(Fed.	Visconti)	1692;	(Archinti)	1712;	(Pozzobonelli)	1751,	1768;	(Fil.	Visconti)	1795;	(Gaisruck)	1831;	(Ferrari)	1902.Breviaries:	(Pre-Borromean)
1475,	1487,	1490,	1492,	1507,	1513,	1522,	and	many	others;	(St.	Charles	Borromeo),	1582,	1588;	(Pozzobonelli)	1760;	(Galsruck)	1841;	(Romilli)	1857;	(Ferrari)	1896,	1902.	Rituals:	n.	d.	circ.,	1475	(a	copy	in	Bodlwian),	1645,	1736,	1885.Psalters:	1486,	1555.Ceremonials:	1619,	1831.Lectionary:	1660Litanies:	1494,	1546,	1667.The	editions	of	the
Missals,	1475,	1751,	and	1902;	Breviaries,	1582	and	1902;	Ritual,	1645;	both	Psalters,	both	Ceremonials,	the	Lectionary,	and	Litanies	are	in	the	British	Museum.[4]We	Give	You	Thanks	and	Praise.	The	Ambrosian	Eucharistic	Prefaces.	translated	by	Alan	Griffiths,	first	published	by	The	Canterbury	Press,	Norwich,	(a	publishing	imprint	of	Hymn	Ancient
&	Modern	Limited,	a	registered	charity)	St.	Mary's	Woods,	St.	Mary	Plain,	Norwich,	Norfolk.	This	is	an	English	translation	of	the	two	hundred	proper	prefaces	at	present	used	with	the	Eucharistic	prayers	of	the	Ambrosian	Rite.The	Revised	Divine	Liturgy	According	to	Our	Holy	Father	Ambrose	of	Milan	(Vols	1	and	2).	by	Bishop	Michael	Scotto-Daniello
and	published	by	Createspace/Amazon.	This	is	a	Missalette	and	a	book	of	Prefaces	for	the	Ambrosian	Rite.The	Divine	Liturgy	of	St.	Ambrose,	as	authorized	by	the	Russian	Orthodox	Church	Outside	of	Russia.AmbrosiansRite	of	the	Nivola^	"Rito	Ambrosiano".	Chiesa	di	Milano	(in	Italian).	2023-06-23.	Retrieved	2024-04-10.^	"Metropolitan	of	Piraeus
celebrates	ancient	Liturgy	of	St.	Ambrose	of	Milan".	OrthoChristian.Com.	Retrieved	2024-12-02.^	a	b	Navoni,	Marco	(2018).	"Ambrosian	Liturgy".	In	Hunter,	David	G.;	van	Geest,	Paul	J.	J.;	Lietaert	Peerbolte,	Bert	Jan	(eds.).	Brill	Encyclopedia	of	Early	Christianity	Online.	Leiden	and	Boston:	Brill	Publishers.	doi:10.1163/2589-7993_EECO_SIM_036683.
ISSN2589-7993.^	a	b	c	d	e	f	g	h	i	j	k	l	m	n	Jenner	1907^	Il	Segno:	La	Parola	ogni	giorno	dell'anno	Archived	2008-10-06	at	the	Wayback	Machine.^	"Video	of	the	rite".	Archived	from	the	original	on	2008-10-06.	Retrieved	2008-10-15.^	"Ambrosian	Rite	|	Encyclopedia.com".	www.encyclopedia.com.	Retrieved	2020-05-18.^	J.	A.	Jungmann,	The	Early
Liturgy	(Notre	Dame,	Ind.	1959)	227237.^	Ambrosian	Rite	Ordinary	of	the	Mass	(in	Italian)^	"Some	Ambrosian	Chants	For	Lent".	Retrieved	2025-06-18.^	"Ambrosian	Lent	III:	Divinae	pacis".	Retrieved	2025-06-18.^	"Ambrosian	Lent	IV:	Dicamus	omnes".	Retrieved	2025-06-18.^	Anna	Maciej	wierzyscy	(2024-04-14).	Transmisja	Mszy	witej	z
Mediolanu,	Ryt	ambrozjaski	w	Kociele	pod	wezwaniem	NMP	Pocieszycielki.	Retrieved	2025-06-13	via	YouTube.^	"Liturgia	delle	Ore	-	Cathopedia,	l'enciclopedia	cattolica".	it.cathopedia.org.	Retrieved	2020-05-18.^	"Breviarium	Ambrosianum".	Archived	from	the	original	on	2008-10-11.	Retrieved	2008-10-15.^	Tribe,	Shawn.	"Liturgical	Details:	The
Uncapped	Thurible".	Liturgical	Arts	Journal.	Retrieved	2025-06-18.^	mpuidokas	(2017-06-09).	Incensing	l	Solemn	Vespers	in	Ambrosian	rite	(Usus	recentior).	Retrieved	2025-06-13	via	YouTube.^	The	form	of	the	thurible	and	the	manner	in	which	it	is	swung	can	be	seen	in	this	video	Archived	2008-10-06	at	the	Wayback	Machine^	Shawn	Tribe.	"The
Lighting	of	the	"Faro"	in	the	Ambrosian	Rite".	Novus	Motus	Liturgicus.	Archived	from	the	original	on	2010-03-04.	Retrieved	26	December	2018.^	"The	Lighting	of	the	"Faro"	in	the	Ambrosian	Rite".	Retrieved	2025-06-18.Navoni,	Marco	(1996).	Dizionario	di	Liturgia	Ambrosiana	(Marco	Navonied.).	Milan.	ISBN88-7023-219-0.{{cite	book}}:	CS1	maint:
location	missing	publisher	(link)Griffiths,	Alan	(1999).	We	Give	You	Thanks	and	Praise.	Canterbury	Press.	ISBN1-58051-069-8.A.	Ratti	/	M.	Magistretti,	Missale	Ambrosianum	Duplex,	Mediolani	1913Missale	Ambrosianum	iuxta	ritum	Sanctae	Ecclesiae	Mediolanensis,	ex	decreto	Sacrosancto	OEcumenici	Concilii	Vaticani	II	instauratum,	auctoritate
Ioannis	Colombo	Sanctae	Romanae	Ecclesiae	Presbyter	Cardinalis	Archiepiscopi	Mediolanensis	promulgatum,	Mediolani	1981Messale	Ambrosiano	secondo	il	rito	della	santa	Chiese	di	Milano.	Riformato	a	norma	dei	decreti	del	Concilio	Vaticano	II.	Promulgato	dal	Signor	Cardinale	Giovanno	Colombo,	arcivescovo	di	Milano,	Milano	1976Messale
ambrosiano	festivo.	Piemme.	1986.	ISBN88-384-1421-1.The	Revised	Divine	Liturgy	According	to	Our	Holy	Father	Ambrose	of	Milan,	Volume	I.(2014)	Createspace/Amazon	ISBN978-1497509573The	Revised	Divine	Liturgy	According	to	Our	Holy	Father	Ambrose	of	Milan,	Volume	II.	(2014)	Createspace/Amazon	ISBN978-1499652451AttributionThis
article	incorporates	text	from	a	publication	now	in	the	public	domain:Jenner,	Henry	(1907).	"Ambrosian	Liturgy	and	Rite".	In	Herbermann,	Charles	(ed.).	Catholic	Encyclopedia.	Vol.1.	New	York:	Robert	Appleton	Company.Catholic	Encyclopedia	articleAmbrosian	Rite	resources	Archived	2020-10-22	at	the	Wayback	MachineThe	Ambrosian	Rite	Archived
2020-11-21	at	the	Wayback	Machine	(in	Italian)Ordinary	of	the	Mass;	English	Translation	published	in	1909Retrieved	from	"	Riusciamo	a	fornire	informazione	gratuita	grazie	alla	pubblicit	erogata	dai	nostri	partner.Accettando	i	consensi	richiesti	permetti	ad	i	nostri	partner	di	creare	un'esperienza	personalizzata	ed	offrirti	un	miglior	servizio.Avrai
comunque	la	possibilit	di	revocare	il	consenso	in	qualunque	momento.Selezionando	'Accetta	tutto',	vedrai	pi	spesso	annunci	su	argomenti	che	ti	interessano.Selezionando	'Accetta	solo	cookie	necessari',	vedrai	annunci	generici	non	necessariamente	attinenti	ai	tuoi	interessi.	Accetta	solo	cookie	necessari	Liturgical	rite	of	the	Archdiocese	of	MilanThis
article	is	about	the	current	form	of	Ambrosian	Rite.	For	the	form	of	this	Rite	used	before	the	Vatican	II,	see	Traditional	Ambrosian	Rite.Part	of	a	series	on	theCatholic	ChurchSt.	Peter's	Basilica,	Vatican	CityOverviewPope:	LeoXIVHierarchyHistory	(timeline)TheologyLiturgySacramentsMaryBackgroundJesus
