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What	are	the	Nag	Hammadi	writings?Overview	of	the	Nag	Hammadi	WritingsThe	Nag	Hammadi	writings	are	a	collection	of	ancient	texts	discovered	in	1945	near	Nag	Hammadi,	a	town	in	Upper	Egypt.	They	are	primarily	associated	with	various	Gnostic	groups	that	were	active	between	the	second	and	fourth	centuries	AD.	These	writings	include	so-called
“gospels,”	treatises,	and	other	documents	that	are	not	recognized	as	part	of	the	biblical	canon	and	differ	significantly	from	the	teachings	affirmed	in	Scripture.The	discovery	was	made	when	an	Egyptian	farmer	unearthed	a	collection	of	thirteen	papyrus	codices	sealed	in	a	large	jar.	Researchers	date	these	codices	predominantly	to	the	third	and	fourth
centuries	AD.	The	texts	represent	a	wide	theological	and	philosophical	range,	but	they	share	common	Gnostic	themes	such	as	esoteric	knowledge,	a	negative	view	of	the	material	world,	and	a	denial	or	reinterpretation	of	core	biblical	doctrines	like	the	bodily	resurrection	of	Christ.Historical	Context	and	the	Gnostic	MovementDuring	the	early	centuries	of
the	Christian	era,	many	sects	arose	that	sought	to	blend	biblical	teaching	with	various	pagan,	philosophical,	and	mystical	ideas.	Among	these	groups	were	the	Gnostics,	who	believed	that	salvation	came	through	secret	“gnosis,”	or	knowledge,	often	reserved	for	an	elite	few.	They	taught	that	the	physical	world	was	corrupted	or	illusory	and	that	true
spiritual	reality	was	hidden	within	humans,	awaiting	revelation	by	spiritual	insight.This	worldview	stood	in	clear	contrast	to	the	consistent	teaching	of	Scripture,	which	affirms	the	goodness	of	God’s	creation	(Genesis	1:31)	while	recognizing	humanity’s	fall	into	sin	(Romans	5:12).	In	addition,	the	biblical	text	repeatedly	emphasizes	salvation	through	the
redeeming	work	of	Christ’s	death	and	bodily	resurrection	(1	Corinthians	15:3-4)	rather	than	through	secret	knowledge.The	emergence	of	Gnostic	teachings	provoked	strong	responses	from	early	church	fathers	such	as	Irenaeus	of	Lyons	(late	second	century	AD).	He	wrote	“Against	Heresies,”	challenging	Gnostic	views	and	defending	the	apostolic	teaching
handed	down	through	the	canonical	Scriptures.Discovery	and	Content	of	the	CodicesThe	Nag	Hammadi	collection	includes	famous	titles	such	as:•	The	Gospel	of	Thomas•	The	Gospel	of	Philip•	The	Apocryphon	(Secret	Book)	of	John•	The	Gospel	of	TruthThere	are	over	fifty	works	altogether.	Scholars	note	that	some	titles,	like	the	Gospel	of	Thomas,	are	not
“gospels”	in	the	sense	traditionally	recognized	by	the	church.	Instead,	they	often	present	dialogues	or	collections	of	sayings	that	do	not	reflect	the	historical,	eyewitness-based	narratives	found	in	the	canonical	Gospels	of	Matthew,	Mark,	Luke,	and	John.Many	Nag	Hammadi	texts	portray	a	view	of	Jesus	as	a	teacher	of	hidden	wisdom	rather	than	God
incarnate	(John	1:1).	Additionally,	elements	of	mythology,	including	various	emanations	of	divine	beings,	reveal	the	Gnostic	attempt	to	merge	Christian	language	with	alternative	cosmologies.	These	features	stand	in	contrast	to	the	thoroughly	Jewish	and	historical	worldview	of	Scripture,	which	anchors	its	claims	in	real	events	and	genealogies,	culminating
ultimately	in	the	historical	crucifixion	and	resurrection	of	Jesus	Christ	(Luke	3:23-38;	Luke	24:6-7).Key	Theological	Differences1.	Nature	of	God	The	biblical	faith	teaches	that	God	is	eternally	unchanging,	holy,	and	the	Creator	of	all	that	exists	(Genesis	1:1;	Malachi	3:6).	In	many	Gnostic	texts,	“God”	or	the	“true	Father”	is	distant	from	the	material	world,
and	lesser	spiritual	beings	are	sometimes	portrayed	as	flawed	creators.	This	perspective	undermines	the	biblical	teaching	of	a	personal,	knowable,	and	loving	Creator.2.	Creation	Scripture	explains	that	God	created	the	universe	out	of	nothing	by	His	sovereign	power	(Psalm	33:6;	Hebrews	11:3),	reflecting	intelligence	and	design.	Gnostic	writings	typically
consider	the	material	universe	inferior	or	even	evil.	They	view	matter	as	a	trap	for	the	human	spirit,	a	concept	inconsistent	with	the	biblical	statement	that	the	Creator	“saw	all	that	He	had	made,	and	it	was	very	good”	(Genesis	1:31).3.	Humanity	and	Sin	The	Bible	teaches	that	humanity	is	uniquely	formed	in	God’s	image	(Genesis	1:27)	yet	fallen	into	sin
(Romans	3:23).	In	Gnosticism,	human	beings	contain	a	“spark”	of	the	divine	trapped	within	matter.	Salvation	in	Gnosticism	often	means	escaping	the	physical	realm	through	hidden	revelations,	whereas	in	Scripture	salvation	is	granted	by	grace	through	faith	(Ephesians	2:8-9),	and	this	redemption	will	ultimately	transform	both	body	and	soul	(Philippians
3:20-21).4.	Jesus	Christ	and	Salvation	In	Scripture,	Jesus	Christ	is	fully	God	and	fully	man,	who	genuinely	suffered	and	rose	from	the	dead	as	the	only	Savior	for	humanity	(John	14:6;	1	Corinthians	15:12-14).	Many	Nag	Hammadi	writings	spiritualize	Jesus’	life	and	resurrection	or	deny	the	physical	nature	of	His	suffering.	This	deviation	negates	Christ’s
bodily	resurrection,	yet	the	New	Testament	insists	“if	Christ	has	not	been	raised,	our	preaching	is	worthless,	and	so	is	your	faith”	(1	Corinthians	15:14).5.	Authority	of	Scripture	Early	Christians	recognized	certain	writings	as	inspired	and	authoritative.	By	measuring	texts	against	apostolic	authorship,	doctrinal	consistency,	and	acceptance	by	the	broader
church,	they	confirmed	the	biblical	canon.	Gnostic	works,	on	the	other	hand,	did	not	align	with	these	criteria,	and	their	departure	from	core	apostolic	teaching	led	the	early	church	to	reject	them	as	authoritative.	Scripture	asserts	its	divine	inspiration	and	final	authority	in	passages	such	as	2	Timothy	3:16:	“All	Scripture	is	God-breathed	and	is	useful	for
instruction,	for	conviction,	for	correction,	and	for	training	in	righteousness.”Why	the	Nag	Hammadi	Writings	Are	Not	Canonical1.	Departure	from	Apostolic	Teaching	The	biblical	canon	is	rooted	in	apostolic	eyewitness	testimony	and	teachings	(Luke	1:1-4;	2	Peter	1:16).	The	Nag	Hammadi	texts,	though	sometimes	attributed	to	apostles	(e.g.,	“Gospel	of
Thomas”),	emerged	decades	or	centuries	later	and	openly	contradict	established	doctrines	affirmed	by	the	earliest	believers.2.	Late	Composition	and	Limited	Circulation	Most	Nag	Hammadi	documents	were	composed	at	least	one	hundred	years	after	the	New	Testament	writings.	They	lacked	widespread	usage	in	the	early	church,	which	recognized	and
circulated	the	canonical	Gospels	and	letters.	The	early	church	fathers	consistently	warned	of	spurious	works	that	contradicted	orthodox	teaching.3.	Gnostic	Worldview	A	central	theme	of	Gnosticism	is	the	idea	of	secret	knowledge	as	the	principal	path	to	salvation-contrary	to	the	New	Testament	emphasis	on	the	open	proclamation	of	the	gospel	(Romans
10:9-13).	As	a	result,	these	texts	fail	the	foundational	tests	of	genuine	scriptural	authority.Archaeological	and	Manuscript	EvidenceFrom	a	historical	standpoint,	the	existence	of	the	Nag	Hammadi	manuscripts	demonstrates	that	multiple	strands	of	religious	thought	swirled	in	the	early	centuries.	However,	this	fact	does	not	diminish	the	trustworthiness	of
Scripture.	Discoveries	such	as	the	Dead	Sea	Scrolls	in	1947	show	remarkable	continuity	in	the	Old	Testament	text,	corroborating	the	reliability	of	the	Bible’s	manuscripts	over	time.	Many	archaeological	finds-such	as	the	“Pilate	Stone”	discovered	in	1961,	which	confirms	the	historicity	of	Pontius	Pilate-further	support	the	factual	roots	of	the	Christian	faith
as	recorded	in	Scripture.Meanwhile,	the	Nag	Hammadi	collection	remains	of	interest	to	historians	and	scholars	studying	alternative	early-Christian	or	quasi-Christian	movements.	Yet	these	writings	lack	the	coherence,	apostolic	pedigree,	and	faithful	transmission	that	characterize	the	biblical	text	we	possess	today.Relevance	and	Modern	InterestIn	popular
culture,	the	Nag	Hammadi	writings	occasionally	gain	attention	through	fictional	works	or	sensational	claims	that	they	are	“lost	Christianities”	or	“secret	truths.”	Careful	research,	however,	reveals	that	they	present	a	radically	different	view	of	Jesus,	salvation,	and	creation.	They	have	never	been	accepted	by	those	upholding	the	foundational	biblical
doctrines.Their	modern	relevance	lies	largely	in	understanding	the	shape	and	scope	of	various	religious	sects	from	antiquity	and	in	comprehending	why	early	believers	were	vigilant	about	preserving	and	documenting	genuine	Christian	doctrine.	This	vigilance	helped	safeguard	Scripture	from	doctrinal	corruption	and	underscores	the	high	value	placed	on
truth	within	the	early	church.Takeaways	for	Personal	Study1.	Discernment	Scripture	encourages	all	readers	to	“test	the	spirits	to	see	whether	they	are	from	God”	(1	John	4:1).	When	encountering	texts	like	the	Nag	Hammadi	writings,	comparing	them	with	recognized	Scripture	reveals	contradictions	about	Christ’s	identity,	the	nature	of	salvation,	and	the
trustworthiness	of	the	biblical	narrative.2.	Confidence	in	the	Canon	Recognizing	that	doctrinally	aberrant	teachings	circulated	even	in	the	early	church	underscores	why	believers	held	firmly	to	canonical	Scripture.	The	biblical	canon	was	not	arbitrarily	chosen;	it	was	recognized	based	on	apostolic	authority,	doctrinal	consistency,	and	Holy	Spirit-guided
acceptance	by	the	early	faith	community	(cf.	John	16:13).3.	Historical	and	Theological	Perspective	Studying	these	texts	helps	clarify	the	distinctiveness	of	the	gospel	message.	Contrasts	with	Gnostic	texts	highlight	central	biblical	truths:	the	physical	and	spiritual	aspects	of	redemption,	the	resurrection	of	Christ,	and	the	unfolding	plan	of	a	loving
Creator.ConclusionThe	Nag	Hammadi	writings,	though	historically	and	academically	interesting,	are	not	part	of	the	recognized	biblical	canon.	Their	Gnostic	underpinnings	and	departure	from	foundational	Christian	doctrines	set	them	in	stark	contrast	to	the	unified	teachings	of	Scripture.While	the	Nag	Hammadi	texts	offer	a	glimpse	into	certain	fringe
beliefs	of	the	early	centuries,	they	ultimately	stand	outside	the	historical	and	theological	position	attested	by	the	Scriptures.	As	such,	they	serve	more	as	evidence	of	heretical	alternatives	that	the	early	church	confronted	than	they	do	as	sources	of	truth.	In	light	of	the	overwhelming	manuscript	and	historical	support	for	the	Bible,	believers	can	remain
confident	in	the	reliability	and	authority	of	the	Word	of	God,	which	consistently	proclaims	hope,	truth,	and	salvation	through	Jesus	Christ.	Collection	of	Gnostic	and	Christian	texts	Codex	II,	one	of	the	most	prominent	Gnostic	writings	found	in	the	Nag	Hammadi	library.	Shown	here	are	the	end	of	the	Apocryphon	of	John	and	the	beginning	of	the	Gospel	of
Thomas.			Part	of	a	series	onGnosticism	Gnostic	concepts	Adam	kasia	Adam	pagria	Aeon	Anima	mundi	Archon	Barbelo	Demiurge	Five	Seals	Gnosis	Kenoma	Luminary	Manda	Monad	Ogdoad	Pleroma	Sophia	Uthra	World	of	Light	World	of	Darkness	Yaldabaoth	Gnostic	sects	and	founders	List	of	Gnostic	sects	Proto-Gnosticism	Maghāriya	Thomasines	Judean	/
Israelite	Adam	Mandaeism	Elksai	Elkasaites	Samaritan	Baptist	Dositheos	Simon	Magus	(Simonians)	Menander	Quqites	Christian	Gnosticism	Apelles	Cerinthus	Justin	Marcion	Marcionism	Nicolaism	Perates	Saturninus	Ophites	Sethianism	Basilides	Basilideans	Valentinus	Valentinianism	Marcus	Marcosians	Florinus	Naassenes	Thomasine	Barbelo	Borborites
Carpocratians	(Gnostic	sect)	Cerdo	(Gnostic)	Persian	Gnosticism	Mani	Manichaeism	Chinese	Gnosticism	Chinese	Manichaeism	Islamic	Gnosticism	Druze	Nusayrism	Modern	Modern	schools	Scriptures	List	of	Gnostic	texts	Texts	Nag	Hammadi	library	Pseudo-Abdias	Clementine	literature	Gnosticism	and	the	New	Testament	Mandaean	scriptures	Codices
Codex	Tchacos	Cologne	Mani-Codex	Askew	Codex	Bruce	Codex	Berlin	Codex	Codex	Nasaraeus	Influenced	by	Apocalyptic	literature	Early	Christianity	Christology	Docetism	Paul	and	Gnosticism	Merkabah	mysticism	Middle	Platonism	Philo	Wisdom	(personification)	Influence	on	Carl	Jung	Esoteric	Christianity	Christian	theosophy	Gnosticism	in	modern	times