ChristCrucifixionResurrectionAscensionEarly	ChristianityPeterPaulFathersHistory	of	the	Catholic	ChurchHistory	of	the	papacyEcumenical	councilsMagisteriumFour	Marks	of	the	ChurchOne	true	churchApostolic	successionOrganisationHoly	SeeRoman	CuriaCollege	of	CardinalsEcumenical	councilsEpiscopal	polityLatin	ChurchEastern	ChurchesCanon
lawTheologiesDoctrineGodTrinityFatherSonHoly	GhostConsubstantialitasFilioqueDivinum	illud	munusDivine	lawDecalogusEx	CathedraDeificatioRealms	beyond	the	States	of	the	ChurchHeavenPurgatoryLimboHellPaschal	mysteryPassion	of	JesusCrucifixion	of	JesusHarrowing	of	HellResurrection	of	JesusAscension	of	JesusBlessed	Virgin
MaryMariologyVenerationImmaculate	ConceptionMater	DeiPerpetual	virginityAssumptionDormitionTitlesQueenApparitionMediatrixSalvationBaptism	of	desireBaptism	of	bloodDivine	graceOutside	the	Church	there	is	no	salvationInfused	righteousnessInvincible	ignoranceJustificationMeans	of	graceMeritMortal	sinSatisfactionMoral
influenceSanctificationSynergismVenial	sinEcclesiologyCollege	of	BishopsDeposit	of	faithInfallibility	of	the	ChurchMystical	Body	of	ChristPapal	primacyPeople	of	GodPerfect	communitySubsistit	inOther	teachingsJosephologyMoralityBodySexualityApologeticsAmillennialismOriginal	sinHypostatic	unionPredestinationSeven	deadly	sinsBeatific
visionSaintsDogmaTextsBibleOld	TestamentNew	TestamentOfficial	BibleVulgateSixtine	VulgateSixto-Clementine	VulgateNova	VulgataPeshittaApostles'	CreedNicene	CreedAthanasian	CreedCatechism	of	the	Catholic	ChurchPapal	bullApostolic	exhortationEpistula	EncyclicaPhilosophyCardinal	virtuesJust	warNatural	lawCatholic
ethicsPersonalismProbabilismSocial	teachingPhilosophy	of	canon	lawPhilosophersVirtue	ethicsSchoolsAugustinianismScholasticismThomismScotismOccamismChristian	humanismMolinismNeo-scholasticismTraditionalist	CatholicismSedevacantismWorshipLiturgyEastern	Catholic	liturgyMassDivine	LiturgyHoly	QurbanaHoly	QuroboLiturgy	of	the
HoursLiturgical	yearSacramentsBaptismPenanceEucharistConfirmationAnointing	of	the	SickMatrimonyHoly	ordersPrayerDevotionsBibleBiblical	canonRitesLatin	liturgy:RomanPost-Vatican	IITridentineUse	of	SarumAnglican	UseZaire	UseGallicanAmbrosianBragaMozarabicEastern	Catholic	liturgy:AlexandrianAntiocheneWest	SyriacMalankaraEast
SyriacArmenianByzantineMiscellaneousAntipopesAnti-CatholicismCriticismDeism/PandeismEcumenismMonasticismRelations	with:IslamJudaism	(Zionism)OrthodoxyProtestantismSocietal	issuesArtEvolutionHealth	careHIV/AIDSHomosexualitySexual	abuseMusicNazi	GermanyPolitics	(in	the	United	States)Role	in	civilizationScienceSex	and	gender
rolesSlaverythe	Age	of	DiscoveryLinks	and	resourcesIndexOutlineGlossary	Category	Media	Templates	WikiProject	Vatican	City	portal	Catholic	Church	portalvteThe	Ambrosian	Rite	(Italian:	Rito	Ambrosiano)[1]	is	a	Latin	liturgical	rite	of	the	Catholic	Church	and	the	Eastern	Orthodox	Church	(specifically	The	Divine	Liturgy	of	Saint	Ambrose).	The	rite	is
named	after	Saint	Ambrose,	a	bishop	of	Milan	in	the	fourth	century.	It	is	used	by	around	five	million	Catholics	in	the	greater	part	of	the	Archdiocese	of	Milan	(excluding	Monza,	Treviglio	and	Trezzo	sull'Adda),	in	some	parishes	of	the	Diocese	of	Como,	Bergamo,	Novara,	Lodi,	in	the	Diocese	of	Lugano,	Canton	of	Ticino,	Switzerland,	less	prominently	in
some	Western	Rite	orthodox	parishes	and	on	special	occasions	of	other	jurisdictions.[2]Milan	Cathedral,	mother	church	of	all	Ambrosian	ChristiansThe	Ambrosian	Rite	has	risked	suppression	at	various	points	in	its	history.	It	was	reformed	after	the	Second	Vatican	Council	(Pope	Paul	VI	belonged	to	the	Ambrosian	Rite,	having	previously	been
Archbishop	of	Milan).	In	the	20th	century,	it	also	gained	prominence	and	prestige	from	the	attentions	of	two	other	scholarly	Archbishops	of	Milan:	Achille	Ratti,	later	Pope	Pius	XI,	and	the	Blessed	Ildefonso	Schuster,	both	of	whom	were	involved	in	studies	and	publications	on	the	rite.Further	information:	Ambrosian	hymnsDiffusion	of	the	Ambrosian
RiteThe	Church	of	Milan's	own	liturgy	is	named	Ambrosian	after	its	patron	saint	Ambrose.[3]	The	Ambrosian	Rite	evolved	and	developed	from	the	4th	century	onwards.[3]	There	is	no	direct	evidence	that	the	rite	was	the	composition	of	St.	Ambrose,	but	his	name	has	been	associated	with	it	since	the	8th	century.	It	is	possible	that	Ambrose,	who
succeeded	the	Arian	bishop	Auxentius	of	Milan,	may	have	removed	material	seen	as	unorthodox	by	the	mainstream	church	and	issued	corrected	service	books	which	included	the	principal	characteristics	distinguishing	it	from	other	rites.[4]According	to	St.	Augustine	(Confessiones,	IX,	vii)	and	Paulinus	the	Deacon	(Vita	S.	Ambrosii,	13),	St.	Ambrose
introduced	innovations,	not	indeed	into	the	Mass,	but	into	what	would	seem	to	be	the	Divine	Office,	at	the	time	of	his	contest	with	the	Empress	Justina,	for	the	Portian	Basilica	which	she	claimed	for	the	Arians.	St.	Ambrose	filled	the	church	with	Catholics	and	kept	them	there	night	and	day	until	the	peril	was	past.	And	he	arranged	Psalms	and	hymns
for	them	to	sing,	as	St.	Augustine	says,	"after	the	manner	of	the	Orientals,	lest	the	people	should	languish	in	cheerless	monotony";	and	of	this	Paulinus	the	deacon	says:	"Now	for	the	first	time	antiphons,	hymns,	and	vigils	began	to	be	part	of	the	observance	of	the	Church	in	Milan,	which	devout	observance	lasts	to	our	day	not	only	in	that	church	but	in
nearly	every	province	of	the	West".[4]From	the	time	of	St.	Ambrose,	whose	hymns	are	well-known	and	whose	liturgical	allusions	may	certainly	be	explained	as	referring	to	a	rite	which	possessed	the	characteristics	of	that	which	is	called	by	his	name,	until	the	period	of	Charlemagne	(circa	AD	800),	there	is	a	gap	in	the	history	of	the	Milanese	Rite.
However,	St.	Simplician,	the	successor	of	St.	Ambrose,	added	much	to	the	rite	and	St.	Lazarus	(438451)	introduced	the	three	days	of	the	litanies	(Cant,	Milano	e	il	suo	territorio,	I,	116).	The	Church	of	Milan	underwent	various	vicissitudes	and	for	a	period	of	some	eighty	years	(570649),	during	the	Lombard	conquests,	the	see	was	moved	to	Genoa	in
Liguria.[4]In	the	eighth	century,	manuscript	evidence	begins.	In	a	short	treatise	on	the	various	cursus	entitled	"Ratio	de	Cursus	qui	fuerunt	ex	auctores"	(sic	in	Cotton	Manuscripts,	Nero	A.	II,	in	the	British	Library),	written	about	the	middle	of	the	eighth	century,	probably	by	an	Irish	monk	in	France,	is	found	perhaps	the	earliest	attribution	of	the
Milan	use	to	St.	Ambrose,	though	it	quotes	the	authority	of	St.	Augustine,	probably	alluding	to	the	passage	already	mentioned:	"There	is	yet	another	Cursus	which	the	blessed	Bishop	Augustine	says	that	the	blessed	Ambrose	composed	because	of	the	existence	of	a	different	use	of	the	heretics,	which	previously	used	to	be	sung	in	Italy".[4]According	to
a	narrative	of	Landulphus	Senior,	the	eleventh-century	chronicler	of	Milan,	Charlemagne	attempted	to	abolish	the	Ambrosian	Rite,	as	he	or	his	father,	Pepin	the	Short,	had	abolished	the	Gallican	Rite	in	France,	in	favour	of	a	Gallicanized	Roman	Rite.	He	sent	to	Milan	and	caused	to	be	destroyed	or	sent	beyond	the	mountain,	quasi	in	exilium	(as	if	into
exile),	all	the	Ambrosian	books	which	could	be	found.	Eugenius	the	Bishop,	(transmontane	bishop,	as	Landulf	calls	him),	begged	him	to	reconsider	his	decision.	After	the	manner	of	the	time,	an	ordeal,	which	reminds	one	of	the	celebrated	trials	by	fire	and	by	battle	in	the	case	of	Alfonso	VI	and	the	Mozarabic	Rite,	was	determined	on.	Two	books,
Ambrosian	and	Roman,	were	laid	closed	upon	the	altar	of	St.	Peter's	Church	in	Rome	and	left	for	three	days,	and	the	one	which	was	found	open	was	to	win.	They	were	both	found	open,	and	it	was	resolved	that	as	God	had	shown	that	one	was	as	acceptable	as	the	other,	the	Ambrosian	Rite	should	continue.	But	the	destruction	had	been	so	far	effective
that	no	Ambrosian	books	could	be	found,	save	one	missal	which	a	faithful	priest	had	hidden	for	six	weeks	in	a	cave	in	the	mountains.	Therefore	the	Manuale	was	written	out	from	memory	by	certain	priests	and	clerks	(Landulph,	Chron.,	1013).	Walafridus	Strabo,	who	died	Abbot	of	Reichenau	in	849,	and	must	therefore	have	been	nearly,	if	not	quite,
contemporary	with	this	incident,	says	nothing	about	it,	but	(De	Rebus	Ecclesiasticis,	xxii),	speaking	of	various	forms	of	the	Mass,	says:	"Ambrose,	Bishop	of	Milan,	also	arranged	a	ceremonial	for	the	Mass	and	other	offices	for	his	own	church	and	for	other	parts	of	Liguria,	which	is	still	observed	in	the	Milanese	Church".[4]In	the	eleventh	century	Pope
Nicholas	II,	who	in	1060	had	tried	to	abolish	the	Mozarabic	Rite,	wished	also	to	attack	the	Ambrosian	and	was	aided	by	St.	Peter	Damian	but	he	was	unsuccessful,	and	Pope	Alexander	II	his	successor,	himself	a	Milanese,	reversed	his	policy	in	this	respect.	St.	Gregory	VII	made	another	attempt,	and	Le	Brun	(Explication	de	la	Messe,	III,	art.	I,	8)
conjectures	that	Landulf's	miraculous	narrative	was	written	with	a	purpose	about	that	time.	Having	weathered	these	storms,	the	Ambrosian	Rite	had	peace	for	some	three	centuries	and	a	half.[4]In	the	first	half	of	the	fifteenth	century	Cardinal	Branda	da	Castiglione,	who	died	in	1448,	was	legate	in	Milan.	As	part	of	his	plan	for	reconciling	Filippo
Maria	Visconti,	Duke	of	Milan,	and	the	Holy	See,	he	endeavoured	to	substitute	the	Roman	Rite	for	the	Ambrosian.	The	result	was	a	serious	riot,	and	the	Cardinal's	legateship	came	to	an	abrupt	end.	After	that,	the	Ambrosian	Rite	was	safe	until	the	Council	of	Trent.	The	Rule	of	that	Council,	that	local	uses	which	could	show	a	prescription	of	two
centuries	might	be	retained,	saved	Milan,	not	without	a	struggle,	from	the	loss	of	its	Rite,	and	St.	Charles	Borromeo	though	he	made	some	alterations	in	a	Roman	direction,	was	most	careful	not	to	destroy	its	characteristics.	A	small	attempt	made	against	it	by	a	Governor	of	Milan	who	had	obtained	permission	from	the	Pope	to	have	the	Roman	Mass
said	in	any	church	which	he	might	happen	to	attend,	was	defeated	by	St.	Charles,	and	his	own	revisions	were	intended	to	do	little	more	than	was	inevitable	in	a	living	rite.[4]Since	his	time	the	temper	of	the	Milan	Church	has	been	most	conservative,	and	the	only	alterations	in	subsequent	editions	seem	to	have	been	slight	improvements	in	the	wording
of	rubrics	and	in	the	arrangement	of	the	books.	The	district	in	which	the	Ambrosian	Rite	is	used	is	nominally	the	old	archepiscopal	province	of	Milan	before	the	changes	of	1515	and	1819,	but	actually,	it	is	not	exclusively	used	even	in	the	city	of	Milan	itself.	In	parts	of	the	Swiss	Canton	of	Ticino,	it	is	used;	in	other	parts,	the	Roman	Rite	is	so	much
preferred	that	it	is	said	that	when	Cardinal	Gaisruck	tried	to	force	the	Ambrosian	upon	them	the	inhabitants	declared	that	they	would	be	either	Roman	or	Lutheran.	There	are	traces	also	of	the	use	of	the	Ambrosian	Rite	beyond	the	limits	of	the	Province	of	Milan.	In	11321134,	two	Augustinian	canons	of	Ratisbon,	Paul,	said	by	Bumer	to	be	Paul	of
Bernried,	and	Gebehard,	held	a	correspondence	with	Anselm,	Archbishop	of	Milan,	and	Martin,	treasurer	of	St.	Ambrose,	with	a	view	of	obtaining	copies	of	the	books	of	the	Ambrosian	Rite,	so	that	they	might	introduce	it	into	their	church.	In	the	fourteenth	century,	the	Emperor	Charles	IV	introduced	the	Rite	into	the	Church	of	St.	Ambrose	at	Prague.
Traces	of	it,	mixed	with	the	Roman,	are	said	by	Hoeyinck	(Geschichte	der	kirchl.	Liturgie	des	Bisthums	Augsburg)	to	have	remained	in	the	diocese	of	Augsburg	down	to	its	last	breviary	of	1584,	and	according	to	Catena	(Cant,	Milano	e	il	suo	territorio,	118)	the	use	of	Capua	in	the	time	of	St.	Charles	Borromeo	had	some	resemblance	to	that	of	Milan.