Neoplatonism	and	Gnosticism	Perennial	philosophy	Thelema	Theosophy	(Blavatskian)	Western	esotericism	René	Guénon	Rudolf	Steiner	vte	The	Nag	Hammadi	library	(also	known	as	the	Chenoboskion	Manuscripts	and	the	Gnostic	Gospels[a])	is	a	collection	of	early	Christian	and	Gnostic	texts	discovered	near	the	Upper	Egyptian	town	of	Nag	Hammadi	in
1945.	Thirteen	leather-bound	papyrus	codices	buried	in	a	sealed	jar	were	found	by	a	local	farmer	named	Muhammed	al-Samman.[1]	The	writings	in	these	codices	comprise	52	mostly	Gnostic	treatises,	but	they	also	include	three	works	belonging	to	the	Corpus	Hermeticum	and	a	partial	translation/alteration	of	Plato's	Republic.	In	his	introduction	to	The
Nag	Hammadi	Library	in	English,	James	Robinson	suggests	that	these	codices	may	have	belonged	to	a	nearby	Pachomian	monastery	and	were	buried	after	Saint	Athanasius	condemned	the	use	of	non-canonical	books	in	his	Festal	Letter	of	367	A.D.	The	Pachomian	hypothesis	has	been	further	expanded	by	Lundhaug	&	Jenott	(2015,	2018)[2][3]	and	further
strengthened	by	Linjamaa	(2024).	In	his	2024	book,	Linjamaa	argues	that	the	Nag	Hammadi	library	was	used	by	a	small	intellectual	monastic	elite	at	a	Pachomian	monastery,	and	that	they	were	used	as	a	smaller	part	of	a	much	wider	Christian	library.[4]	The	contents	of	the	codices	were	written	in	the	Coptic	language.	The	best-known	of	these	works	is
probably	the	Gospel	of	Thomas,	of	which	the	Nag	Hammadi	codices	contain	the	only	complete	text.	After	the	discovery,	scholars	recognized	that	fragments	of	these	sayings	attributed	to	Jesus	appeared	in	manuscripts	discovered	at	Oxyrhynchus	in	1898	(P.	Oxy.	1),	and	matching	quotations	were	recognized	in	other	early	Christian	sources.	Most
interpreters	date	the	writing	of	the	Gospel	of	Thomas	to	the	second	century,	but	based	on	much	earlier	sources.[5]	The	buried	manuscripts	date	from	the	3rd	and	4th	centuries.	The	Nag	Hammadi	codices	are	now	housed	in	the	Coptic	Museum	in	Cairo,	Egypt.	The	site	of	discovery,	Nag	Hammadi	in	map	of	Egypt	Scholars	first	became	aware	of	the	Nag
Hammadi	library	in	1946.	Making	careful	inquiries	from	1947–1950,	Jean	Doresse	discovered	that	a	local	farmer,	who	was	a	teenager	at	the	time,	dug	up	the	texts	from	a	graveyard	in	the	desert,	located	near	tombs	from	the	Sixth	Dynasty	of	Egypt.	In	the	1970s,	James	Robinson	sought	out	the	local	farmer	in	question,	identifying	him	as	Muhammad	‘Ali	al-
Samman.	Al-Samman	told	Robinson	a	complex	story	involving	a	mission	occasioned	by	a	blood	feud,	digging	to	obtain	fresh	soil	for	agricultural	use	and	thus	finding	the	manuscripts	in	a	buried	jar,	hesitating	to	break	the	jar	due	to	superstitions	about	a	jinn,	and—at	the	mission's	culmination—engaging	in	cannibalism	with	the	target's	heart.	His	mother
claimed	that	she	burned	some	of	the	manuscripts	as	tinder	for	the	family	oven;	Robinson	identified	these	with	Codex	XII.	Robinson	gave	multiple	accounts	of	this	interview,	with	the	number	of	people	present	at	the	discovery	ranging	from	two	to	eight.[6]	Jean	Doresse's	account	contains	none	of	these	elements.	Later	scholarship	has	drawn	attention	to	al-
Samman's	mention	of	a	corpse	and	a	"bed	of	charcoal"	at	the	site	of	the	putative	"fresh	soil"	excavation—aspects	of	the	story	that	were	vehemently	denied	by	al-Samman's	brother.	It	has	been	suggested	that	the	library	was	initially	a	simple	grave	robbing,	and	the	more	fanciful	aspects	of	the	story	were	concocted	as	a	cover	story.	Burials	of	books	were
common	in	Egypt,	in	the	early	centuries	AD;	but	if	the	library	was	a	funerary	deposit,	it	conflicts	with	Robinson's	belief	that	the	manuscripts	were	purposely	hidden	out	of	fear	of	persecution.	Instead,	Lewis	&	Blount	(2014)	have	proposed	that	the	Nag	Hammadi	codices	had	been	privately	commissioned	by	a	wealthy	non-monastic	individual,	and	that	the
books	had	been	buried	with	him	as	funerary	prestige	items.[7]	The	"blood	feud"	story,	however,	has	been	generally	accepted.[8]	Slowly,	most	of	the	tracts	came	into	the	hands	of	Phokion	J.	Tanos,[9]	a	Cypriot	antiques	dealer	in	Cairo,	and	they	were	thereafter	being	retained	by	the	Department	of	Antiquities,	for	fear	that	they	would	be	sold	out	of	the
country.	After	the	revolution	in	1952,	the	texts	were	handed	to	the	Coptic	Museum	in	Cairo,	and	declared	national	property.[10]	Pahor	Labib,	the	director	of	the	Coptic	Museum	at	that	time,	was	keen	to	keep	the	manuscripts	in	their	country	of	origin.	Meanwhile,	a	single	codex	had	been	sold	in	Cairo	to	a	Belgian	antiques	dealer.	After	an	attempt	was	made
to	sell	the	codex	in	both	New	York	City	and	Paris,	it	was	acquired	by	the	Carl	Gustav	Jung	Institute	in	Zurich	in	1951,	through	the	mediation	of	Gilles	Quispel.	It	was	intended	as	a	birthday	present	for	Jung;	for	this	reason,	this	codex	is	typically	known	as	the	Jung	Codex,	being	Codex	I	in	the	collection.[10]	Jung's	death	in	1961	resulted	in	a	quarrel	over	the
ownership	of	the	Jung	Codex;	the	pages	were	not	given	to	the	Coptic	Museum	in	Cairo	until	1975,	after	a	first	edition	of	the	text	had	been	published.	The	papyri	were	finally	brought	together	in	Cairo:	of	the	1945	find,	eleven	complete	books	and	fragments	of	two	others,	'amounting	to	well	over	1000	written	pages',	are	preserved	there.[11]	The	first	edition
of	a	text	found	at	Nag	Hammadi	was	from	the	Jung	Codex,	a	partial	translation	of	which	appeared	in	Cairo	in	1956,	and	a	single	extensive	facsimile	edition	was	planned.	Due	to	the	difficult	political	circumstances	in	Egypt,	individual	tracts	followed	from	the	Cairo	and	Zurich	collections	only	slowly.	This	state	of	affairs	did	not	change	until	1966,	with	the
holding	of	the	Messina	Congress	in	Italy.	At	this	conference,	intended	to	allow	scholars	to	arrive	at	a	group	consensus	concerning	the	definition	of	Gnosticism,	James	M.	Robinson	assembled	a	group	of	editors	and	translators	whose	express	task	was	to	publish	a	bilingual	edition	of	the	Nag	Hammadi	codices	in	English,	in	collaboration	with	the	Institute	for
Antiquity	and	Christianity	at	the	Claremont	Graduate	University	in	Claremont,	California,	where	Robinson	was	a	faculty	member.	Robinson	was	elected	secretary	of	the	International	Committee	for	the	Nag	Hammadi	Codices,	which	had	been	formed	in	1970	by	UNESCO	and	the	Egyptian	Ministry	of	Culture;	it	was	in	this	capacity	that	he	oversaw	the
project.	A	facsimile	edition	in	twelve	volumes	was	published	between	1972	and	1977,	with	subsequent	additions	in	1979	and	1984	from	the	publisher	Brill	Publishers	in	Leiden,	entitled,	The	Facsimile	Edition	of	the	Nag	Hammadi	Codices.	This	made	all	the	texts	available	for	all	interested	parties	to	study	in	some	form.	At	the	same	time,	in	the	German
Democratic	Republic,	a	group	of	scholars—including	Alexander	Böhlig,	Martin	Krause	and	New	Testament	scholars	Gesine	Schenke,	Hans-Martin	Schenke	and	Hans-Gebhard	Bethge—were	preparing	the	first	German	language	translation	of	the	find.	The	last	three	scholars	prepared	a	complete	scholarly	translation	under	the	auspices	of	the	Berlin
Humboldt	University,	which	was	published	in	2001.	The	James	M.	Robinson	translation	was	first	published	in	1977,	with	the	name	The	Nag	Hammadi	Library	in	English,	in	collaboration	between	E.J.	Brill	and	Harper	&	Row.	The	single-volume	publication,	according	to	Robinson,	'marked	the	end	of	one	stage	of	Nag	Hammadi	scholarship	and	the	beginning
of	another'	(from	the	Preface	to	the	third	revised	edition).	Paperback	editions	followed	in	1981	and	1984,	from	E.J.	Brill	and	Harper,	respectively.	A	completely	revised	third	edition	was	published	in	1988.	This	marks	the	final	stage	in	the	gradual	dispersal	of	gnostic	texts	into	the	wider	public	arena—the	full	complement	of	codices	was	finally	available	in
unadulterated	form	to	people	around	the	world,	in	a	variety	of	languages.	A	cross-reference	apparatus	for	Robinson's	translation	and	the	Biblical	canon	also	exists.[12]	Another	English	edition	was	published	in	1987,	by	Yale	scholar	Bentley	Layton,	called	The	Gnostic	Scriptures:	A	New	Translation	with	Annotations	(Garden	City:	Doubleday	&	Co.,	1987).
The	volume	included	new	translations	from	the	Nag	Hammadi	Library,	together	with	extracts	from	the	heresiological	writers,	and	other	gnostic	material.	It	remains,	along	with	The	Nag	Hammadi	Library	in	English,	one	of	the	more	accessible	volumes	of	translations	of	the	Nag	Hammadi	find.	It	includes	extensive	historical	introductions	to	individual
gnostic	groups,	notes	on	translation,	annotations	to	the	text,	and	the	organization	of	tracts	into	clearly	defined	movements.	Not	all	scholars	agree	that	the	entire	library	should	be	considered	Gnostic.	Paterson	Brown	has	argued	that	the	three	Nag	Hammadi	Gospels	of	Thomas,	Philip	and	Truth	cannot	be	so	labeled,	since	each,	in	his	opinion,	may	explicitly
affirm	the	basic	reality	and	sanctity	of	incarnate	life,	which	Gnosticism	by	definition	considers	illusory.[13]	The	following	table	contains	a	list	of	codices	and	tractates	in	the	Nag	Hammadi	library	as	given	by	Aleksandr	Leonovich	Khosroev	[ru].[14][15]	Abbreviations	are	from	The	Coptic	Gnostic	Library.	Order	of	tractate	Codex	number	Tractate	number	in
the	codex	Tractate	title	Pages	Abbreviation	Notes	01	NHC-I	(Jung	Codex)[16]	1	The	Prayer	of	the	Apostle	Paul	(2)	Pr.	Paul	Text	rewritten	on	flyleaf,	two	lines	lost,	title	in	Greek.	02	2	The	Apocryphon	of	James	(The	Secret	Book	of	James)	1–16	Ap.	Jas.	The	title	is	based	on	the	content	of	the	text,	which	takes	the	form	of	a	letter	from	James	to	an	addressee
whose	name	is	not	mentioned.	Most	of	the	text	is	a	dialogue	between	Jesus	and	the	unnamed	apostles.	03	3	The	Gospel	of	Truth	16–43	Gos.	Truth	The	title	is	based	on	the	opening	words	of	the	text.	04	4	The	Treatise	on	the	Resurrection	43–50	Treat	Res.	A	treatise	in	the	form	of	a	letter	from	a	teacher	to	a	disciple,	a	certain	Reginus,	in	which	the	addressee
discusses	the	resurrection	of	Jesus	Christ.	05	5	The	Tripartite	Tractate	51–140	Tri.	Trac.	Title	given	by	scholars.	The	treatise	discusses	Valentinian	views	on	creation	and	cosmology.	06	NHC-II	1	The	Apocryphon	of	John	1–32	Ap.	John	A	lengthy	version,	the	first	of	the	three	versions	in	the	Nag	Hammadi	library.	The	text	is	a	revelation	in	the	form	of
questions	and	answers	given	by	Jesus	to	the	apostle	John.	07	2	The	Gospel	of	Thomas	32–51	Gos.	Thom.	A	collection	of	sayings	of	Jesus	given	secretly	to	the	apostles.	Some	of	the	sayings	are	known	from	the	canonical	Gospels.	Greek	papyri	of	similar	content	known	since	the	beginning	of	the	twentieth	century	are	P.Oxy.	1,	P.Oxy.	654,	P.Oxy.	655.	08	3	The
Gospel	of	Philip	51–86	Gos.	Phil.	A	Valentinian	text	that	is	a	collection	of	discourses.	09	4	The	Hypostasis	of	the	Archons	86–97	Hyp.	Arch.	The	title	is	at	the	end	of	the	text.	The	text	deals	with	cosmology	and	the	creation	of	man.	10	5	On	the	Origin	of	the	World	97–127	Orig.	World	Title	given	by	scholars.	The	treatise	discusses	the	creation	of	the	universe
and	cosmology.	11	6	The	Exegesis	on	the	Soul	127–137	Exeg.	Soul	A	treatise	on	the	fall	and	resurrection	of	the	human	soul	that	is	an	exegesis	of	Genesis	1–6.	The	only	scriptural	commentary	in	the	library.	12	7	The	Book	of	Thomas	the	Contender	138–145	Thom.	Cont.	The	title	is	given	at	the	end	of	the	text.	The	dialogue	of	the	risen	Jesus	with	Judas
Thomas	concerning	knowledge	and	truth,	as	recorded	by	the	apostle	Matthew.	13	NHC-III	1	The	Apocryphon	of	John	1–40	Ap.	John	Short	version.	14	2	Holy	Book	of	the	Great	Invisible	Spirit	(The	Gospel	of	the	Egyptians)	40–69	Gos.	Eg.	One	of	two	editions	of	the	text	with	the	title	at	the	end.	The	work	begins	with	the	phrase,	"The	Holy	Book	of	the	Great,
Invisible	Spirit."	Its	authorship	is	attributed	to	the	biblical	Seth.	Contains	cosmogonic	and	soteriological	themes.	15	3	Eugnostos	the	Blessed	70–90	Eugnostos	One	of	two	versions	of	the	text.	A	treatise	on	the	Gnostic	world	order	in	the	form	of	a	message	from	a	teacher	(Eugnostus)	to	his	disciples.	16	4	The	Sophia	of	Jesus	Christ	90–119	Soph.	Jes.	Chr.
Revelation	in	the	form	of	questions	and	answers	given	by	the	risen	Christ	to	his	apostles.	The	text	is	dependent	on	Eugnostos	the	Blessed.	Jesus'	speeches	in	this	text	are	verbatim	with	Eugnostus'	teachings	given	in	Eugnostos	the	Blessed.[17]	17	5	The	Dialogue	of	the	Saviour	120–149	Dial.	Sav.	The	title	is	given	at	the	beginning	and	end	of	the	treatise.	The
content	consists	of	Jesus'	conversations	with	the	apostles	and	Mary	Magdalene	about	the	way	to	salvation.	18	NHC-IV	1	The	Apocryphon	of	John	1–49	Ap.	John	The	second	lengthy	version.	19	2	Holy	Book	of	the	Great	Invisible	Spirit	(The	Gospel	of	the	Egyptians)	50–81	Gos.	Eg.	Second	copy	of	the	text.	20	NHC-V	1	Eugnostos	the	Blessed	1–17	Eugnostos
Second	copy	of	the	text.	21	2	The	Apocalypse	of	Paul	17–24	Apoc.	Paul.	The	text	is	derived	from	2	Corinthians	12:2–4	and	recounts	the	apostle	Paul's	journey	and	visions	from	the	fourth	heaven	to	the	tenth	heaven.	22	3	The	First	Apocalypse	of	James	24–44	1	Ap.	Jas.	Dialogue	about	the	secret	teaching	that	Jesus	taught	to	James,	first	before	his	death,	then
after	his	resurrection.	23	4	The	Second	Apocalypse	of	James	44–63	2	Ap.	Jas.	The	original	title	is	the	same	as	the	previous	text.	The	composition	is	complex:	it	includes	James'	speeches	to	the	Jews	about	the	greatness	of	Jesus	and	concludes	with	James'	martyrdom.	24	5	The	Apocalypse	of	Adam	63–85	Apoc.	Adam	The	revelation	of	the	Flood	and	the
ultimate	fate	of	the	world,	which	Adam	received	from	God	and	passed	on	to	his	son	Seth.[18]	25	NHC-VI	1	The	Acts	of	Peter	and	the	Twelve	Apostles	1–12	Acts	Pet.	12	Apost.	The	only	"Acts"	text	in	the	library.	An	account	(on	behalf	of	the	Apostle	Peter)	of	the	journey	of	the	apostles	to	a	certain	city	and	their	encounter	with	Jesus,	who	took	the	form	of	a
jewel	merchant	named	Lithargoel.	26	2	The	Thunder,	Perfect	Mind	13–21	Thund.	A	poetic	treatise.	It	is	a	self-proclamation	of	a	female	(?)	deity	on	the	non-dual,	all-encompassing	nature	of	the	divine.[19]	27	3	Authoritative	Teaching	(Authoritative	Discourse)	23–35	Auth.	Teach.	A	philosophical	text	about	the	fate	of	the	soul,	its	origins,	fall,	and	victory	over
the	material	world	via	salvation.[20]	28	4	The	Concept	of	Our	Great	Power	36–48	Great	Pow.	Title	at	the	end	of	the	treatise.	Revelation	of	the	three	aeons:	the	material	aeon,	which	ended	with	the	Flood;	the	spiritual	aeon,	when	the	Savior	appeared;	and	the	future	aeon.	29	5	Fragments:	588a-589b	of	Plato's	Republic.	48–51	Plato	Rep.	A	text	about
injustice[21]	30	6	The	Discourse	on	the	Eighth	and	Ninth	52–63	Dis.	8–9	Title	given	by	scholars.	Hermetic	dialogue	in	which	the	teacher	("father")	Hermes	Trismegistus	leads	his	disciple	("son")	through	the	"eight"	and	"nine"	realms	of	heaven.[17]	31	7	The	Prayer	of	Thanksgiving	63–65	Pr.	Thanks.	A	hermetic	prayer,	previously	known	from	both	the	Greek
and	Latin	versions.	32	8	Asclepius	65–78	Asklepius	Dialogue	of	Hermes	Trismegistus	with	his	disciple	Asclepius.	Chapters	21–29	of	the	lost	Greek	hermetic	treatise	known	from	the	full	Latin	translation.	33	NHC-VII	1	The	Paraphrase	of	Shem	1–49	Paraph.	Shem	The	title	is	at	the	beginning	of	the	treatise.	A	revelation	on	cosmological	and	soteriological
themes	received	by	Shem	(possibly	not	biblical)	from	Derdekeas,	the	son	of	infinite	light,	during	the	mystical	separation	of	his	mind	from	his	body.	34	2	The	Second	Treatise	of	the	Great	Seth	49–70	Treat.	Seth	The	title	is	at	the	end	of	the	tractate.	The	revelation	of	Jesus	Christ	(probably	identified	with	Seth),	where	he	narrates	his	descent	to	earth,	his
death	on	the	cross,	and	his	return	to	the	Pleroma.	35	3	Gnostic	Apocalypse	of	Peter	70–84	Apoc.	Petr.	An	account	of	the	visions	of	the	apostle	Peter,	the	meaning	of	which	Jesus	revealed	to	him	on	condition	that	it	remain	secret.	36	4	The	Teachings	of	Silvanus	84–118	Teach.	Silv	The	only	text	in	the	library	of	unquestionably	Christian	origin.[22]	An	ethical
treatise	in	the	form	of	the	teachings	of	a	father	to	his	spiritual	son.	37	5	The	Three	Steles	of	Seth	118–127	Steles	Seth	The	title	is	at	the	end	of	the	treatise.	A	composition	in	the	form	of	hymns	to	higher	divine	entities.	It	begins	with	the	title	"The	Revelation	of	Dositheos",	but	this	name	is	not	mentioned	anywhere	else	in	the	text.	38	NHC-VIII	1	Zostrianos	1–
132	Zost.	The	title	at	the	end	of	the	treatise.	Revelations	received	by	Zostrianos	from	the	"angel	of	knowledge"	and	an	account	of	the	hero's	subsequent	ascent	through	the	heavenly	realms.	This	is	the	lengthiest	text	in	the	library,	and	is	also	in	very	poor	condition.	39	2	The	Letter	of	Peter	to	Philip	132–140	Ep.	Pet.	Phil.	Title	at	the	beginning	of	the	treatise.
Of	the	nine	pages	of	the	treatise,	the	epistle	proper	occupies	only	one	page.	The	rest	is	part	of	the	apocryphal	acts	of	the	apostles	speaking	to	the	risen	Jesus.	40	NHC-IX	1	Melchizedek	1–27	Melch.	Title	at	the	beginning	of	the	treatise.	A	series	of	revelations	about	Jesus	Christ	received	by	the	biblical	Melchizedek	from	an	angel.	41	2	The	Thought	of	Norea
27–29	Norea	One	of	the	shortest	texts	in	the	library,	with	only	52	lines.	The	title	is	based	on	the	phrase	at	the	end	of	the	text.	A	prayer,	probably	by	a	woman.[23]	42	3	The	Testimony	of	Truth	29–74	Testim.	Truth.	Title	given	by	scholars.	An	address	to	the	chosen	(elect)	on	the	essence	of	truth,	along	with	a	polemic	against	ecclesiastical	Christianity.[19]	43
NHC-X	1	Marsanes	1–68	Marsanes	The	title	is	at	the	end	of	the	text.	The	vision	of	the	prophet	Marsanus	during	his	ecstatic	ascent	to	heaven	and	of	the	essence	of	God.	44	NHC-XI	1	The	Interpretation	of	Knowledge	1–21	Interp.	Know.	The	title	is	at	the	end	of	the	text.	An	ethical	sermon	by	a	Christian	Gnostic	author.	45	2	A	Valentinian	Exposition	22–40
Val.	Exp.	Five	fragments	of	a	Valentinian	philosophical	treatise	on	anointing	(On	Anointing),	baptism	(On	Bap.	A	&	B),	and	the	Eucharist	(On	Euch.	A	&	B).	46	3	Allogenes	40–44	Allogenes	The	title	is	at	the	end	of	the	tractate.	The	account	of	Allogenes	of	a	revelation	received	from	the	angel	Jude,	and	of	an	ascent	to	heavenly	beings.	47	4	Hypsiphrone	45–69
Hypsiph.	The	title	is	at	the	beginning	of	the	text,	which	is	very	poorly	preserved.	The	book	of	visions	of	Hypsiphrone.	48	NHC-XII	1	The	Sentences	of	Sextus	15–16,	27–34	Sext	A	collection	of	wisdom	sayings.	49	2	The	Gospel	of	Truth	Gos.	Truth	The	second	copy,	of	which	only	a	few	fragments	remain	in	a	different	dialect	of	Coptic.	50	3	fragments	Frm.	A
total	of	10	pages	with	fragments	of	15	texts	have	survived	from	the	volume,	of	which	only	2	texts	have	been	identified.	51	NHC-XIII	1	Trimorphic	Protennoia	35–50	Trim.	Prot.	"Three	Forms	of	First	Thought".	A	treatise	similar	to	the	Apocryphon	of	John	in	many	ways.	52	2	On	the	Origin	of	the	World	Orig.	World	Ten	opening	lines	in	the	text.	fragments	The
volume	contains	a	total	of	16	heavily	fragmented	pages.	Two	texts	are	identified.	The	so-called	"Codex	XIII"	is	not	a	codex,	but	rather	the	text	of	Trimorphic	Protennoia,	written	on	"eight	leaves	removed	from	a	thirteenth	book	in	late	antiquity	and	tucked	inside	the	front	cover	of	the	sixth."	(Robinson,	NHLE,	p.	10)	Only	a	few	lines	from	the	beginning	of
Origin	of	the	World	are	discernible	on	the	bottom	of	the	eighth	leaf.	Although	the	manuscripts	discovered	at	Nag	Hammadi	are	generally	dated	to	the	4th	century,	there	is	some	debate	regarding	the	original	composition	of	the	texts.[24]	The	Gospel	of	Thomas	is	held	by	most	to	be	the	earliest	of	the	"gnostic"	gospels	composed.	Scholars	generally	date	the
text	to	the	early	to	mid-2nd	century.[25]	The	Gospel	of	Thomas,	it	is	often	claimed,	has	some	gnostic	elements	but	lacks	the	full	gnostic	cosmology.	However,	even	the	description	of	these	elements	as	"gnostic"	is	based	mainly	upon	the	presupposition	that	the	text	as	a	whole	is	a	"gnostic"	gospel,	and	this	idea	itself	is	based	upon	little	other	than	the	fact
that	it	was	found	along	with	gnostic	texts	at	Nag	Hammadi.[26]	Some	scholars	including	Nicholas	Perrin	argue	that	Thomas	is	dependent	on	the	Diatessaron,	which	was	composed	shortly	after	172	by	Tatian	in	Syria.[27]	Others	contend	for	an	earlier	date,	with	a	minority	claiming	a	date	of	perhaps	50	AD,	citing	a	relationship	to	the	hypothetical	Q
document	among	other	reasons.[28]	The	Gospel	of	Truth[29]	and	the	teachings	of	the	Pistis	Sophia	can	be	approximately	dated	to	the	early	2nd	century	as	they	were	part	of	the	original	Valentinian	school,	though	the	gospel	itself	is	3rd	century.	Documents	with	a	Sethian	influence	(like	the	Gospel	of	Judas,	or	outright	Sethian	like	Coptic	Gospel	of	the
Egyptians)	can	be	dated	substantially	later	than	40	and	substantially	earlier	than	250;	most	scholars	giving	them	a	2nd-century	date.[30]	More	conservative	scholars	using	the	traditional	dating	method	would	argue	in	these	cases	for	the	early	3rd	century.[citation	needed]	Some	gnostic	gospels	(for	example	Trimorphic	Protennoia)	make	use	of	fully
developed	Neoplatonism	and	thus	need	to	be	dated	after	Plotinus	in	the	3rd	century.[31][32]	Apocalyptic	literature	Acts	of	the	Apostles	(genre)	Agrapha	Biblical	archaeology	Dead	Sea	Scrolls	Development	of	the	New	Testament	canon	Dishna	Papers	Gospel	of	Mary	List	of	Gnostic	texts	List	of	Gospels	List	of	Mandaic	manuscripts	List	of	New	Testament
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prominent	Gnostic	writings	found	in	the	Nag	Hammadi	library.	Shown	here	are	the	end	of	the	Apocryphon	of	John	and	the	beginning	of	the	Gospel	of	Thomas.			Part	of	a	series	onGnosticism	Gnostic	concepts	Adam	kasia	Adam	pagria	Aeon	Anima	mundi	Archon	Barbelo	Demiurge	Five	Seals	Gnosis	Kenoma	Luminary	Manda	Monad	Ogdoad	Pleroma	Sophia
Uthra	World	of	Light	World	of	Darkness	Yaldabaoth	Gnostic	sects	and	founders	List	of	Gnostic	sects	Proto-Gnosticism	Maghāriya	Thomasines	Judean	/	Israelite	Adam	Mandaeism	Elksai	Elkasaites	Samaritan	Baptist	Dositheos	Simon	Magus	(Simonians)	Menander	Quqites	Christian	Gnosticism	Apelles	Cerinthus	Justin	Marcion	Marcionism	Nicolaism	Perates
Saturninus	Ophites	Sethianism	Basilides	Basilideans	Valentinus	Valentinianism	Marcus	Marcosians	Florinus	Naassenes	Thomasine	Barbelo	Borborites	Carpocratians	(Gnostic	sect)	Cerdo	(Gnostic)	Persian	Gnosticism	Mani	Manichaeism	Chinese	Gnosticism	Chinese	Manichaeism	Islamic	Gnosticism	Druze	Nusayrism	Modern	Modern	schools	Scriptures	List
of	Gnostic	texts	Texts	Nag	Hammadi	library	Pseudo-Abdias	Clementine	literature	Gnosticism	and	the	New	Testament	Mandaean	scriptures	Codices	Codex	Tchacos	Cologne	Mani-Codex	Askew	Codex	Bruce	Codex	Berlin	Codex	Codex	Nasaraeus	Influenced	by	Apocalyptic	literature	Early	Christianity	Christology	Docetism	Paul	and	Gnosticism	Merkabah