[4]An	Ambrosian	Rite	Mass	being	celebrated	in	the	Church	of	the	Nativity	of	the	Blessed	Virgin	Mary,	LegnanoImportant	editions	of	the	Ambrosian	Missal	were	issued	in	1475,	1594,	1609,	1902	and	1954.	The	last	of	these	was	the	final	edition	in	the	form	of	the	Ambrosian	Rite	that	preceded	the	Second	Vatican	Council	and	is	now	used	mainly	in	the
church	of	Santa	Maria	della	Consolazione	in	Milan.Following	the	guidelines	of	the	Second	Vatican	Council	and	the	preliminary	revisions	of	the	Ordinary	of	the	Mass	of	the	Roman	Rite,	a	new	bilingual	(Latin	and	Italian)	edition	of	the	Ambrosian	Missal	was	issued	in	1966,	simplifying	the	1954	missal,	mainly	in	the	prayers	the	priest	said	inaudibly	and
in	the	genuflections,	and	adding	the	Prayer	of	the	Faithful.	The	Eucharistic	prayer	continued	to	be	said	in	Latin	until	1967.	The	altars	were	moved	to	face	the	people.When	the	Mass	of	Paul	VI	was	issued	in	1969,	most	Ambrosian-Rite	priests	began	to	use	the	new	Roman	Missal	(only	omitting	the	Agnus	Dei),	the	Roman	Lectionary,	and	the	General
Roman	Calendar	(with	its	four-week	Advent).	The	Ambrosian	form	of	administering	the	other	sacraments	was	for	the	most	part	already	identical	with	the	Roman.	This	made	it	uncertain	whether	the	Ambrosian	Rite	would	survive.	But	in	promulgating	the	documents	of	the	46th	diocesan	synod	(19661973),	Cardinal	Archbishop	Giovanni	Colombo,
supported	by	Pope	Paul	VI	(a	former	Archbishop	of	Milan),	finally	decreed	that	the	Ambrosian	Rite,	brought	into	line	with	the	directives	of	the	Second	Vatican	Council,	should	be	preserved.Work,	still	in	progress,	began	on	all	the	Ambrosian	liturgical	texts.	On	11	April	1976,	Cardinal	Colombo	published	the	new	Ambrosian	Missal,	covering	the	whole
liturgical	year.	Later	in	the	same	year	an	experimental	Lectionary	appeared,	covering	only	some	liturgical	seasons,	and	still	following	the	Roman-Rite	Lectionary	for	the	rest.	Minor	modifications	of	the	Ambrosian	Missal	were	implemented	in	1978,	restoring	for	example	the	place	of	the	Creed	in	the	Mass,	and	the	new	Ambrosian	rite	for	funerals	was
issued.The	Ambrosian	Missal	also	restored	two	early-medieval	Ambrosian	Eucharistic	prayers,	unusual	for	placing	the	epiclesis	after	the	Words	of	Institution,	in	line	with	Oriental	use.	The	new	and	revised	edition	of	the	Ambrosian	Missal	was	issued	to	be	published	by	archbishop	Mario	Enrico	Delpini	in	2024	on	the	First	Sunday	of	Advent,	restoring
some	peculiar	prayers	and	rites	as	they	were	contained	in	the	1954	editio	typica.In	19841985	the	new	Ambrosian	Liturgy	of	the	Hours	was	published	and	in	2006	the	new	Ambrosian	rite	of	marriage.	On	20	March	2008	the	new	Ambrosian	Lectionary,	superseding	the	1976	experimental	edition,	and	covering	the	whole	liturgical	year,	was	promulgated,
coming	into	effect	from	the	First	Sunday	of	Advent	2008	(16	November	2008).[5]	It	is	based	on	the	ancient	Ambrosian	liturgical	tradition	and	contains	in	particular,	a	special	rite	of	light	("lucernarium")	and	proclamation	of	the	resurrection	of	Jesus,	for	use	before	the	Saturday-evening	celebration	of	the	Mass	of	the	Sunday,	seen	as	the	weekly	Easter.
[6]	Pope	John	Paul	II	celebrated	Mass	in	Milan	using	the	Ambrosian	Rite	in	1983,	as	did	Pope	Francis	in	2017.A	solemn	Mass	celebrated	in	the	Ambrosian	Rite	using	the	1954	Missal	(pre-Vatican	II)	in	the	church	of	its	patron,	Saint	Ambrose,	LegnanoThe	Catholic	Encyclopedia	of	1907	gives	three	theories	of	the	ancient	origin	of	the	rite,	none
conclusive.	The	question	resolves	itself	into	whether	the	Ambrosian	Rite	is	archaic	Roman	or	a	much-Romanized	form	of	the	Gallican	Rite.J.	M.	Neale	and	others	from	the	Anglican	tradition	referred	the	Hispano-Gallican	and	Celtic	family	of	liturgies	to	an	original	imported	into	Provence	from	Ephesus	in	Asia	Minor	by	St.	Irenus,	who	had	received	it
through	St.	Polycarp	from	St.	John	the	Divine.	The	name	Ephesine	was	applied	to	this	liturgy,	and	it	was	sometimes	called	the	Liturgy	of	St.	John.	In	support	of	this	theory,	Colman,	at	the	Synod	of	Whitby	in	664,	attributed	the	Celtic	rule	of	Easter	to	St.	John.	But	Neale	greatly	exaggerated	the	Romanizing	effected	by	St.	Charles	Borromeo.	W.	C.
Bishop,	however,	in	his	article	on	the	Ambrosian	Breviary,	takes	up	the	same	line	as	Neale	in	claiming	a	Gallican	origin	for	the	Ambrosian	Divine	Office.[4]Louis	Duchesne	in	his	"Origines	du	culte	chrtien"	theorizes	that	the	rite	was	imported	or	modified	from	the	East,	perhaps	by	the	Cappadocian	Arian	Bishop	Auxentius	(355374),	the	predecessor	of
St.	Ambrose,	and	gradually	spread	to	Gaul,	Spain,	and	Britain.[4]	Jungmann	later	concluded	that	"Duchesne's	thesis	can	be	accepted	in	the	sense	that	Milan	was	the	centre	from	which	a	Gallican	type	liturgy	took	its	origin."[7]	Here,	"Gallican"	means	a	Latin	(not	Eastern)	liturgy	somewhat	different	from	that	of	Rome.[8]Antonio	Maria	Ceriani	and
Magistretti	maintain	that	the	Ambrosian	Rite	has	preserved	the	pre-Gelasian	and	pre-Gregorian	form	of	the	Roman	Rite.[4]Some	features	of	the	Ambrosian	Rite	distinguish	it	from	the	Roman	Rite	liturgy.The	main	differences	in	the	Mass	are:[9]The	cross	with	the	crucifix	is	always	facing	the	celebrant	while	processing	(in	the	Roman	Rite	it	faces	the
crowd).During	solemnities,	the	initial	procession	stops	at	the	footsteps	of	the	Sanctuary	and	so-called	XII	Kyrie	are	sung	twelve	times.	Then	an	ambrosian	antiphon	called	Psallenda	(different	for	each	feast)	is	sung	twice,	with	Gloria	Patri-Sicut	erat	in	between.	During	the	Gloria	Patri	verse,	all	the	acolytes	bow	to	the	cross,	while	during	the	Sicut	erat
verse	all	bow	to	the	celebrant.	Only	at	this	time,	they	enter	the	Sanctuary	and	the	Mass	begins.The	principal	celebrant	blesses	all	the	readers,	not	only	the	deacon.	The	reader	asks	for	the	blessing	saying	to	the	priest:	"Bless	me,	father".	Then,	while	tracing	the	sign	of	the	cross,	the	main	celebrant	tells	the	reader:	"Read	in	the	name	of	the	Lord".During
the	Mass,	four	prayers	are	said:	Prayer	over	the	people	(oratio	super	populum),	Prayer	over	the	altar	shroud	(oratio	super	sindonem),	Prayer	over	the	Gifts	(oratio	super	oblatam)	and	Prayer	after	the	communion	(oratio	post	communionem).	In	traditional	Ambrosian	Rite	the	celebrant	always	faces	the	altar	in	front	of	the	missal	when	he	said	"Dominus
vobiscum".The	initial	antiphon	is	called	Ingressa	and	has	not	the	form	of	the	roman	Introitus	(i.e.	antiphon,	psalm,	Gloria,	antiphon)[10].	The	only	example	of	Ingressa	equal	to	roman	Introitus	is	"Requiem	aeternam"	during	the	Mass	of	the	Dead.The	Gospel	is	followed	by	an	antiphon	called	Post	Evangelium	(absent	in	the	Roman	Rite).The	Rite	of	Peace