mysticism	Middle	Platonism	Philo	Wisdom	(personification)	Influence	on	Carl	Jung	Esoteric	Christianity	Christian	theosophy	Gnosticism	in	modern	times	Neoplatonism	and	Gnosticism	Perennial	philosophy	Thelema	Theosophy	(Blavatskian)	Western	esotericism	René	Guénon	Rudolf	Steiner	vte	The	Nag	Hammadi	library	(also	known	as	the	Chenoboskion
Manuscripts	and	the	Gnostic	Gospels[a])	is	a	collection	of	early	Christian	and	Gnostic	texts	discovered	near	the	Upper	Egyptian	town	of	Nag	Hammadi	in	1945.	Thirteen	leather-bound	papyrus	codices	buried	in	a	sealed	jar	were	found	by	a	local	farmer	named	Muhammed	al-Samman.[1]	The	writings	in	these	codices	comprise	52	mostly	Gnostic	treatises,
but	they	also	include	three	works	belonging	to	the	Corpus	Hermeticum	and	a	partial	translation/alteration	of	Plato's	Republic.	In	his	introduction	to	The	Nag	Hammadi	Library	in	English,	James	Robinson	suggests	that	these	codices	may	have	belonged	to	a	nearby	Pachomian	monastery	and	were	buried	after	Saint	Athanasius	condemned	the	use	of	non-
canonical	books	in	his	Festal	Letter	of	367	A.D.	The	Pachomian	hypothesis	has	been	further	expanded	by	Lundhaug	&	Jenott	(2015,	2018)[2][3]	and	further	strengthened	by	Linjamaa	(2024).	In	his	2024	book,	Linjamaa	argues	that	the	Nag	Hammadi	library	was	used	by	a	small	intellectual	monastic	elite	at	a	Pachomian	monastery,	and	that	they	were	used
as	a	smaller	part	of	a	much	wider	Christian	library.[4]	The	contents	of	the	codices	were	written	in	the	Coptic	language.	The	best-known	of	these	works	is	probably	the	Gospel	of	Thomas,	of	which	the	Nag	Hammadi	codices	contain	the	only	complete	text.	After	the	discovery,	scholars	recognized	that	fragments	of	these	sayings	attributed	to	Jesus	appeared	in
manuscripts	discovered	at	Oxyrhynchus	in	1898	(P.	Oxy.	1),	and	matching	quotations	were	recognized	in	other	early	Christian	sources.	Most	interpreters	date	the	writing	of	the	Gospel	of	Thomas	to	the	second	century,	but	based	on	much	earlier	sources.[5]	The	buried	manuscripts	date	from	the	3rd	and	4th	centuries.	The	Nag	Hammadi	codices	are	now
housed	in	the	Coptic	Museum	in	Cairo,	Egypt.	The	site	of	discovery,	Nag	Hammadi	in	map	of	Egypt	Scholars	first	became	aware	of	the	Nag	Hammadi	library	in	1946.	Making	careful	inquiries	from	1947–1950,	Jean	Doresse	discovered	that	a	local	farmer,	who	was	a	teenager	at	the	time,	dug	up	the	texts	from	a	graveyard	in	the	desert,	located	near	tombs
from	the	Sixth	Dynasty	of	Egypt.	In	the	1970s,	James	Robinson	sought	out	the	local	farmer	in	question,	identifying	him	as	Muhammad	‘Ali	al-Samman.	Al-Samman	told	Robinson	a	complex	story	involving	a	mission	occasioned	by	a	blood	feud,	digging	to	obtain	fresh	soil	for	agricultural	use	and	thus	finding	the	manuscripts	in	a	buried	jar,	hesitating	to	break
the	jar	due	to	superstitions	about	a	jinn,	and—at	the	mission's	culmination—engaging	in	cannibalism	with	the	target's	heart.	His	mother	claimed	that	she	burned	some	of	the	manuscripts	as	tinder	for	the	family	oven;	Robinson	identified	these	with	Codex	XII.	Robinson	gave	multiple	accounts	of	this	interview,	with	the	number	of	people	present	at	the
discovery	ranging	from	two	to	eight.[6]	Jean	Doresse's	account	contains	none	of	these	elements.	Later	scholarship	has	drawn	attention	to	al-Samman's	mention	of	a	corpse	and	a	"bed	of	charcoal"	at	the	site	of	the	putative	"fresh	soil"	excavation—aspects	of	the	story	that	were	vehemently	denied	by	al-Samman's	brother.	It	has	been	suggested	that	the
library	was	initially	a	simple	grave	robbing,	and	the	more	fanciful	aspects	of	the	story	were	concocted	as	a	cover	story.	Burials	of	books	were	common	in	Egypt,	in	the	early	centuries	AD;	but	if	the	library	was	a	funerary	deposit,	it	conflicts	with	Robinson's	belief	that	the	manuscripts	were	purposely	hidden	out	of	fear	of	persecution.	Instead,	Lewis	&	Blount
(2014)	have	proposed	that	the	Nag	Hammadi	codices	had	been	privately	commissioned	by	a	wealthy	non-monastic	individual,	and	that	the	books	had	been	buried	with	him	as	funerary	prestige	items.[7]	The	"blood	feud"	story,	however,	has	been	generally	accepted.[8]	Slowly,	most	of	the	tracts	came	into	the	hands	of	Phokion	J.	Tanos,[9]	a	Cypriot	antiques
dealer	in	Cairo,	and	they	were	thereafter	being	retained	by	the	Department	of	Antiquities,	for	fear	that	they	would	be	sold	out	of	the	country.	After	the	revolution	in	1952,	the	texts	were	handed	to	the	Coptic	Museum	in	Cairo,	and	declared	national	property.[10]	Pahor	Labib,	the	director	of	the	Coptic	Museum	at	that	time,	was	keen	to	keep	the	manuscripts
in	their	country	of	origin.	Meanwhile,	a	single	codex	had	been	sold	in	Cairo	to	a	Belgian	antiques	dealer.	After	an	attempt	was	made	to	sell	the	codex	in	both	New	York	City	and	Paris,	it	was	acquired	by	the	Carl	Gustav	Jung	Institute	in	Zurich	in	1951,	through	the	mediation	of	Gilles	Quispel.	It	was	intended	as	a	birthday	present	for	Jung;	for	this	reason,
this	codex	is	typically	known	as	the	Jung	Codex,	being	Codex	I	in	the	collection.[10]	Jung's	death	in	1961	resulted	in	a	quarrel	over	the	ownership	of	the	Jung	Codex;	the	pages	were	not	given	to	the	Coptic	Museum	in	Cairo	until	1975,	after	a	first	edition	of	the	text	had	been	published.	The	papyri	were	finally	brought	together	in	Cairo:	of	the	1945	find,
eleven	complete	books	and	fragments	of	two	others,	'amounting	to	well	over	1000	written	pages',	are	preserved	there.[11]	The	first	edition	of	a	text	found	at	Nag	Hammadi	was	from	the	Jung	Codex,	a	partial	translation	of	which	appeared	in	Cairo	in	1956,	and	a	single	extensive	facsimile	edition	was	planned.	Due	to	the	difficult	political	circumstances	in
Egypt,	individual	tracts	followed	from	the	Cairo	and	Zurich	collections	only	slowly.	This	state	of	affairs	did	not	change	until	1966,	with	the	holding	of	the	Messina	Congress	in	Italy.	At	this	conference,	intended	to	allow	scholars	to	arrive	at	a	group	consensus	concerning	the	definition	of	Gnosticism,	James	M.	Robinson	assembled	a	group	of	editors	and
translators	whose	express	task	was	to	publish	a	bilingual	edition	of	the	Nag	Hammadi	codices	in	English,	in	collaboration	with	the	Institute	for	Antiquity	and	Christianity	at	the	Claremont	Graduate	University	in	Claremont,	California,	where	Robinson	was	a	faculty	member.	Robinson	was	elected	secretary	of	the	International	Committee	for	the	Nag
Hammadi	Codices,	which	had	been	formed	in	1970	by	UNESCO	and	the	Egyptian	Ministry	of	Culture;	it	was	in	this	capacity	that	he	oversaw	the	project.	A	facsimile	edition	in	twelve	volumes	was	published	between	1972	and	1977,	with	subsequent	additions	in	1979	and	1984	from	the	publisher	Brill	Publishers	in	Leiden,	entitled,	The	Facsimile	Edition	of
the	Nag	Hammadi	Codices.	This	made	all	the	texts	available	for	all	interested	parties	to	study	in	some	form.	At	the	same	time,	in	the	German	Democratic	Republic,	a	group	of	scholars—including	Alexander	Böhlig,	Martin	Krause	and	New	Testament	scholars	Gesine	Schenke,	Hans-Martin	Schenke	and	Hans-Gebhard	Bethge—were	preparing	the	first
German	language	translation	of	the	find.	The	last	three	scholars	prepared	a	complete	scholarly	translation	under	the	auspices	of	the	Berlin	Humboldt	University,	which	was	published	in	2001.	The	James	M.	Robinson	translation	was	first	published	in	1977,	with	the	name	The	Nag	Hammadi	Library	in	English,	in	collaboration	between	E.J.	Brill	and	Harper	&
Row.	The	single-volume	publication,	according	to	Robinson,	'marked	the	end	of	one	stage	of	Nag	Hammadi	scholarship	and	the	beginning	of	another'	(from	the	Preface	to	the	third	revised	edition).	Paperback	editions	followed	in	1981	and	1984,	from	E.J.	Brill	and	Harper,	respectively.	A	completely	revised	third	edition	was	published	in	1988.	This	marks	the
final	stage	in	the	gradual	dispersal	of	gnostic	texts	into	the	wider	public	arena—the	full	complement	of	codices	was	finally	available	in	unadulterated	form	to	people	around	the	world,	in	a	variety	of	languages.	A	cross-reference	apparatus	for	Robinson's	translation	and	the	Biblical	canon	also	exists.[12]	Another	English	edition	was	published	in	1987,	by
Yale	scholar	Bentley	Layton,	called	The	Gnostic	Scriptures:	A	New	Translation	with	Annotations	(Garden	City:	Doubleday	&	Co.,	1987).	The	volume	included	new	translations	from	the	Nag	Hammadi	Library,	together	with	extracts	from	the	heresiological	writers,	and	other	gnostic	material.	It	remains,	along	with	The	Nag	Hammadi	Library	in	English,	one	of
the	more	accessible	volumes	of	translations	of	the	Nag	Hammadi	find.	It	includes	extensive	historical	introductions	to	individual	gnostic	groups,	notes	on	translation,	annotations	to	the	text,	and	the	organization	of	tracts	into	clearly	defined	movements.	Not	all	scholars	agree	that	the	entire	library	should	be	considered	Gnostic.	Paterson	Brown	has	argued
that	the	three	Nag	Hammadi	Gospels	of	Thomas,	Philip	and	Truth	cannot	be	so	labeled,	since	each,	in	his	opinion,	may	explicitly	affirm	the	basic	reality	and	sanctity	of	incarnate	life,	which	Gnosticism	by	definition	considers	illusory.[13]	The	following	table	contains	a	list	of	codices	and	tractates	in	the	Nag	Hammadi	library	as	given	by	Aleksandr	Leonovich
Khosroev	[ru].[14][15]	Abbreviations	are	from	The	Coptic	Gnostic	Library.	Order	of	tractate	Codex	number	Tractate	number	in	the	codex	Tractate	title	Pages	Abbreviation	Notes	01	NHC-I	(Jung	Codex)[16]	1	The	Prayer	of	the	Apostle	Paul	(2)	Pr.	Paul	Text	rewritten	on	flyleaf,	two	lines	lost,	title	in	Greek.	02	2	The	Apocryphon	of	James	(The	Secret	Book	of
James)	1–16	Ap.	Jas.	The	title	is	based	on	the	content	of	the	text,	which	takes	the	form	of	a	letter	from	James	to	an	addressee	whose	name	is	not	mentioned.	Most	of	the	text	is	a	dialogue	between	Jesus	and	the	unnamed	apostles.	03	3	The	Gospel	of	Truth	16–43	Gos.	Truth	The	title	is	based	on	the	opening	words	of	the	text.	04	4	The	Treatise	on	the
Resurrection	43–50	Treat	Res.	A	treatise	in	the	form	of	a	letter	from	a	teacher	to	a	disciple,	a	certain	Reginus,	in	which	the	addressee	discusses	the	resurrection	of	Jesus	Christ.	05	5	The	Tripartite	Tractate	51–140	Tri.	Trac.	Title	given	by	scholars.	The	treatise	discusses	Valentinian	views	on	creation	and	cosmology.	06	NHC-II	1	The	Apocryphon	of	John	1–
32	Ap.	John	A	lengthy	version,	the	first	of	the	three	versions	in	the	Nag	Hammadi	library.	The	text	is	a	revelation	in	the	form	of	questions	and	answers	given	by	Jesus	to	the	apostle	John.	07	2	The	Gospel	of	Thomas	32–51	Gos.	Thom.	A	collection	of	sayings	of	Jesus	given	secretly	to	the	apostles.	Some	of	the	sayings	are	known	from	the	canonical	Gospels.
Greek	papyri	of	similar	content	known	since	the	beginning	of	the	twentieth	century	are	P.Oxy.	1,	P.Oxy.	654,	P.Oxy.	655.	08	3	The	Gospel	of	Philip	51–86	Gos.	Phil.	A	Valentinian	text	that	is	a	collection	of	discourses.	09	4	The	Hypostasis	of	the	Archons	86–97	Hyp.	Arch.	The	title	is	at	the	end	of	the	text.	The	text	deals	with	cosmology	and	the	creation	of
man.	10	5	On	the	Origin	of	the	World	97–127	Orig.	World	Title	given	by	scholars.	The	treatise	discusses	the	creation	of	the	universe	and	cosmology.	11	6	The	Exegesis	on	the	Soul	127–137	Exeg.	Soul	A	treatise	on	the	fall	and	resurrection	of	the	human	soul	that	is	an	exegesis	of	Genesis	1–6.	The	only	scriptural	commentary	in	the	library.	12	7	The	Book	of
Thomas	the	Contender	138–145	Thom.	Cont.	The	title	is	given	at	the	end	of	the	text.	The	dialogue	of	the	risen	Jesus	with	Judas	Thomas	concerning	knowledge	and	truth,	as	recorded	by	the	apostle	Matthew.	13	NHC-III	1	The	Apocryphon	of	John	1–40	Ap.	John	Short	version.	14	2	Holy	Book	of	the	Great	Invisible	Spirit	(The	Gospel	of	the	Egyptians)	40–69
Gos.	Eg.	One	of	two	editions	of	the	text	with	the	title	at	the	end.	The	work	begins	with	the	phrase,	"The	Holy	Book	of	the	Great,	Invisible	Spirit."	Its	authorship	is	attributed	to	the	biblical	Seth.	Contains	cosmogonic	and	soteriological	themes.	15	3	Eugnostos	the	Blessed	70–90	Eugnostos	One	of	two	versions	of	the	text.	A	treatise	on	the	Gnostic	world	order
in	the	form	of	a	message	from	a	teacher	(Eugnostus)	to	his	disciples.	16	4	The	Sophia	of	Jesus	Christ	90–119	Soph.	Jes.	Chr.	Revelation	in	the	form	of	questions	and	answers	given	by	the	risen	Christ	to	his	apostles.	The	text	is	dependent	on	Eugnostos	the	Blessed.	Jesus'	speeches	in	this	text	are	verbatim	with	Eugnostus'	teachings	given	in	Eugnostos	the
Blessed.[17]	17	5	The	Dialogue	of	the	Saviour	120–149	Dial.	Sav.	The	title	is	given	at	the	beginning	and	end	of	the	treatise.	The	content	consists	of	Jesus'	conversations	with	the	apostles	and	Mary	Magdalene	about	the	way	to	salvation.	18	NHC-IV	1	The	Apocryphon	of	John	1–49	Ap.	John	The	second	lengthy	version.	19	2	Holy	Book	of	the	Great	Invisible
Spirit	(The	Gospel	of	the	Egyptians)	50–81	Gos.	Eg.	Second	copy	of	the	text.	20	NHC-V	1	Eugnostos	the	Blessed	1–17	Eugnostos	Second	copy	of	the	text.	21	2	The	Apocalypse	of	Paul	17–24	Apoc.	Paul.	The	text	is	derived	from	2	Corinthians	12:2–4	and	recounts	the	apostle	Paul's	journey	and	visions	from	the	fourth	heaven	to	the	tenth	heaven.	22	3	The	First
Apocalypse	of	James	24–44	1	Ap.	Jas.	Dialogue	about	the	secret	teaching	that	Jesus	taught	to	James,	first	before	his	death,	then	after	his	resurrection.	23	4	The	Second	Apocalypse	of	James	44–63	2	Ap.	Jas.	The	original	title	is	the	same	as	the	previous	text.	The	composition	is	complex:	it	includes	James'	speeches	to	the	Jews	about	the	greatness	of	Jesus	and
concludes	with	James'	martyrdom.	24	5	The	Apocalypse	of	Adam	63–85	Apoc.	Adam	The	revelation	of	the	Flood	and	the	ultimate	fate	of	the	world,	which	Adam	received	from	God	and	passed	on	to	his	son	Seth.[18]	25	NHC-VI	1	The	Acts	of	Peter	and	the	Twelve	Apostles	1–12	Acts	Pet.	12	Apost.	The	only	"Acts"	text	in	the	library.	An	account	(on	behalf	of	the
Apostle	Peter)	of	the	journey	of	the	apostles	to	a	certain	city	and	their	encounter	with	Jesus,	who	took	the	form	of	a	jewel	merchant	named	Lithargoel.	26	2	The	Thunder,	Perfect	Mind	13–21	Thund.	A	poetic	treatise.	It	is	a	self-proclamation	of	a	female	(?)	deity	on	the	non-dual,	all-encompassing	nature	of	the	divine.[19]	27	3	Authoritative	Teaching
(Authoritative	Discourse)	23–35	Auth.	Teach.	A	philosophical	text	about	the	fate	of	the	soul,	its	origins,	fall,	and	victory	over	the	material	world	via	salvation.[20]	28	4	The	Concept	of	Our	Great	Power	36–48	Great	Pow.	Title	at	the	end	of	the	treatise.	Revelation	of	the	three	aeons:	the	material	aeon,	which	ended	with	the	Flood;	the	spiritual	aeon,	when	the
Savior	appeared;	and	the	future	aeon.	29	5	Fragments:	588a-589b	of	Plato's	Republic.	48–51	Plato	Rep.	A	text	about	injustice[21]	30	6	The	Discourse	on	the	Eighth	and	Ninth	52–63	Dis.	8–9	Title	given	by	scholars.	Hermetic	dialogue	in	which	the	teacher	("father")	Hermes	Trismegistus	leads	his	disciple	("son")	through	the	"eight"	and	"nine"	realms	of
heaven.[17]	31	7	The	Prayer	of	Thanksgiving	63–65	Pr.	Thanks.	A	hermetic	prayer,	previously	known	from	both	the	Greek	and	Latin	versions.	32	8	Asclepius	65–78	Asklepius	Dialogue	of	Hermes	Trismegistus	with	his	disciple	Asclepius.	Chapters	21–29	of	the	lost	Greek	hermetic	treatise	known	from	the	full	Latin	translation.	33	NHC-VII	1	The	Paraphrase	of
Shem	1–49	Paraph.	Shem	The	title	is	at	the	beginning	of	the	treatise.	A	revelation	on	cosmological	and	soteriological	themes	received	by	Shem	(possibly	not	biblical)	from	Derdekeas,	the	son	of	infinite	light,	during	the	mystical	separation	of	his	mind	from	his	body.	34	2	The	Second	Treatise	of	the	Great	Seth	49–70	Treat.	Seth	The	title	is	at	the	end	of	the
tractate.	The	revelation	of	Jesus	Christ	(probably	identified	with	Seth),	where	he	narrates	his	descent	to	earth,	his	death	on	the	cross,	and	his	return	to	the	Pleroma.	35	3	Gnostic	Apocalypse	of	Peter	70–84	Apoc.	Petr.	An	account	of	the	visions	of	the	apostle	Peter,	the	meaning	of	which	Jesus	revealed	to	him	on	condition	that	it	remain	secret.	36	4	The
Teachings	of	Silvanus	84–118	Teach.	Silv	The	only	text	in	the	library	of	unquestionably	Christian	origin.[22]	An	ethical	treatise	in	the	form	of	the	teachings	of	a	father	to	his	spiritual	son.	37	5	The	Three	Steles	of	Seth	118–127	Steles	Seth	The	title	is	at	the	end	of	the	treatise.	A	composition	in	the	form	of	hymns	to	higher	divine	entities.	It	begins	with	the
title	"The	Revelation	of	Dositheos",	but	this	name	is	not	mentioned	anywhere	else	in	the	text.	38	NHC-VIII	1	Zostrianos	1–132	Zost.	The	title	at	the	end	of	the	treatise.	Revelations	received	by	Zostrianos	from	the	"angel	of	knowledge"	and	an	account	of	the	hero's	subsequent	ascent	through	the	heavenly	realms.	This	is	the	lengthiest	text	in	the	library,	and	is
also	in	very	poor	condition.	39	2	The	Letter	of	Peter	to	Philip	132–140	Ep.	Pet.	Phil.	Title	at	the	beginning	of	the	treatise.	Of	the	nine	pages	of	the	treatise,	the	epistle	proper	occupies	only	one	page.	The	rest	is	part	of	the	apocryphal	acts	of	the	apostles	speaking	to	the	risen	Jesus.	40	NHC-IX	1	Melchizedek	1–27	Melch.	Title	at	the	beginning	of	the	treatise.
A	series	of	revelations	about	Jesus	Christ	received	by	the	biblical	Melchizedek	from	an	angel.	41	2	The	Thought	of	Norea	27–29	Norea	One	of	the	shortest	texts	in	the	library,	with	only	52	lines.	The	title	is	based	on	the	phrase	at	the	end	of	the	text.	A	prayer,	probably	by	a	woman.[23]	42	3	The	Testimony	of	Truth	29–74	Testim.	Truth.	Title	given	by	scholars.
An	address	to	the	chosen	(elect)	on	the	essence	of	truth,	along	with	a	polemic	against	ecclesiastical	Christianity.[19]	43	NHC-X	1	Marsanes	1–68	Marsanes	The	title	is	at	the	end	of	the	text.	The	vision	of	the	prophet	Marsanus	during	his	ecstatic	ascent	to	heaven	and	of	the	essence	of	God.	44	NHC-XI	1	The	Interpretation	of	Knowledge	1–21	Interp.	Know.
The	title	is	at	the	end	of	the	text.	An	ethical	sermon	by	a	Christian	Gnostic	author.	45	2	A	Valentinian	Exposition	22–40	Val.	Exp.	Five	fragments	of	a	Valentinian	philosophical	treatise	on	anointing	(On	Anointing),	baptism	(On	Bap.	A	&	B),	and	the	Eucharist	(On	Euch.	A	&	B).	46	3	Allogenes	40–44	Allogenes	The	title	is	at	the	end	of	the	tractate.	The	account
of	Allogenes	of	a	revelation	received	from	the	angel	Jude,	and	of	an	ascent	to	heavenly	beings.	47	4	Hypsiphrone	45–69	Hypsiph.	The	title	is	at	the	beginning	of	the	text,	which	is	very	poorly	preserved.	The	book	of	visions	of	Hypsiphrone.	48	NHC-XII	1	The	Sentences	of	Sextus	15–16,	27–34	Sext	A	collection	of	wisdom	sayings.	49	2	The	Gospel	of	Truth	Gos.
Truth	The	second	copy,	of	which	only	a	few	fragments	remain	in	a	different	dialect	of	Coptic.	50	3	fragments	Frm.	A	total	of	10	pages	with	fragments	of	15	texts	have	survived	from	the	volume,	of	which	only	2	texts	have	been	identified.	51	NHC-XIII	1	Trimorphic	Protennoia	35–50	Trim.	Prot.	"Three	Forms	of	First	Thought".	A	treatise	similar	to	the
Apocryphon	of	John	in	many	ways.	52	2	On	the	Origin	of	the	World	Orig.	World	Ten	opening	lines	in	the	text.	fragments	The	volume	contains	a	total	of	16	heavily	fragmented	pages.	Two	texts	are	identified.	The	so-called	"Codex	XIII"	is	not	a	codex,	but	rather	the	text	of	Trimorphic	Protennoia,	written	on	"eight	leaves	removed	from	a	thirteenth	book	in	late
antiquity	and	tucked	inside	the	front	cover	of	the	sixth."	(Robinson,	NHLE,	p.	10)	Only	a	few	lines	from	the	beginning	of	Origin	of	the	World	are	discernible	on	the	bottom	of	the	eighth	leaf.	Although	the	manuscripts	discovered	at	Nag	Hammadi	are	generally	dated	to	the	4th	century,	there	is	some	debate	regarding	the	original	composition	of	the	texts.[24]
The	Gospel	of	Thomas	is	held	by	most	to	be	the	earliest	of	the	"gnostic"	gospels	composed.	Scholars	generally	date	the	text	to	the	early	to	mid-2nd	century.[25]	The	Gospel	of	Thomas,	it	is	often	claimed,	has	some	gnostic	elements	but	lacks	the	full	gnostic	cosmology.	However,	even	the	description	of	these	elements	as	"gnostic"	is	based	mainly	upon	the
presupposition	that	the	text	as	a	whole	is	a	"gnostic"	gospel,	and	this	idea	itself	is	based	upon	little	other	than	the	fact	that	it	was	found	along	with	gnostic	texts	at	Nag	Hammadi.[26]	Some	scholars	including	Nicholas	Perrin	argue	that	Thomas	is	dependent	on	the	Diatessaron,	which	was	composed	shortly	after	172	by	Tatian	in	Syria.[27]	Others	contend
for	an	earlier	date,	with	a	minority	claiming	a	date	of	perhaps	50	AD,	citing	a	relationship	to	the	hypothetical	Q	document	among	other	reasons.[28]	The	Gospel	of	Truth[29]	and	the	teachings	of	the	Pistis	Sophia	can	be	approximately	dated	to	the	early	2nd	century	as	they	were	part	of	the	original	Valentinian	school,	though	the	gospel	itself	is	3rd	century.
Documents	with	a	Sethian	influence	(like	the	Gospel	of	Judas,	or	outright	Sethian	like	Coptic	Gospel	of	the	Egyptians)	can	be	dated	substantially	later	than	40	and	substantially	earlier	than	250;	most	scholars	giving	them	a	2nd-century	date.[30]	More	conservative	scholars	using	the	traditional	dating	method	would	argue	in	these	cases	for	the	early	3rd
century.[citation	needed]	Some	gnostic	gospels	(for	example	Trimorphic	Protennoia)	make	use	of	fully	developed	Neoplatonism	and	thus	need	to	be	dated	after	Plotinus	in	the	3rd	century.[31][32]	Apocalyptic	literature	Acts	of	the	Apostles	(genre)	Agrapha	Biblical	archaeology	Dead	Sea	Scrolls	Development	of	the	New	Testament	canon	Dishna	Papers
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god	–	who	stands	between	the	human	race	and	a	transcendent	God	that	could	only	be	reached	through	knowledge	of	humanity’s	real	nature	as	divine,	leading	to	the	deliverance	of	the	Godly	spark	within	humanity	from	the	constraints	of	earthly	existence.	Archon	is	also	Greek	word	meaning	“ruler,”	which	was	also	often	used	in	ancient	times	as	the	title	of
a	certain	public	office	in	a	government.	If	we	take	a	look	at	Archons	from	a	Gnostic	point	of	view,	we	will	understand	that	in	this	context,	they	were	considered	the	angels	and	demons	of	the	old	testament.	The	Archons	are	the	creators	of	the	“matrix”	(i.e.	false)	reality,	though	in	antiquity	they	portraited	themselves	as	the	real	creators	of	mankind	and	the
universe	“The	rulers	laid	plans	and	said,	‘Come,	let	us	create	a	man	that	will	be	soil	from	the	earth.’	They	modeled	their	creature	as	one	wholly	of	the	earth.	Now	the	rulers	[…]	body	[…]	they	have	[…]	female	[…]	is	[…]	with	the	face	of	a	beast.	They	had	taken	some	soil	from	the	earth	and	modeled	their	man	after	their	body	and	after	the	image	of	God	that
had	appeared	to	them	in	the	waters.	They	said,	‘Come,	let	us	lay	hold	of	it	by	means	of	the	form	that	we	have	modeled,	so	that	it	may	see	its	male	counterpart	[…],	and	we	may	seize	it	with	the	form	that	we	have	modeled’	–	not	understanding	the	force	of	God,	because	of	their	powerlessness.	And	he	breathed	into	his	face,	and	the	man	came	to	have	a	soul
(and	remained)	upon	the	ground	many	days.	But	they	could	not	make	him	arise	because	of	their	powerlessness.	Like	storm	winds,	they	persisted	(in	blowing),	that	they	might	try	to	capture	that	image,	which	had	appeared	to	them	in	the	waters.	And	they	did	not	know	the	identity	of	its	power.	(Source)	Also	called	The	Reality	of	the	Rulers,	the	Hypothesis	of
Archons	is	an	exegesis	—	a	critical	interpretation	of	a	religious	text	–	on	the	Book	of	Genesis	1-6	and	expresses	Gnostic	mythology	of	the	divine	creators	of	the	cosmos	and	humanity.	The	Book	of	Genesis	is	the	first	book	of	the	Hebrew	Bible	(the	Tanakh)	and	the	Christian	Old	Testament.	This	ancient	text	was	revered	among	many	other	from	the	Nag
Hammadi	Library.	The	Nag	Hammadi	library	also	called	the	“Chenoboskion	Manuscripts,”	or	the	“Gnostic	Gospels”	is	a	collection	of	a	number	of	ancient	Christian	and	Gnostic	Texts	found	in	Upper	Egypt	in	1945.	The	Reality	of	the	Rulers	is	believed	to	have	been	written	sometime	during	the	third	century	CE.	Researchers	believe	it	originated	from	a
traditional	period	in	Gnosticism	when	it	was	converting	from	a	purely	mythological	state	into	a	philosophical	phase.	The	writing	is	presented	as	an	instruction	on	the	theme	of	the	dominators	(archons)	of	the	world	mentioned	by	St.	Paul.	The	express	intention	of	this	writing	is	to	teach	the	truth	about	the	powers	that	have	authority	over	this	world.	The	story
begins	with	the	boast	of	the	demiurge,	the	supreme	archon,	in	words	attributed	to	the	God	of	the	Bible:	“I	am	who	I	am,	God	is	nothing	separated	from	me.”	The	Reality	of	the	Rulers	is	presented	as	a	learned	treatise	where	a	teacher	approaches	a	topic	suggested	by	the	dedicatee	of	the	work.	The	treatise	starts	off	with	a	fragment	of	cosmogony,	which
guides	to	a	revisionistic	“true	history”	of	the	events	in	the	Genesis	creation	story,	revealing	a	Gnostic	distrust	of	the	material	world	and	the	demiurge	that	conceived	it.	An	“angelic	revelation	dialogue”	emerges	within	this	narrative	where	an	angel	repeats	and	elaborates	the	author’s	fragment	of	cosmogonic	myth	in	much	broader	scope,	concluding	with	a
historical	prophecy	of	the	coming	of	the	savior	and	the	end	of	days.	Bentley	Layton,	Professor	of	Religious	Studies	(Ancient	Christianity)	and	Professor	of	Near	Eastern	Languages	and	Civilizations	(Coptic)	at	Yale	University	writes:	“The	Reality	of	the	Rulers	(‘Hypostasis	of	the	Archons’)	recounts	the	gnostic	story	from	the	creation	of	Yaldabaoth	down	to
Noah	and	the	great	flood	and	finalizes	with	a	prediction	of	the	final	advent	of	the	savior,	the	destruction	of	demonic	powers,	and	the	victory	of	the	Gnostics.”	As	noted	by	Roger	A.	Bullard	in	his	book	“The	Hypostasis	of	the	Archons:	The	Coptic	Text	with	Translation	and	Commentary”,	the	beginning	and	conclusion	to	the	text	are	Christian	Gnostic,	but	the
remaining	of	the	material	is	a	mythological	account	about	the	origin	and	nature	of	the	archontic	powers	peopling	the	skies	between	Earth	and	the	Ogdoad,	and	how	these	ancient	events	influence	the	destiny	of	man.	yogaesoteric	September	26,	2021	Share	—	copy	and	redistribute	the	material	in	any	medium	or	format	for	any	purpose,	even	commercially.