comes	before	the	Presentation	of	the	Gifts.	During	the	presentation	of	the	Gifts,	no	"Orate,	fratres"	(pray	brothers	and	sisters)	is	said	as	it	happens	in	the	Roman	rite.The	Creed	follows	the	Preparation	of	the	Gifts,	before	the	Prayer	over	the	Gifts.There	are	some	differences	between	the	First	Eucharistic	Prayer	of	the	Ambrosian	Missal	and	the	Roman
Canon,	the	first	in	the	Roman	Missal;	but	its	Eucharistic	Prayers	II,	III,	and	IV	are	the	same	as	in	the	Roman	Rite.	In	addition,	the	Ambrosian	Rite	has	two	proper	Eucharistic	Prayers,	used	mainly	on	Easter	and	Holy	Thursday.	In	traditional	Ambrosian	Rite,	the	celebrant	washed	his	hands	right	before	the	Consecration,	no	Lavabo	inter	innocentes	was
said.The	priest	breaks	the	Host	and	places	a	piece	in	the	main	chalice	before	the	Lord's	Prayer,	while	an	antiphon	(the	Confractorium)	is	sung	or	recited.The	Agnus	Dei	is	not	said	(in	the	traditional	Ambrosian	rite	Agnus	Dei	was	said	or	sung	only	at	the	Mass	for	the	Dead).Before	the	final	blessing,	the	people	say	Kyrie,	eleison	("Lord,	have	mercy")
three	times	(in	the	traditional	Ambrosian	Rite	Kyrie,	eleison	were	repeated	always	three	times	after	each	"Dominus	vobiscum"	which	was	not	followed	by	a	prayer	and	at	the	end	of	Gloria	in	excelsis	Deo).At	the	end	of	the	Mass,	instead	of	saying	"The	Mass	is	ended,	go	in	peace"	(Ite,	missa	est)	the	priest	says	simply	"Go	in	peace"	("Procedamus	cum
pace"),	to	which	the	people	respond	"In	the	name	of	Christ"	("In	nomine	Christi").The	Ambrosian	Rite	has	its	own	cycle	of	readings	at	Mass.Many	of	the	prayers	said	by	the	priest	during	Mass	are	peculiar	to	the	Ambrosian	Rite.	Prefaces	are	all	proper	for	each	feast	(there	are	no	common	prefaces).The	main	differences	in	the	liturgical	year	are:Advent
and	Lent	have	both	six	weeks	(Roman	Advent	has	four	weeks).	On	the	sixth	Sunday	of	Advent	the	solemnity	of	the	Divine	Maternity	of	the	Virgin	Mary	is	celebrated	(white	vestments).Lent	starts	with	the	first	Sunday	(four	days	later	than	in	the	Roman	Rite),	no	Ash	Wednesday	is	celebrated	and	Carnival	continues	until	"Fat	Saturday"	("sabato	grasso"
in	Italian),	corresponding	to	Shrove	Tuesday	(called	"Mardi	Gras",	i.e.	"Fat	Tuesday",	in	French)	in	areas	where	the	Roman	Rite	is	used.	Before	St.	Charles	Borromeo,	the	First	Sunday	of	Lent	called	"the	Sunday	head	of	Lent"	(Dominica	in	capite	Quadragesimae)	was	a	solemn	feast	celebrated	with	white	vestments	and	Gloria	in	excelsis	Deo	and
Alleluja	were	sung.	In	particular	this	hallelujatic	verse	was	the	longest	of	the	whole	ambrosian	chant	repertoire	and	now	survived	as	a	Cantus	(the	equivalent	of	the	roman	Tractus).	The	Alleluja	were	sung	until	the	second	vespers,	when	a	solemn	antiphon	commonly	called	the	farewell	to	Alleluja	was	sung	("Quadraginta	dies	et	noctes	aperti	sunt	caeli,
et	omnes	animae	habentes	spiritum	vitae	ingressae	sunt	in	arca,	et	clausa	est,	hallelujah"	-	For	forty	days	and	nights	the	heavens	were	open	and	all	souls	having	the	spirit	of	life	entered	into	the	ark,	and	it	closed,	alleluja).	After	the	Borromeo's	liturgical	reform,	First	Sunday	of	Lent	is	celebrated	with	violet	vestments	and	neither	Gloria	in	excelsis	nor
Alleluja	are	sung.	Being	absent	the	Ash	Wednesday,	fasting	and	abstinence	is	postponed	onto	the	first	Friday	of	Lent.	In	replacement	of	Gloria	in	excelsis,	a	litany	is	sung	according	to	two	distinct	formulas	for	odd	and	even	Sundays,	"Divinae	pacis"[11]	and	"Dicamus	omnes"[12]	respectively.	Also	Sundays	of	Lent	are	different	and	take	the	name	from
the	Gospel's	reading:First	Sunday	-	in	capite	Quadragesimae	(temptations	in	the	desert),Second	Sunday	-	de	Samaritana,Third	Sunday	-	de	Abraham,Fourth	Sunday	-	de	Caeco,Fifth	Sunday	-	de	Lazaro.On	Fridays	in	Lent,	Mass	is	not	celebrated	and,	with	a	few	exceptions,	Communion	is	not	distributed.	In	substitution	of	the	Mass,	the	prayer	of	Via
Crucis	takes	place.Liturgical	colours	throughout	the	year	are	different	from	the	Roman	Rite.	For	example,	in	the	Ambrosian	Rite	red	is	the	eucharistic	colour	and	the	standard	colour	of	vestments	from	Pentecost	to	the	third	Sunday	of	October	(solemnity	of	the	Dedication	of	the	Cathedral),	rather	than	the	green	used	in	the	Roman	Rite.	No	violet	is
used	in	Ambrosian	rite	during	Advent	and	Lent,	but	a	brown-nuance	called	"morello"	(i.e.	blackberry	colour,	similar	to	prune).	Black	vestments	are	used	during	the	ordinary	days	of	Lent	(feriae).	Rose	vestments	are	absent,	being	absent	the	Laetare	and	Gaudete	Sundays.	Green	is	used	for	the	whole	period	after	the	Epiphany	and	during	the	liturgical
period	between	the	Dedication	of	the	Cathedral	and	Advent.	During	Easter,	white	vestments	are	used	on	the	Holy	Saturday,	on	Sunday	of	Resurrection	and	for	the	whole	week	in	albis.	Afterwards,	starting	from	the	first	Sunday	after	Easter	called	in	albis	depositis,	white	vestments	are	set	down	literally	and	green	vestments	are	used[13].	After	the
liturgical	reform	of	1969,	all	Easter	Sundays	are	celebrated	with	white	vestments	as	in	the	Roman	Rite.The	Holy	Week	is	called	the	Authentic	Week	(in	Authentica)	and	starts	with	the	Palm	Sundays.	Red	vestments	are	used	for	all	celebrations,	also	for	Maundy	Thursday.	The	Good	Friday	celebration	remembers	the	Passion	and	Death	of	the	Lord	on	the
cross	with	the	readings	from	the	Old	and	New	Testament,	followed	by	the	worship	of	the	cross.After	the	Sunday	of	Ascension,	three	days	of	penance	called	Minor	Rogations	from	Monday	to	Wednesday	(called	litaniae	triduane	meaning	three	days	of	rogations)	prepare	for	the	solemnity	of	Pentecost,	following	the	words	of	Jesus	"The	days	will	come
when	the	bridegroom	is	taken	away	from	them,	and	then	they	will	fast"	(Mt	9,14-15).	Before	the	Liturgical	reform	of	1969,	this	was	the	moment	in	which	ashes	were	sprinkled	to	worshippers.	After	1969,	to	maintain	the	distinction	with	Roman	Rite	ashes	are	sprinkled	on	the	first	Monday	of	Lent	-	i.e.	the	day	after	the	First	Sunday	of	Lent.Other
differences	are	that:The	Liturgy	of	the	Hours	(also	known	as	the	Divine	Office	or	Breviary)	is	different	in	structure	and	in	various	features.[14][15]The	liturgical	rites	of	Holy	Week	are	quite	different.The	rite	of	funerals	is	different.Baptism	of	infants	is	done	by	triple	immersion	of	the	head.The	thurible	has	no	top	cover,	is	lighter	and	is	swung	in	anti-
clockwise	before	the	censing	of	a	person	or	object,	then	three	times	in	clockwise	(ductus)	and	in	front	(tractus),	thus	to	shape	the	sign	of	a	cross[16][17].[18]Ambrosian	deacons	wear	the	stole	over	the	dalmatic	and	not	under	it.The	Ambrosian	cassock,	buttoned	with	only	five	buttons	below	the	neck,	is	held	with	a	fascia	at	the	waist,	and	is	worn	with	a