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the	material.	How	the	Nag	Hammadi	texts	discovered	in	Egypt	reintroduced	the	world	to	Gnostic	Christianity	BAS	Staff	January	14,	2024	7	Comments	116458	views	The	Nag	Hammadi	texts	were	contained	in	13	leather-bound	volumes	discovered	by	Egyptian	farmers	in	1945.	Dated	papyrus	scraps	used	to	strengthen	the	bindings	of	the	books	helped	date
the	volumes	to	the	mid-fourth	century	A.D.	Photo:	Institute	for	Antiquity	and	Christianity,	Claremont,	CA.	Until	the	discovery	of	the	Nag	Hammadi	codices	in	1945,	the	Gnostic	view	of	early	Christianity	had	largely	been	forgotten.	The	teachings	of	Gnostic	Christianity—vilified	especially	since	they	were	declared	heretic	by	orthodox	Christianity	in	the	fourth
century—had	been	virtually	erased	from	history	by	the	early	church	fathers,	their	gospels	banned	and	even	burned	to	make	room	for	the	view	of	Christian	theology	outlined	in	the	canonical	Gospels	of	Matthew,	Mark,	Luke	and	John.	But	when	two	peasants	discovered	the	Nag	Hammadi	texts,	a	13-volume	library	of	Coptic	texts	hidden	beneath	a	large
boulder	near	the	town	of	Nag	Hammadi	in	upper	Egypt,	the	world	was	reintroduced	to	this	long-forgotten	and	much-maligned	branch	of	early	Christian	thought,	Gnostic	Christianity,	from	the	Greek	word	gnosis,	“knowledge.”	The	Nag	Hammadi	codices	are	13	leather-bound	volumes	dated	to	the	mid-fourth	century	that	contain	an	unprecedented	collection
of	more	than	50	texts,	including	some	that	had	been	composed	as	early	as	the	second	century.	Our	free	eBook	Ten	Top	Biblical	Archaeology	Discoveries	brings	together	the	exciting	worlds	of	archaeology	and	the	Bible!	Learn	the	fascinating	insights	gained	from	artifacts	and	ruins,	like	the	Pool	of	Siloam	in	Jerusalem,	where	the	Gospel	of	John	says	Jesus
miraculously	restored	the	sight	of	the	blind	man,	and	the	Tel	Dan	inscription—the	first	historical	evidence	of	King	David	outside	the	Bible.	The	Nag	Hammadi	codices,	detail	Photo:	Institute	for	Antiquity	and	Christianity,	Claremont,	CA.	Once	the	Nag	Hammadi	codices	had	been	translated	and	published	by	a	team	of	scholars	led	by	Claremont	Graduate
University’s	James	M.	Robinson,	the	documents	showed	that	Gnostic	Christianity	was	not	the	depraved	cult	described	by	orthodox	Christian	writers	but	rather	a	legitimate	religious	movement	that	offered	an	alternate	testament	to	Jesus’	life	and	teachings.	The	Nag	Hammadi	texts,	which	represent	a	range	of	attitudes	and	beliefs	in	Gnostic	Christianity	and
include	everything	from	competing	gospels	to	apocalyptic	revelations,	all	assert	the	primacy	of	spiritual	and	intellectual	knowledge	over	physical	action	and	material	well-being.	The	Apocryphon	of	John,	for	example,	is	the	most	important	tractate	of	classic	Sethian	Gnosticism.	In	it	the	risen	Jesus	reveals	to	John,	son	of	Zebedee,	the	truth	of	creation.	The
Nag	Hammadi	codices	contain	more	than	50	early	Christian	texts,	including	the	Gospel	of	Thomas.	The	forgotten	gospel	preserves	sayings	of	Jesus	that	were	not	included	in	the	canonical	Gospels.	Photo:	Institute	for	Antiquity	and	Christianity,	Claremont,	CA.	According	to	this	Gnostic	myth,	the	God	of	the	Hebrew	Bible	is	actually	a	corrupted	lower	deity.
Only	through	the	intervention	of	Sophia	(Wisdom)	can	gnosis	be	revealed	and	salvation	attained.	Thus,	while	adherents	of	Gnostic	Christianity	certainly	acknowledged	the	role	of	Jesus	in	their	faith,	their	theology	placed	greater	significance	on	the	intellectual	revelation	of	his	message	than	on	his	crucifixion	and	resurrection.	Also	among	the	Nag	Hammadi
texts	was	the	fully	preserved	Gospel	of	Thomas,	which	does	not	follow	the	canonical	Gospels	in	telling	the	story	of	Jesus’	birth,	life,	crucifixion	and	resurrection,	but	rather	presents	the	reader	with	an	early	collection	of	Jesus’	sayings.	Although	this	mystical	text	was	originally	believed	to	one	of	the	early	texts	of	Gnosticism,	it	now	seems	to	reveal	yet
another	strand	of	early	Christianity.	From	a	historical	perspective,	the	Nag	Hammadi	codices	provide	a	clearer	picture	of	the	diverse	theological	and	philosophical	currents	that	found	expression	through	early	Christianity.	Indeed,	Gnosticism	and	its	classically	inspired	philosophical	ideals	permeated	not	just	early	Christian	thought	but	also	the	Jewish	and
pagan	traditions	from	which	Christianity	arose.	The	Nag	Hammadi	codices,	widely	regarded	as	one	of	the	most	significant	finds	of	the	20th	century,	revealed	this	complex	religious	milieu	and	offered	an	unparalleled	glimpse	into	alternative	visions	of	early	Christianity.	——————	Based	on	“Issue	200:	Ten	Top	Discoveries,”	Biblical	Archaeology	Review,
July/August	September/October	2009.	The	apocryphal	Acts	of	John	describe	the	dance	of	Jesus	and	the	apostles.	How	widespread	was	the	ritual	of	dance	in	Christian	worship?	Read	“Jesus	as	Lord	of	the	Dance:	From	early	Christianity	to	medieval	Nubia”	in	Bible	History	Daily.	This	Bible	History	Daily	feature	was	originally	published	in	March	2011.
Discovered	in	1945	near	the	town	of	Nag	Hammadi	in	Egypt,	the	Nag	Hammadi	Library	is	a	collection	of	ancient	texts	that	has	profoundly	influenced	our	understanding	of	early	Christianity	and	Gnostic	beliefs.	This	remarkable	find,	consisting	of	13	codices	and	over	50	texts,	sheds	light	on	the	diversity	of	early	Christian	thought	and	provides	invaluable
insights	into	Gnostic	traditions.	This	article	will	focus	on	the	history	and	discovery	of	the	library,	its	composition,	the	translation	process,	and	its	impact	on	modern	understandings	of	early	Christianity	and	Gnosticism.	The	History	and	Discovery	of	the	Library	Site	identified	by	‘Abd	al-Naẓīr	Yāsīn	‘Abd	al-Raḥīm.	Source:	The	Claremont	Colleges	Digital
Library	In	1945	a	man	named	Muhammad	al-Samman	came	across	a	sealed	jar	that	contained	13	leather-bound	papyrus	codices	near	the	upper	Egyptian	town	of	Nag	Hammadi.	He	found	them	at	the	base	of	Jabal	al-Ṭārif	Cliff	with	his	brothers	while	they	were	in	search	of	sabakh,	a	soil	used	as	fertilizer.	While	digging	for	the	soil,	they	struck	a	clay	jar.
After	digging	it	up,	al-Samman	hesitated	to	break	it,	as	a	jinn	might	be	trapped	inside,	but	the	possibility	that	it	might	contain	treasure	was	enticing.	Al-Samman	broke	the	jar,	and	the	13	leather-bound	books	were	found	inside.	His	mother	ended	up	burning	a	few	of	the	manuscripts	as	kindling,	while	others	were	sold	on	the	black	market	until	the	Egyptian
government	caught	wind	and	seized	them.	The	details	of	this	story	are	questionable,	however,	as	the	number	of	people	present	at	the	discovery	was	changed	a	few	times	by	al-Samman,	he	claimed	there	was	a	skeleton	next	to	the	jar,	and	his	brother	might	have	made	the	discovery	instead	without	him.	This	led	some	scholars	to	speculate	that	he	was	just	a
simple	grave	robber.	He	knew	that	the	texts	were	valuable	and	hid	them	with	different	people	with	the	hope	of	selling	them	soon.	Hiding	the	codices	also	hinged	on	the	fact	that	police	were	investigating	a	murder	that	al-Samman	and	his	brothers	committed	as	revenge	for	their	father’s	death.	Muḥammad	‘Alī	Khalīfah	al-Sammān.	Source:	The	Claremont
Colleges	Digital	Library	Although	incongruent	with	our	modern	idea	of	a	library	consisting	of	rows	of	shelves	and	books,	the	13	codices	contained	a	wealth	of	knowledge	that	would	influence	scholars	of	Gnosticism	for	decades	to	come.	After	the	discovery,	the	codices	eventually	landed	in	the	Department	of	Antiquities	and	thereafter	were	handed	over	to
the	Coptic	Museum.	The	texts	were	declared	the	national	property	of	Egypt,	as	there	were	fears	that	attempts	would	be	made	to	sell	them,	and	it	was	agreed	that	they	would	stay	in	their	country	of	origin.	A	single	codex	was	sold,	however,	and	made	its	way	into	the	hands	of	the	Carl	Gustav	Jung	Institute	in	1951.	Interestingly,	Carl	Jung,	the	founder	of
analytical	psychology,	had	a	keen	interest	in	Gnosticism	and	Gnostic	texts,	and	this	codex	was	intended	as	a	birthday	present.	After	his	death	in	1961,	there	was	a	disagreement	over	the	ownership	of	the	codex,	and	it	was	only	returned	to	Cairo	in	1975,	where	it	(along	with	the	other	surviving	codices)	is	preserved	to	this	day.	Sanctus	Pachomius,	by
Abraham	Bloemaert	and	Boetius	à	Bolswert,	1619.	Source:	Wikimedia	Commons	There	are	many	theories	as	to	who	the	texts	originally	belonged	to.	Some	scholars	believe	that	the	codices	belonged	to	a	monk	of	the	nearby	Pachomian	monastery	who	buried	them	when	non-canonical	texts	were	banned.	Other	scholars	posit	that	it	was	the	collection	of	a
private	individual	and	was	buried	along	with	them	as	funerary	items.	A	more	radical	theory	states	that	perhaps	the	codices	weren’t	buried	together	in	a	jar,	but	instead	were	buried	and	found	in	different	places.	After	all,	a	story	becomes	more	captivating	when	it	involves	a	mysterious	sealed	jar	found	next	to	a	skeleton.	Composition	of	the	Library	Leaves	of
Codex	II.	Source:	The	Claremont	Colleges	Digital	Library	The	library	consists	of	13	leatherbound	codices,	which	contain	around	52	individual	gospels,	apocalyptic	texts,	and	treatises.	These	are	works	that	were	translated	into	Coptic,	the	original	texts	were	in	Greek	and	much	older	than	the	codices.	The	papyrus	was	dated	to	around	350-400	CE,	while	the
original	Greek	texts	are	dated	to	around	120-150	CE,	although	scholars	generally	disagree	on	the	exact	dates.	These	works	are	generally	Gnostic	in	nature,	however,	three	of	the	texts	belong	to	the	Corpus	Hermeticum	and	one	is	a	partial	translation	of	Plato’s	Republic.	Even	though	most	of	the	texts	are	Gnostic	in	nature,	scholars	agree	that	the	differences
between	them	are	big	enough	to	assume	that	they	come	from	different	places	and	were	collected	to	form	the	library.	They	were	either	collected	in	antiquity	and	buried	together,	or	they	were	collected	in	the	modern	era	and	the	story	of	the	jar	was	fabricated.	Impact	on	the	Understanding	of	Gnosticism	and	Early	Christianity	The	Virgin	in	Prayer,	by
Sassoferrato,	1640-1650.	Source:	National	Gallery,	London	The	discovery	and	subsequent	translation	and	interpretations	prompted	scholars	to	reconsider	their	modern	understanding	of	Gnosticism.	Along	with	the	discovery	of	Manichaean	texts,	scholars	had	to	recontextualize	everything	that	was	known.	For	the	first	time,	these	Gnostic	texts	revealed	the
ideas	that	orthodox	Christians	of	the	early	centuries	despised.	Not	only	is	God	the	Father	mentioned,	but	so	is	God	the	Mother.	These	texts	reveal	opposing	thoughts	about	the	nature	of	God,	salvation,	and	sin.	It	focuses	on	self-knowledge	as	salvation,	and	instead	of	sin,	disillusionment	and	ignorance	lead	to	damnation.	Self-knowledge	is	knowledge	of	the
divine,	and	the	divine	and	the	self	are	identical.	Another	text	found	at	Nag	Hammadi	titled	Thunder,	the	Perfect	Mind	speaks	in	the	strong	voice	of	the	divine	feminine	about	the	paradoxical	nature	of	life	and	faith:	The	codices	also	reveal	more	about	the	role	of	women	in	Gnosticism.	The	Nag	Hammadi	texts	depict	women	as	leaders	and	heroines,
challenging	the	prevailing	notion	that	Gnostic	women	were	simply	victims	of	circumstance.	Saint	Irénée,	by	Lucien	Bégule.	Source:	Wikimedia	Commons	Not	only	did	the	Nag	Hammadi	Library	provide	invaluable	knowledge	on	early	Gnosticism,	but	it	also	provided	context	and	an	understanding	of	how	early	Christianity	developed	until	it	was	mostly
solidified	as	an	institution	by	200	CE.	It	is	well	known	that	the	early	fathers	of	the	church	denounced	any	heretical	texts,	which	included	Gnostic	texts	like	those	found	at	Nag	Hammadi.	For	example,	Irenaeus	of	Lyons,	an	early	orthodox	bishop,	denounced	a	particular	text	called	the	Gospel	of	Truth,	which	is	the	title	of	one	of	the	Nag	Hammadi	writings.