round	white	collar.Ambrosian	chant	is	distinct	from	Gregorian	chant.Some	senior	priests	(notably	provosts	and	certain	canons)	are	entitled	to	wear	vestments	commonly	associated	with	bishops,	including	the	mitre.A	liturgical	privilege	of	the	Archbishop	of	Milan	is	to	sing	Vespers	wearing	the	chasuble	in	place	of	the	cope.The	liturgical	burning	of	the
faro	(a	large	cotton	sphere	suspended	in	the	air,	inside	the	church)	on	feasts	of	martyrs	to	remind	the	offer	of	their	lifes	to	God.[19][20]The	early	manuscripts	of	the	Ambrosian	Rite	are	generally	found	in	the	following	forms:[4]The	"Sacramentary"	contains	the	Orationes	super	Populum,	Prophecies,	Epistles,	Gospels,	Orationes	super	Sindonem,	and
Orationes	super	Oblata,	the	Prefaces	and	Post-Communions	throughout	the	year,	with	the	variable	forms	of	the	Communicantes	and	Hanc	igitur,	when	they	occur,	and	the	solitary	Post	Sanctus	of	Easter	Eve,	besides	the	ceremonies	of	Holy	Week,	etc.,	and	the	Ordinary	and	Canon	of	the	Mass.	There	are	often	also	occasional	offices	usually	found	in	a
modern	ritual,	such	as	Baptism,	the	Visitation	and	Unction	of	the	Sick,	the	Burial	of	the	Dead,	and	various	benedictions.	It	is	essentially	a	priest's	book,	like	the	Euchologion	of	the	Greeks.The	"Psalter"	contains	the	Psalms	and	Canticles.	It	is	sometimes	included	with	the	"Manual".The	"Manual"	is	nearly	the	complement	of	the	"Sacramentary"	and	the
"Psalter"	as	regards	both	the	Mass	and	the	Divine	Office.	It	contains	for	the	Divine	Office:	the	Lucernaria,	Antiphons,	Responsoria,	Psallenda,	Completoria,	Capitula,	Hymns,	and	other	changeable	parts,	except	the	Lessons,	which	are	found	separately.	And	for	the	Mass,	it	contains	the	Ingress,	Psalmell,	Versus,	Cantus,	Antiphon	ante	and	post
Evangelium,	Offertoria,	Confractoria,	and	Transitoria.	The	"Manual"	often	also	contains	occasional	services	such	as	are	now	usually	found	in	a	Ritual.The	"Antiphoner"	is	a	Manual	with	notes.The	"Rituale"	and	"Pontificale"	have	contents	similar	to	those	of	Roman	books	of	the	same	name,	though	the	early	Manuscripts	are	less	ample.The	following	are
some	of	the	most	noted	Manuscripts	of	the	rite:[4]The	"Biasca	Sacramentary";	Bibl.	Ambros.,	A.	24,	bis	inf.,	late	ninth	or	early	tenth	century.	Described	by	Delisle,	"Anc.	Sacr.",	LXXI,	edited	by	Ceriani	in	his	"Monumenta	Sacra	et	Profana",	VIII,	the	Ordinary	is	analyzed	and	the	Canon	is	given	in	full	in	Ceriani's	"Notitia	Lit.	Ambr".The	"Lodrino
Sacramentary";	Bibl.	Ambr.,	A.	24,	inf.,	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXII.The	"Sacramentary	of	San	Satiro",	Milan;	treasury	of	Milan	Cathedral;	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXIII.Sacramentary;	treasury	of	Milan	Cathedral;	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXIV.The	"Sacramentary	of	Armio",	near	the	Lago	Maggiore;
treasury	of	Milan	Cathedral;	eleventh	century.	Delisle,	'Anc.	Sacr.",	LXXV.Sacramentary	belonging	to	the	Marchese	Trotti;	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXVI.Sacramentary;	Bibl.	Ambros.,	CXX,	sup.,	eleventh	century.	Delisle,	"Anc.	Sacr.",	LXXVII.The	"Bergamo	Sacramentary";	library	of	Sant'	Alessandro	in	Colonna,	Bergamo;	tenth	or
eleventh	century.	Published	by	the	Benedictines	of	Solesmes,	"Auctarium	Solesmense"	(to	Migne's	Patrologia),	"Series	Liturgica",	I.Sacramentary;	treasury	of	Monza	Cathedral;	tenth	century.	Delisle,	"Anc.	Sacr.",	LXV."Sacramentary	of	San	Michele	di	Venegono	inferiore"	(near	Varese);	treasury	of	Monza	Cathedral;	eleventh	century.	Delisle,	"Anc.
Sacr.",	LXVIII.	These	two	of	Monza	Cathedral	are	more	fully	described	in	Frisi's	"Memorie	storiche	di	Monza",	III,7577,	8284."Missale	Ambrosianum",	of	Bedero	(near	Luino);	Bibl.	Ambr.,	D.,	87	inf.;	twelfth	century.	Noted	by	Magistretti	in	"Della	nuova	edizione	tipica	del	messale	Ambrosiano".Antiphoner:	"Antiphonarium	Ambrosianum";	British
Museum,	Add.	Manuscripts,	34,209;	twelfth	century;	published	by	the	Benedictines	of	Solesmes,	with	a	complete	facsimile	and	200	pages	of	introduction	by	Paul	Cagin,	in	"Palographie	musicale",	V,	VI."Manual	of	Lodrino;"	Bibl.	Ambr.,	SH.	IV,	44;	tenth	or	eleventh	century.	Imperfect.	Described	by	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	18."Manuale
Ambrosianum"	belonging	to	the	Marchese	Trotti;	tenth	or	eleventh	century.	Imperfect.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	19."Manuale	Ambrosianum";	Bibl.	Ambr.,	CIII,	sup.;	tenth	or	eleventh	century.	Imperfect.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	20."Manuale	Ambrosianum";	from	the	Church	of	Cernusco	(between	Monza	and	Lecco);	Bibl.
Ambr.,	I,	55,	sup.;	eleventh	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	28."Manuale	Ambrosianum";	from	the	Church	of	San	Vittore	al	Teatro,	Milan;	Bibl.	Ambr.,	A,	1,	inf.;	twelfth	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	22."Manuale	Ambrosianum";	from	the	Church	of	Brivio	(near	the	Lecco	end	of	the	Lake	of	Como);	Bibl.	Ambr.,	I,	27,	sup.;
twelfth	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	30."Liber	Monachorum	S.	Ambrosii";	Bibl.	Ambr.,	XCVI,	sup.;	eleventh	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	33,	7993."Rituale	Ambrosianum",	from	the	Church	of	S.	Laurentiolus	in	Porta	Vercellina,	Milan;	Sacrar.	Metrop.,	H.	62;	thirteenth	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	II,	37,
143171.Beroldus	Novus";	Chapter	Library,	Milan;	thirteenth	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	17,	94142."Asti	Ritual";	Bibl,	Mazarine,	525;	tenth	century.	Described	by	Gastou	in	"Rassegna	Gregoriana",	1903.	This,	though	from	the	old	province	of	Milan,	is	not	Ambrosian,	but	has	bearings	on	the	subject.Ceremonial:	"Calendarium	et	Ordines
Ecclesi	Ambrosian";	Beroldus;	Bibl,	Ambr.,	I,	158,	inf.	twelfth	century.	Published	by	Magistretti,	1894."Pontificale	Mediolanensis	Ecclesi";	Chapter	Library,	Milan;	ninth	century.	Printed	by	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	I"Pontificale	Mediolanensis	Ecclesi";	Chapter	Library,	Milan;	eleventh	century.	Magistretti,	"Mon.	Vet.	Lit.	Amb.",	1,	27."Ordo
Ambrosianus	ad	Consecrandam	Ecclesiam	et	Altare;"	Chapter	Library,	Lucca;	eleventh	century.	Printed	by	Mercati,	"Studi	e	testi"	(of	the	Vatican	Library),	7.Some	editions	of	the	printed	Ambrosian	service-books:	Missals:	(Pre-Borromean)	1475,	1482,	1486,	1488,	1494,	1499,	1505,	1515,	1522,	1548,	1560;	(St.	Charles	Borromeo)	1594;	(F.	Borromeo)
160918;	(Monti)	1640;	(Litta)	1669;	(Fed.	Visconti)	1692;	(Archinti)	1712;	(Pozzobonelli)	1751,	1768;	(Fil.	Visconti)	1795;	(Gaisruck)	1831;	(Ferrari)	1902.Breviaries:	(Pre-Borromean)	1475,	1487,	1490,	1492,	1507,	1513,	1522,	and	many	others;	(St.	Charles	Borromeo),	1582,	1588;	(Pozzobonelli)	1760;	(Galsruck)	1841;	(Romilli)	1857;	(Ferrari)	1896,
1902.	Rituals:	n.	d.	circ.,	1475	(a	copy	in	Bodlwian),	1645,	1736,	1885.Psalters:	1486,	1555.Ceremonials:	1619,	1831.Lectionary:	1660Litanies:	1494,	1546,	1667.The	editions	of	the	Missals,	1475,	1751,	and	1902;	Breviaries,	1582	and	1902;	Ritual,	1645;	both	Psalters,	both	Ceremonials,	the	Lectionary,	and	Litanies	are	in	the	British	Museum.[4]We
Give	You	Thanks	and	Praise.	The	Ambrosian	Eucharistic	Prefaces.	translated	by	Alan	Griffiths,	first	published	by	The	Canterbury	Press,	Norwich,	(a	publishing	imprint	of	Hymn	Ancient	&	Modern	Limited,	a	registered	charity)	St.	Mary's	Woods,	St.	Mary	Plain,	Norwich,	Norfolk.	This	is	an	English	translation	of	the	two	hundred	proper	prefaces	at
present	used	with	the	Eucharistic	prayers	of	the	Ambrosian	Rite.The	Revised	Divine	Liturgy	According	to	Our	Holy	Father	Ambrose	of	Milan	(Vols	1	and	2).	by	Bishop	Michael	Scotto-Daniello	and	published	by	Createspace/Amazon.	This	is	a	Missalette	and	a	book	of	Prefaces	for	the	Ambrosian	Rite.The	Divine	Liturgy	of	St.	Ambrose,	as	authorized	by
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Vangelo	secondo	Matteo	21,	28-32In	quel	tempo.	Il	Signore	Ges	disse:	Che	ve	ne	pare?	Un	uomo	aveva	due	figli.	Si	rivolse	al	primo	e	disse:	Figlio,	oggi	va	a	lavorare	nella	vigna.	Ed	egli	rispose:	Non	ne	ho	voglia.	Ma	poi	si	pent	e	vi	and.	Si	rivolse	al	secondo	e	disse	lo	stesso.	Ed	egli	rispose:	S,	signore.	Ma	non	vi	and.	Chi	dei	due	ha	compiuto	la	volont
del	padre?.	Risposero:	Il	primo.	E	Ges	disse	loro:	In	verit	io	vi	dico:	i	pubblicani	e	le	prostitute	vi	passano	avanti	nel	regno	di	Dio.	Giovanni	infatti	venne	a	voi	sulla	via	della	giustizia,	e	non	gli	avete	creduto;	i	pubblicani	e	le	prostitute	invece	gli	hanno	creduto.	Voi,	al	contrario,	avete	visto	queste	cose,	ma	poi	non	vi	siete	nemmeno	pentiti	cos	da
credergli.	S,	noNon	c	nulla	da	fare:	se	vogliamo	davvero	seguire	il	Dio	di	Ges	Cristo	dobbiamo	continuamente	convertire	la	nostra	prospettiva	per	allargare	il	nostro	orizzonte	ed	accogliere	il	modo	nuovo	di	essere	credenti.	Un	modo	che	ha	una	caratteristica	assoluta,	principale,	non	negoziabile:	lautenticit.A	saper	leggere	il	vangelo	si	resta	spiazzati
dal	fatto	che	Ges,	prima	del	peccato,	detesta	un	atteggiamento	molto	diffuso	fra	i	devoti	di	ieri	e	di	oggi:	lipocrisia.Mentre	scrivo	sento,	in	cortile,	il	trattore	di	mio	fratello	che	sta	portando	i	grappoli	duva	a	macinare.Sono	giorni	di	vendemmia	in	casa	mia	e	pur	essendo	un	impiegato	di	concetto	(!)	porto	nel	DNA	un	po	della	tradizione	vinicola
famigliare.	un	rapporto	intimo	quello	del	vignaiolo	con	la	sua	vigna:	spesso,	nella	Bibbia,	il	rapporto	fra	Dio	e	il	popolo	prende	forma	a	partire	dallimmagine	della	vigna.Dio	che	ci	chiede	di	andare	nella	sua	vigna	a	lavorare	la	testimonianza	dellintimit	che	Dio	intende	intessere	con	noi.Belle	mascherineIl	primo	figlio	risponde	subito	alla	chiamata	del
padre.	Ma	in	realt	non	va	alla	vigna.La	parabola	non	ci	dice	che	cambia	idea	o	che	incontra	un	amico	o	che	ha	un	contrattempo,	non	ha	proprio	nessuna	intenzione	di	andare,	fin	dallinizio.Il	suo	un	atteggiamento	puramente	esteriore,	la	richiesta	del	padre	non	lo	scomoda,	non	lo	interpella	minimamente.Come	la	nostra	fede,	troppo	spesso	fatta	di
esteriorit,	di	facciata,	di	riti	senza	conversione.Certo,	Dio	che	legge	nei	cuori,	ma	quante	volte	si	resta	spiazzati	nel	vedere	nelle	nostre	celebrazioni	manifestazioni	di	fede	molto	pi	simili	alla	superstizione	che	alla	conversione!Dio	non	ama	le	finte	devozioni,	non	ama	la	falsit.PeccatoriPreferisce	il	fratello	che	nega	la	sua	presenza.Quante	volte	un	no	la
manifestazione	di	un	disagio,	una	velata	domanda	di	chiarimento,	uno	sprone	al	dialogo!Quante	volte	ho	incontrato	delle	persone	che	si	dichiaravano	atee,	che	dicevano	no	a	Dio.Ma,	sotto	sotto,	dialogando,	ascoltando,	usciva	fuori	che	il	no	era	a	qualcosaltro.No	ad	una	fede	fatta	di	ipocrisia.No	ad	un	Dio	incomprensibile	che	si	disinteressa	alluomo.No
agli	uomini	di	Chiesa	che	dimenticano	la	misericordia.No.Eppure,	una	volta	messi	davanti	ad	un	volto	di	Dio	diverso,	per	alcuni	il	no	diventa	un	s	inatteso	e	pieno.Come	il	fratello	della	parabola.UstioniLa	conclusione	di	Ges	brucia:	le	prostitute	e	i	pubblicani	vi	passano	davanti.Il	loro	rifiuto	stato	definitivo	e	drammatico,	hanno	detto	no	alla	religiosit
riservata	ai	puri.Ma	le	loro	certezze,	ora,	si	sbriciolano	davanti	al	Nazareno	che	parla	di	Dio	sorridendo.Per	gli	altri,	per	i	devoti!,	chi	sbaglia	segnato	a	vita.Per	Dio	non	cos	e	fa	diventare	testimoni	e	discepoli	anche	i	peccatori	pubblici.Che	stupore!	Che	fatica!	Che	sberla!Noi,	operai	della	prima	ora,	figli	amati	dal	padre,	lasciamo	che	la	Parola	ci	metta
alle	corde,	che	converta	i	nostri	cuori,	perch	i	nostri	s	siano	sempre	autentici.Anchio	come	il	figlio	della	parabola	dico:	Non	ne	ho	voglia,	Signore.	Essere	discepolo,	lavorare	nella	vigna	che	la	Chiesa	faticoso	e	ci	sono	momenti	in	cui	senti	che	non	ce	la	fai	e	non	ha	senso	quello	che	fai.	Gridare	il	Vangelo	con	la	vita	impegnativo.Preferisco	galleggiare,
preferisco	vivere	come	tutti.	Ma,	a	pensarci	bene,	forse	ancora	qualche	giorno	nella	vigna	lo	posso	passare.Che	il	Signore	ci	spinga	allautenticit,	ci	doni	di	non	fermarci	alle	parole	ma,	con	semplicit	e	coraggio,	ci	conceda	di	gridare	il	Vangelo	con	la	nostra	vita.Solo	cos	potremo	diventare	figli	di	quel	Dio	che	continuamente	cerca	luomo	per	svelargli	il
suo	amore.	Eri	tu	ad	esserti	smarrito,	avevi	chiesto	temerariamente	la	parte	dei	tuoi	beni,	pur	sapendo	che	nulla	ti	apparteneva,	nulla	potevi	esigere	da	tuo	padre.	Egli	per	geloso	della	tua	libert,	ha	diviso	le	sostanze	e	tu,	credendoti	finalmente	libero	e	ricco,	ti	sei	avventurato	per	le	strade	larghe	del	mondo	senza	sapere	dove	conducessero.	Gli	spazi
senza	confini,	la	libert	senza	limiti	ti	hanno	affascinato	e	cos	hai	intrapreso	la	tua	avventura.	Hai	provato	l'ebbrezza	dell'onnipotenza,	ti	sei	sentito	come	un	dio	e	non	ti	sei	accorto	che	ti	attendevano	l'umiliazione,	la	fame	e	la	solitudine.	Il	Peccato.	Solo	quando	ti	sei	ritrovato	tra	i	porci	ti	sei	accorto	finalmente	della	tua	miseria	e,	con	i	morsi	della	fame,