Being	caught	with	any	heretical	writings	was	deemed	a	crime	and	many	texts	were	subsequently	destroyed	or	lost.	Nag	Hammadi	Codices.	Source:	The	Claremont	Colleges	Digital	Library	This	left	a	gaping	hole	in	what	we	know	about	early	heretical	religions,	and	Gnosticism	in	particular.	What	scholars	knew	about	alternative	forms	of	Christianity	mostly
came	from	the	documented	attacks	on	what	were	deemed	heretical	religions.	However,	the	discovery	of	the	Nag	Hammadi	Library	managed	to	fill	in	some	of	the	gaps,	and	even	change	what	we	know	altogether.	It	was	once	thought	that	early	Christianity	was	more	uniform,	it	was	faith	in	its	purest	form,	and	that	diversity	in	the	church	is	a	modern
phenomenon.	The	Nag	Hammadi	Library	forced	scholars	to	reconsider	this	completely	and	to	concede	that	early	Christianity	was	way	more	diverse	than	previously	thought.	Early	Gnostics	did	not	consider	themselves	heretics,	they	considered	themselves	Christian,	but	held	beliefs	that	were	radically	different	from	the	norm	at	the	time.	In	many	ways,	early
Christianity	was	more	diverse	than	the	contemporary	Christianity	that	we	know.	Preservation	and	Translation	International	Committee	for	the	Nag	Hammadi	Codices.	Source:	The	Claremont	Colleges	Digital	Library	The	discovery	of	the	Nag	Hammadi	Library	generated	international	scholarly	interest.	The	translation	and	interpretation	of	the	texts	was	an
international	effort	but	also	evoked	a	bit	of	competition	between	institutions	and	universities	across	the	globe.	Although	it	was	discovered	in	1945,	translations	happened	slowly	over	the	decades,	owing	to	the	unstable	political	landscape	of	Egypt.	The	director	of	the	Coptic	Museum,	Dr	Pahor	Labib,	initially	kept	strict	control	of	the	publishing	rights,	as	the
scholars	who	first	published	it	would	cement	international	publication.	This	meant	that	very	few	people	had	seen	the	manuscripts	until	French	scholars	alerted	UNESCO	to	their	existence	in	1961.	Subsequently,	UNESCO	established	an	international	committee	to	oversee	translation,	which	initially	only	had	European	members	(and	one	American).	Later
funding	from	the	US	meant	that	US	scholarly	input	increased	as	well.	A	translation	consisting	of	twelve	volumes	was	published	in	the	1970s,	which	made	it	available	to	the	wider	academic	community	and	the	public.	Modern	Relevance	and	Influence	View	of	Jabal	al-Ṭārif	cliff	from	Local	Lake,	1975.	Source:	The	Claremont	Colleges	Digital	Library	Today,
studies	of	the	Nag	Hammadi	Library	are	multi-faceted.	Some	scholars	analyze	the	texts	from	a	literary	point	of	view,	while	others	focus	on	what	the	codices	can	tell	us	about	early	Christianity.	Not	only	has	scholarly	intrigue	increased,	but	so	has	interest	from	the	public,	which	coincided	with	the	development	of	modern	Gnostic	churches.	The	idea	that
hidden	knowledge	was	found	after	centuries	in	a	jar	in	Egypt	was	enough	to	entice	any	curious	person	in	search	of	alternative	religions.	Thousands	of	websites	focused	on	Gnostic	teachings	and	philosophy	have	subsequently	sprung	up,	and	it	remains	a	popular	topic	for	internet	users	to	research.	The	Nag	Hammadi	Library	has	truly	become	an	invaluable
source	of	information	on	early	alternative	Christian	beliefs	and	philosophy.	The	Nag	Hammadi	codices	The	Nag	Hammadi	Library	is	a	collection	of	early	Christian	scriptures	(and	a	few	other	miscellaneous	texts)	discovered	in	the	Egyptian	desert	in	the	middle	of	the	twentieth	century	that	has	forced	us	to	reconsider	much	of	what	we	thought	we	knew
about	early	Christianity,	especially	the	type	of	early	Christianity	known	as	“Gnosticism.”	The	books	in	the	Nag	Hammadi	Library	include	the	Secret	Book	of	John,	the	Reality	of	the	Rulers,	and	On	the	Origin	of	the	World,	which	recount	elaborate	myths	about	how	the	world	was	created	by	an	ignorant,	malevolent	being	who	is	inferior	to	the	true	God,	and
how	a	divine	spark	became	trapped	within	the	world;[1][2][3]	the	Gospel	of	Thomas,	a	“sayings	gospel”	that	gives	over	a	hundred	sayings	attributed	to	Jesus	and	portrays	salvation	as	a	matter	of	achieving	mystical	identification	with	Christ	rather	than	merely	believing	in	him;[4]	the	Gospel	of	Philip,	which	similarly	proclaims	that	whoever	obtains	the	rare
spiritual	insight	called	“gnosis”	is	“no	longer	a	Christian,	but	a	Christ;”[5]	Three	Forms	of	First	Thought,	a	hymn	written	from	the	perspective	of	a	female	divine	power	who	says	that	she	“put	on	Jesus”	like	a	garment	and	“bore	him	from	the	cursed	wood;”[6]	the	Gospel	of	Truth,	a	grand,	poetically	sensitive	homily	that	likens	Jesus	hanging	on	the	cross	to
fruit	hanging	on	a	tree,	giving	life	to	those	who	eat	of	it;[7]	and	many,	many	more.	The	Nag	Hammadi	Library	consists	of	thirteen	codices	(singular	“codex”	–	an	ancient,	hand-printed	book)	with	papyrus	pages	and	leather	covers.[8]	These	thirteen	codices	together	contain	no	less	than	fifty-two	individual	texts	(or	“tractates,”	as	they’re	sometimes	called).
Six	of	these	texts	are	duplicates,	so	there	are	forty-six	unique	texts.	Five	of	these	were	known	from	previous	smaller	discoveries	before	the	Nag	Hammadi	Library	was	unearthed,	but	forty-one	were	first-time	discoveries.	Unfortunately,	ten	of	those	forty-one	texts	are	badly	damaged	and	therefore	fragmentary,	so	it	might	be	more	fitting	to	say	that	thirty-
one	rather	than	forty-one	texts	have	been	added	to	our	sources	of	information	on	Gnosticism	and	early	Christianity	more	broadly.[9]	Still,	that’s	more	texts	than	are	contained	in	the	entire	New	Testament	(twenty-seven),	which	underscores	the	magnitude	of	this	find.	The	genres	of	literature	represented	in	the	Nag	Hammadi	Library	are	predominantly	the
same	as	those	found	in	the	New	Testament:	gospels,	personal	letters,	apocalypses/revelations,	and	“acts.”	The	Library	also	contains	prayers,	hymns,	and	sermons.	A	few	non-Christian	pieces	are	there	as	well	–	Hermetic	writings	and	a	fragment	of	Plato’s	Republic.[10]	The	great	majority	of	the	texts	in	the	Nag	Hammadi	Library	were	originally	written	in
the	second	and	third	centuries	AD.[11]	The	earliest	(except	for	the	fragment	of	the	Republic)	were	therefore	written	around	the	same	time	as	the	latest	of	the	books	that	would	eventually	come	to	be	included	in	the	New	Testament.	Like	the	New	Testament	texts,	the	Nag	Hammadi	texts	were	all	originally	written	in	Greek,[12]	but	the	versions	in	the	Nag
Hammadi	Library	are	translations	into	Coptic,	a	form	of	the	ancient	Egyptian	language	written	in	a	variant	of	the	Greek	alphabet	rather	than	the	more	traditional	hieroglyphs.[13]	Who	Buried	the	Nag	Hammadi	Library,	and	Why?	Nag	Hammadi	in	Egypt	From	dates	on	some	of	the	materials	in	the	codices,	we	know	that	the	texts	of	the	Nag	Hammadi
Library	were	probably	copied	onto	the	pages	of	the	codices	around	the	middle	of	the	fourth	century	AD.[14]	Unfortunately,	however,	we	have	no	way	of	knowing	who	copied	these	texts.[15]	Sometime	in	the	fourth	or	fifth	century,	the	codices	were	placed	in	a	large	clay	jar	and	buried	under	a	cliff	in	the	desert	of	Middle	Egypt	near	what	is	today	the	town	of
Nag	Hammadi,[16]	where	they	lay	until	they	were	discovered	more	than	a	millennium	and	a	half	later	by	a	peasant	digging	for	fertilizer.[17]	While	we	can’t	know	for	sure	who	buried	these	scriptures	or	why,	history	and	archaeology	have	provided	us	with	some	compelling	clues.	During	the	fourth	and	fifth	centuries,	there	was	a	Pachomian	monastery	(that
is,	a	monastery	that	followed	the	model	for	monastic	life	established	by	the	Egyptian	Christian	ascetic	Pachomius)	close	to	the	cliff	where	the	Nag	Hammadi	Library	was	buried.[18]	Caves	in	the	same	cliff	were	decorated	in	such	a	way	that	makes	it	clear	that	they	were	once	used	by	the	monks	for	spiritual	retreats.[19]	In	the	Eastern	Mediterranean	region
during	that	time	period,	hiding	books	in	jars	was	a	common	way	of	preserving	them	when	others	sought	to	destroy	them.[20]	When	one	wanted	to	destroy	a	book,	one	typically	burned	it,	or	at	least	flung	it	into	water.[21]	It	therefore	seems	likely	that	the	Nag	Hammadi	Library	was	buried	where	it	was	for	safekeeping	by	one	or	more	of	the	monks	who	went
to	those	caves	to	commune	with	God.[22]	In	the	context	of	the	time,	such	a	burial	would	probably	imply	that	someone	had	threatened	to	destroy	the	books.	Who	might	that	have	been,	and	what	might	their	motivations	have	been?	The	most	likely	answer	can	be	found	in	an	Easter	letter	penned	by	Athanasius,	the	archbishop	of	Alexandria,	in	367.