hai	sentito	la	struggente	nostalgia	della	casa	paterna.	Ti	mancava	il	pane,	ma	ancor	pi	ti	mancava	il	Padre.	Ti	sei	ritrovato	come	uno	schiavo	ed	eri	libero!	Eri	Figlio!	Che	sofferenza	stare	con	gli	immondi	e	bramare	le	carrube!	Mi	alzer	e	andr	da	mio	Padre,	gli	chieder	di	riprendermi	come	schiavo,	come	l'ultimo	degli	schiavi,	avr	cos	almeno	pane	a
saziet,	non	morir	di	fame.	cominciato	cos	il	tuo	ritorno,	lungo	e	faticoso.	Hai	visto	sulla	tua	strada	Colui	che	ti	precedeva	verso	il	monte.	Ti	ha	chiesto	il	tuo	peso	perch	tu	procedessi	sgombro	verso	la	casa	del	Padre.	Leggero,	il	tuo	incedere	diventato	la	corsa	anche	se	non	avevi	ancora	smesso	tutti	i	tuoi	timori.	Hai	alzato	gli	occhi	e	hai	visto	Colui	che
da	sempre	ti	attendeva,	ora	ti	correva	incontro,	a	braccia	aperte.	Hai	sentito	il	calore	del	bacio	intenso	e	del	paterno	abbraccio	che	ti	rigeneravano	alla	vita,	ti	facevano	rinascere	come	Figlio.	Non	pi	schiavo	ma	libero.	Hai	smesso	gli	stracci	logori	e	l'abito	nuovo	t'ha	adornato,	l'anello	del	vincolo	nuovo,	indissolubile	hai	messo	al	dito	e	i	calzari	ai	piedi
per	percorrere	la	Via.	E	poi	la	festa:	un	banchetto	di	comunione	e	di	gioia	vera.	L	si	canta	la	misericordia	e	il	perdono.	L	c'	Colui	che	aveva	preso	su	di	s	il	tuo	peccato	e	ti	sfama	con	il	pane	della	vita	e	il	vino	che	diventa	sangue.	Tutti	sono	invitati	a	quella	mensa,	manca	soltanto	il	fratello	che	serve	fedelmente,	ma	non	ancora	capace	di	comprendere
l'amore	che	perdona.	Ora	tu	sei	l'esperto	del	perdono.	Il	tuo	canto	non	avr	mai	fine	e	la	casa	del	Padre	ti	sembra	pi	ampia	dell'intero	mondo	perch	ha	le	dimensione	del	cuore	di	tuo	Padre.	Ha	la	dimensione	della	vera	libert.	LETTURAIs	5,	1-7Lettura	del	profeta	Isaia	Cos	dice	il	Signore	Dio:	Voglio	cantare	per	il	mio	diletto	il	mio	cantico	damore	per	la
sua	vigna.	Il	mio	diletto	possedeva	una	vigna	sopra	un	fertile	colle.	Egli	laveva	dissodata	e	sgombrata	dai	sassi	e	vi	aveva	piantato	viti	pregiate;	in	mezzo	vi	aveva	costruito	una	torre	e	scavato	anche	un	tino.	Egli	aspett	che	producesse	uva;	essa	produsse,	invece,	acini	acerbi.	E	ora,	abitanti	di	Gerusalemme	e	uomini	di	Giuda,	siate	voi	giudici	fra	me	e	la
mia	vigna.	Che	cosa	dovevo	fare	ancora	alla	mia	vigna	che	io	non	abbia	fatto?	Perch,	mentre	attendevo	che	producesse	uva,	essa	ha	prodotto	acini	acerbi?	Ora	voglio	farvi	conoscere	ci	che	sto	per	fare	alla	mia	vigna:	toglier	la	sua	siepe	e	si	trasformer	in	pascolo;	demolir	il	suo	muro	di	cinta	e	verr	calpestata.	La	render	un	deserto,	non	sar	potata	n
vangata	e	vi	cresceranno	rovi	e	pruni;	alle	nubi	comander	di	non	mandarvi	la	pioggia.	Ebbene,	la	vigna	del	Signore	degli	eserciti	la	casa	dIsraele;	gli	abitanti	di	Giuda	sono	la	sua	piantagione	preferita.	Egli	si	aspettava	giustizia	ed	ecco	spargimento	di	sangue,	attendeva	rettitudine	ed	ecco	grida	di	oppressi.	SALMOSal	79	(80)	La	vigna	del	Signore	il
suo	popolo.	Hai	sradicato	una	vite	dallEgitto,hai	scacciato	le	genti	e	lhai	trapiantata.Ha	esteso	i	suoi	tralci	fino	al	mare,e	arrivavano	al	fiume	i	suoi	germogli.	R	Dio	degli	eserciti,	ritorna!Guarda	dal	cielo	e	vedie	visita	questa	vigna,proteggi	quello	che	la	tua	destra	ha	piantato,il	figlio	delluomo	che	per	te	hai	reso	forte.	R	Da	te	mai	pi	ci
allontaneremo,facci	rivivere	e	noi	invocheremo	il	tuo	nome.Signore,	Dio	degli	eserciti,	fa	che	ritorniamo,fa	splendere	il	tuo	volto	e	noi	saremo	salvi.	R	EPISTOLAGal	2,	15-20Lettera	di	san	Paolo	apostolo	ai	Glati	Fratelli,	noi,	che	per	nascita	siamo	Giudei	e	non	pagani	peccatori,	sapendo	tuttavia	che	luomo	non	giustificato	per	le	opere	della	Legge	ma
soltanto	per	mezzo	della	fede	in	Ges	Cristo,	abbiamo	creduto	anche	noi	in	Cristo	Ges	per	essere	giustificati	per	la	fede	in	Cristo	e	non	per	le	opere	della	Legge;	poich	per	le	opere	della	Legge	non	verr	mai	giustificato	nessuno.	Se	pertanto	noi	che	cerchiamo	la	giustificazione	in	Cristo	siamo	trovati	peccatori	come	gli	altri,	Cristo	forse	ministro	del
peccato?	Impossibile!	Infatti	se	torno	a	costruire	quello	che	ho	distrutto,	mi	denuncio	come	trasgressore.	In	realt	mediante	la	Legge	io	sono	morto	alla	Legge,	affinch	io	viva	per	Dio.	Sono	stato	crocifisso	con	Cristo,	e	non	vivo	pi	io,	ma	Cristo	vive	in	me.	E	questa	vita,	che	io	vivo	nel	corpo,	la	vivo	nella	fede	del	Figlio	di	Dio,	che	mi	ha	amato	e	ha
consegnato	se	stesso	per	me.	La	parola	riferita	da	Isaia	inequivocabile:	la	vigna	del	Signore	degli	eserciti	la	casa	dIsraele;	gli	abitanti	di	Giuda	sono	la	sua	piantagione	preferita.	Egli	si	aspettava	giustizia	ed	ecco	spargimento	di	sangue,	attendeva	rettitudine	ed	ecco	grida	di	oppressi.	La	casa	dIsraele,	il	popolo	di	Dio	ha	seguito	una	strada	diversa	da
quella	indicata	dal	suo	Dio	e	cos	spargimento	di	sangue	al	posto	di	giustizia,	grida	di	oppressi	al	posto	di	rettitudine	sono	il	risultato.	Leggi	e	decreti,	la	Parola	del	Signore	doveva	guidare	a	Lui	e	invece	linfedelt,	la	disobbedienza,	il	mancato	ascolto,	la	mondanizzazione	e	il	potere	hanno	avuto	la	meglio.	C	per	una	speranza	annunciata	con	la	vita	e	poi
con	le	parole	da	Paolo	apostolo:	abbiamo	creduto	anche	noi	in	Cristo	Ges	per	essere	giustificati	per	la	fede	in	Cristo	e	non	per	le	opere	della	Legge.	Lincontro	con	Cristo,	il	Vivente	lo	spartiacque	tra	un	prima	e	un	dopo	della	vita,	sia	personale	che	di	popolo.	Non	possiamo	pi	accontentarci	di	credere	per	abitudine	o	per	tradizione:	se	credere	non
diventa	fede	viva	e	convinzione	che	Sono	stato	crocifisso	con	Cristo,	e	non	vivo	pi	io,	ma	Cristo	vive	in	me.	E	questa	vita,	che	io	vivo	nel	corpo,	la	vivo	nella	fede	del	Figlio	di	Dio,	che	mi	ha	amato	e	ha	consegnato	se	stesso	per	me.	Questo	dono	di	vita	da	parte	di	Ges	dono	di	salvezza:	per	questo	che	ci	alimentiamo	alla	Parola	di	Dio,	al	Vangelo,
partecipiamo	alla	liturgia	e	ci	nutriamo	del	corpo	di	Cristo	crocifisso	e	risorto,	ci	abbeveriamo	alla	fonte	dei	sacramenti	e	camminiamo	con	la	Chiesa	e	nella	Chiesa.	Il	Vangelo	conferma	la	volont	di	Dio	a	chiamare	tutti	a	salvezza,	a	credere	in	Lui	attraverso	il	Figlio	Ges	che	venuto	per	i	peccatori,	non	per	i	giusti.	Ma	occorre	riconoscerci	peccatori	nel
cuore,	nellanimo	e	lasciare	che	Lui	ci	raggiunga	nella	nostra	povert	e	nella	nostra	miseria:	la	conversione	non	altro	che	questo,	preparare	il	cuore	e	lanimo	(centro	propulsore	della	vita	intera)	allincontro	con	Ges	Vivo	e	Ges	Vero.	E	poco	importa	se	ci	abbiamo	messo	tanto	tempo,	se	non	siamo	stati	solleciti	a	rispondere:	proprio	come	i	figli	del	racconto
evangelico,	limportante	rispondere	alla	chiamata	di	Dio	di	andare	a	lavorare	nella	sua	vigna,	nel	suo	popolo	(di	Dio)	e	per	il	suo	regno	(gi	qui	in	mezzo	a	noi).	
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