Athanasius’s	letter	listed	the	books	that	he	deemed	to	provide	proper	theological	and	spiritual	guidance	for	right-thinking	(“orthodox”)	Christians.	As	it	so	happens,	this	list	is	the	earliest	extant	list	of	the	entire	body	of	twenty-seven	texts	that	eventually	came	to	comprise	the	New	Testament.	Athanasius	exhorted	the	Egyptian	monasteries	to	look	only	to
those	texts,	and	to	purge	their	libraries	of	all	other	pieces	of	early	Christian	literature	–	“illegitimate	and	secret	books”[23]	that	should	be	considered	“heretical”	and	therefore	not	only	useless,	but	actively	harmful.[24]	It’s	probable	that	the	codices	were	buried	either	directly	as	a	result	of	Athanasius’s	letter	and	its	implementation,	or	as	a	result	of	the
broader	process	of	the	consolidation	of	“orthodoxy”	and	the	power	of	the	“orthodox”	clergy	that	the	letter	instantiates.[25]	But	if	this	explanation	is	correct,	a	number	of	additional	–	and	unfortunately	unanswerable	–	questions	immediately	present	themselves.	In	Karen	L.	King’s	words,	Who	collected	and	buried	[the	codices]?	Was	it	a	renegade	monk
acting	alone	to	save	texts	that	the	monastery	had	condemned?	Or	were	the	texts	considered	to	be	of	great	value	and	worth	preserving?	Why	were	they	never	recovered?	Was	their	burial	place	forgotten?	What	does	the	possession	of	these	codices	say	about	the	theological	character	of	early	Pachomian	monasticism?	How	did	the	monks	interpret	these	works
(assuming	they	even	read	them)?	How	[if	at	all]	were	these	books	used	in	the	life	of	the	community?[26]	Frederik	Wisse	has	proposed	that	the	monks	appreciated	these	texts	at	least	in	part	due	to	their	emphasis	on	asceticism	as	a	means	of	deepening	and	purifying	spirituality,	which	surely	would	have	resonated	powerfully	with	the	monastic	lifestyle.[27]	I
would	add	that	the	same	can	be	said	of	the	texts’	emphasis	on	the	primacy	of	inner	mystical	experience	in	bringing	about	salvation.	But	ultimately	we	can’t	know	for	sure,	and	plausible	conjectures	like	that	are	the	best	we	can	offer.	Other	Key	Discoveries	of	Gnostic	Texts	The	first	page	of	the	Gospel	of	Judas	While	the	Nag	Hammadi	Library	is	by	far	the
largest	and	the	most	important	find	of	Gnostic	scriptures,	it’s	not	the	only	one.	Four	others,	all	of	which	come	from	Egypt	and	feature	works	in	Coptic	translation,	deserve	a	mention	here.	One	is	the	so-called	Berlin	Codex,	a	fifth-century	papyrus	book	discovered	near	Achmim	in	the	1890s.	It	contains	the	Gospel	of	Mary,	the	Secret	Book	of	John,	the	Wisdom
of	Jesus	Christ,	and	the	(non-Gnostic)	Acts	of	Peter.	Because	of	various	inopportune	circumstances	in	international	affairs	and	in	the	personal	lives	of	the	scholars	who	were	working	on	the	codex,	these	texts	weren’t	published	until	1955.[28]	Another	is	the	Askew	Codex,	which	was	discovered	in	1773.	Its	contents	are	the	Pistis	Sophia	and	two	fragmentary
untitled	writings.[29]	The	third	is	the	Bruce	Codex.	Its	name	is	something	of	a	misnomer,	since	it’s	actually	a	collection	of	two	codices	that	include	the	First	Book	of	Jeu,	the	Second	Book	of	Jeu,	and	a	few	miscellaneous	untitled	works.	It	came	to	light	in	1769.[30]	Finally,	there’s	the	Codex	Tchacos,	found	near	al-Minya	in	the	1970s.	Within	its	pages	are	the
Letter	of	Peter	to	Philip,	the	First	Apocalypse	of	James	(here	titled	simply	James),	the	Book	of	Allogenes,	and	the	Gospel	of	Judas.	The	first	two	of	those	texts	were	already	known	from	Nag	Hammadi,	but	the	second	two	are	only	preserved	in	this	codex.	Lamentably,	the	book	was	handled	very	ineptly	after	its	discovery,	and	it’s	badly	damaged.	The	Gospel	of
Judas	–	or	what	could	be	pieced	together	from	the	surviving	fragments	of	the	manuscript	–	was	finally	published	in	2006.[31]	The	Gnostic	Texts	as	Sources	on	Gnosticism	With	these	discoveries	of	Gnostic	scriptures,	the	“heretics”	finally	get	to	speak	for	themselves.	Before	the	discovery	of	the	Nag	Hammadi	Library	in	particular,	we	mostly	had	to	rely	on
the	writings	of	“orthodox”	Christians	who	denounced	the	Gnostics	if	we	wanted	to	know	anything	about	the	Gnostics	at	all.	As	you’d	expect,	the	“orthodox”	anti-Gnostic	writings	are	more	concerned	with	portraying	the	Gnostics	in	a	negative	light	than	portraying	them	accurately,	which	creates	a	distorted	picture	of	who	the	Gnostics	were	and	what	they
believed	and	practiced.[32]	However,	the	Gnostic	texts	present	their	own	hazards	for	those	who	want	to	understand	Gnosticism.	For	one	thing,	the	quality	of	some	of	the	Coptic	translations	is	poor.[33]	There’s	also	the	issue	of	scribal	errors.	Perhaps	the	most	serious	issue	with	the	form	in	which	the	manuscripts	have	come	down	to	us	is	the	considerable



amount	of	damaged	and/or	missing	text	in	many	of	them.[34]	The	form	of	a	text	could	vary	greatly	across	time	and	space.	This	is	perhaps	most	vividly	illustrated	by	the	fact	that	of	the	four	copies	of	the	Secret	Book	of	John	we	have	today,	no	two	are	identical.	Some	of	the	variations	are	small,	but	others	are	large	and	consequential	for	our	understanding	of
the	messages	and	themes	of	the	text.	Of	course,	this	is	a	“problem”	with	ancient,	hand-printed	books	as	a	whole,	including	those	in	the	Bible.	The	Gospel	of	Mark,	for	example,	originally	came	to	an	end	at	verse	16:8,	where	the	women	flee	Jesus’s	empty	tomb	and	the	risen	Jesus	hasn’t	yet	made	an	appearance.[35]	The	“canonical”	version	of	Mark	with
which	we	today	are	familiar	extends	the	chapter	by	an	additional	twelve	verses.	More	fundamentally,	how	do	we	connect	particular	texts	to	particular	ancient	groups	of	people?	None	of	the	texts	explicitly	say	who	wrote	them	(who	actually	wrote	them,	that	is	–	the	apostles	to	whom	some	of	the	texts	are	attributed	were	long	dead	when	these	works	were
composed,	just	as	is	the	case	with	most	of	the	New	Testament	writings	attributed	to	apostles),	who	used	them,	in	what	ways,	or	for	what	reasons.	We’re	left	to	infer	all	of	that	from	the	texts	and	the	other	sources	we	have	on	early	Christianity.	Such	ambiguity	leaves	ample	room	for	competing	interpretations.	Some	scholars,	such	as	Michael	A.	Williams[36]
and	Karen	L.	King,[37]	have	even	argued	–	largely	based	on	the	Nag	Hammadi	Library	–	that	what	we	today	call	“Gnosticism”	never	existed	in	antiquity,	and	that	the	Nag	Hammadi	texts	that	are	now	considered	“Gnostic”	are	the	works	of	many	different	religious	groups	that	didn’t	necessarily	have	much	in	common	other	than	eventually	being	declared
heretical.	Other	scholars,	such	as	Birger	A.	Pearson,	Christoph	Markschies,	and	Marvin	Meyer,	have	seen	these	texts	as	representing	different	groups	that	did	have	much	in	common	–	enough	that	they	all	belonged	to	a	single	typological	category,	which	we	today	call	“Gnosticism”	for	the	sake	of	convenience.[38][39]	Still	other	scholars	argue	that	the
“Gnostics”	were	a	single,	distinct	school	of	thought	in	antiquity.	Those	who	hold	this	view	sometimes	use	the	term	“classic	Gnostics”	to	refer	to	this	particular	group	in	order	to	distinguish	them	from	the	other	groups	that	people	today	often	call	“Gnostic.”	In	this	view,	only	some	of	the	texts	mentioned	in	this	article	should	be	attributed	to	the	classic
Gnostics;	the	rest	are	the	works	of	related	but	ultimately	non-Gnostic	early	Christian	groups	such	as	the	Valentinians.	David	Brakke[40]	is	the	foremost	current	exponent	of	this	view.	But	even	for	those	who	accept	Brakke’s	relatively	precise	categories,	there	are	still	the	difficulties	of	determining	which	texts	should	be	attributed	to	the	classic	Gnostics	and
which	shouldn’t	be,	what	the	relationship	between	text	and	religious	practice	was,	and	so	forth.	(To	eliminate	a	potential	source	of	confusion,	the	way	I	frame	the	material	on	this	site	is	something	of	a	compromise	between	the	second	and	third	of	those	perspectives:	the	classic	Gnostics	and	the	Valentinians	were	closely	related	enough	that	both	deserve	to
be	categorized	as	“Gnostic”	in	a	broad	sense,	but	no	other	groups	–	especially	non-Christian	ones	–	should	be	given	that	label.	The	rationale	behind	this	choice	can	be	found	here	and	here.)	Despite	these	vexing	problems,	however,	the	Nag	Hammadi	Library	and	the	other	unearthed	collections	of	Gnostic	(or	at	least	potentially	Gnostic)	texts	obviously	place
us	in	a	far	better	position	to	understand	Gnosticism	than	we	would	be	otherwise.	The	current	popular	interest	in	Gnosticism,	too,	is	virtually	inconceivable	without	them.	List	of	Nag	Hammadi	Tractates	by	Codex[41]	Codex	I	(The	“Jung	Codex”):	1.	The	Prayer	of	the	Apostle	Paul	2.	The	Secret	Book	of	James	3.	The	Gospel	of	Truth	4.	The	Treatise	on	the
Resurrection	5.	The	Tripartite	Tractate	Codex	II:	1.	The	Secret	Book	of	John	2.	The	Gospel	of	Thomas	3.	The	Gospel	of	Philip	4.	The	Reality	of	the	Rulers	5.	On	the	Origin	of	the	World	6.	The	Exegesis	on	the	Soul	7.	The	Book	of	Thomas	(The	Contender	Writing	to	the	Perfect)	Codex	III:	1.	The	Secret	Book	of	John	2.	The	Gospel	of	the	Egyptians	3.	Eugnostos
the	Blessed	4.	The	Wisdom	of	Jesus	Christ	5.	The	Dialogue	of	the	Savior	Codex	IV:	1.	The	Secret	Book	of	John	2.	The	Gospel	of	the	Egyptians	Codex	V:	1.	Eugnostos	the	Blessed	2.	The	Revelation	of	Paul	3.	The	First	Revelation	of	James	4.	The	Second	Revelation	of	James	5.	The	Revelation	of	Adam	Codex	VI:	1.	The	Acts	of	Peter	and	the	Twelve	Apostles	2.
Thunder:	Perfect	Mind	3.	The	Authoritative	Teaching	4.	The	Concept	of	Our	Great	Power	5.	The	Republic	by	Plato	(588a-589b)	6.	The	Discourse	on	the	Eighth	and	Ninth	7.	The	Prayer	of	Thanksgiving	7a.	Scribal	note	8.	Asclepius	21-29	This	is	a	selection	of	the	some	of	the	articles	available	online,	a	few	of	which	are	interesting.	They	give	an	idea	about	the
breadth	of	discussion	focused	on	the	Thomas	Gospel.	We	find	that	links	to	pages	outside	our	own	permanent	collection	very	frequently	change	or	disappear.	A	Google	search	will	of	course	find	many	things	that	might	be	of	interest.	Recently	(in	2015),	all	of	these	external	resources	seem	to	be	available;	many	are	archived	on	Stevan	Davies'	Gospel	of
Thomas	site.	Interviews	with	Gospel	of	Thomas	scholars:	Dr.	Christopher	W.	Skinner	recently	interviewed	nine	prominent	scholars	who	have	studied	and	published	commentary	on	the	Gospel	of	Thomas.	These	interviews	provide	useful	insights	on	the	different	ways	experts	approach	this	important	text.	Highly	recommended.	Introductory	Essays	on	the
Gospel	of	Thomas	by	Drs.	Elaine	Pagels	and	Helmut	Koester,	published	online	as	part	of	the	1998	PBS	Television	Frontline	series,	"From	Jesus	to	Christ".	The	Gospel	of	Thomas	and	the	Hermeneutics	of	Vision	by	Dr.	Lance	Owens.	Was	there	an	original	tradition	of	interpretation	–	a	hermeneutic	technique	–	implicit	in	early	transmissions	of	the	Thomas
tradition	that	gave	an	organic	coherence	to	readings	of	the	text,	and	if	so,	is	that	hermeneutic	method	still	accessible?	Enthymemic	Texture	in	the	Gospel	of	Thomas,	by	Vernon	K.	Robbins,	Society	of	Biblical	Literature	1998	Seminar	Papers,	pp.	343-366.			Quoting	from	the	introduction:	"...Some	enthymemic	[=	'reasoning',	'pondering']	logia	in	Thomas
contain	explanations	or	descriptions....	Many	logia	that	contain	explanations	or	descriptions	are	part	of	the	'bedrock	of	tradition'	in	the	variant	forms	of	Q,	synoptic,	and	Thomas	tradition."	Observations	and	Discussions	of	the	Gospel	of	Thomas	by		Dr.	Mahlon	Smith's	(Assoc.	Professor	of	Religion,	Rutgers	University).		Dr.	Smith	here	collects	a	number	of	his
very	learned	comments	about	the	Gospel	of	Thomas,	submitted	over	the	years	to	variety	of	friendly	internet	discussions.		On	Mark's	Use	of	the	Gospel	of	Thomas:		(Part	One)		(Part		Two)	by	Stevan	L.	Davies,	Neotestamentica	30	(2)	1996	pp.307-334		Technical	but	interesting.		The	arguments	here	suggest	that	Thomas	existed	prior	to	the	earliest	canonical
Gospel	and	was	used	as	a	source	by	the	author	of	Mark.	Johannine	Sayings	in	the	Gospel	of	Thomas:	The	Sayings	Traditions	in	their	Environment	of	First	Century	Syria	by	Alexander	Mirkovic,	PhD	(Graduate	Dept.	of	Religion,	Vanderbilt	University).	An	exploration	of	the	relationship	between	the	Thomas	and	Johannine	Gospels,	suggesting	that	Thomas	was
a	source	document	for	John.	This	makes	interesting	reading	in	the	context	of	Elaine	Pagels'	recent	best-selling	book,	Beyond	Belief.	An	Internet	Discussion	of	the	Gospel	of	Thomas	and	Gnosticism	between	William	Arnal	(Centre	for	the	Study	of	Religion,	University	of	Toronto)	and	Stevan	Davies	(College	Misericordia),	from	the	Ioudaios-L	Internet	List	in
mid-December	of	1995.	An	interesting	introduction	to	the	types	of	arguments	common	within	GTh	studies	groups.	The	Christology	and	Protology	of	the	Gospel	of	Thomas	by	Stevan	L.	Davies,	Journal	of	Biblical	Literature	Volume	111,	Number	4,	Winter	1992.		Another	succinct	title.	Q		//	Thomas	Parallels	in	the	Thomas	version		An	abbreviated	summary	of
parallels	between	Q	and	GTh.	There	is	no	introduction	or	explanation	provided	to	these	brief	notes,	but	if	you	already	are	familiar	with	Q	document	research	this	may	be	of	interest.	The	Circle	of	the	Way:	Reading	the	Gospel	of	Thomas	as	a	"Christzen"	Text,	by	Kenneth	Arnold,	from	Cross	Currents,	Winter	2002,	Vol.	51,		No	4.		Quoting	from	the
introduction,	"When	Jesus	opens	his	mouth	in	the	Gospel	of	Thomas,	there	is	a	Buddha	sitting	on	his	tongue...."	The	Nag	Hammadi	Library,	a	collection	of	thirteen	ancient	books	(called	"codices")	containing	over	fifty	texts,	was	discovered	in	upper	Egypt	in	1945.	This	immensely	important	discovery	includes	a	large	number	of	primary	"Gnostic	Gospels"	–
texts	once	thought	to	have	been	entirely	destroyed	during	the	early	Christian	struggle	to	define	"orthodoxy"	–	scriptures	such	as	the	Gospel	of	Thomas,	the	Gospel	of	Philip,	and	the	Gospel	of	Truth.	The	discovery	and	translation	of	the	Nag	Hammadi	library,	initially	completed	in	the	1970's,	has	provided	impetus	to	a	major	re-evaluation	of	early	Christian
history	and	the	nature	of	Gnosticism.		For	an	introduction	to	the	Nag	Hammadi	discovery	and	the	texts	in	this	ancient	library,	we	offer	several	resources.	First,	read	an	excerpt	from	Elaine	Pagels'	excellent	popular	introduction	to	the	Nag	Hammadi	texts,	The	Gnostic	Gospels.	Then,	for	an	overview	of	the	Gnostic	scriptures	and	a	discussion	of	ancient
Gnosis,	read	this	excerpt	from	Dr.	Marvin	Meyer's	introduction	to	The	Gnostic	Bible.	For	another	brief	general	overview,	we	offer	an	Introduction	to	Gnosticism	and	the	Nag	Hammadi	Library	by	Lance	Owens.	For	further	reading,	The	Gnostic	Society	Library	Bookstore	provides	a	selection	of	the	foremost	books	on	the	Nag	Hammadi	library	and	Gnostic
tradition.	Texts	in	the	Collection:	All	the	texts	discovered	at	Nag	Hammadi	are	available	in	the	Gnostic	Society	Library;	the	collection	is	indexed	in	alphabetical	order,	and	by	location	in	the	original	codices.	A	subject	categorized	list	of	the	writings	is	also	given	below.	You	may	search	the	entire	collection	of	texts	for	keywords	or	phrases	using	our	custom
Nag	Hammadi	Search	function.	We	have	special	collections	of	resources	dealing	with	two	particularly	important	texts,	the	Gospel	of	Thomas,	and	The	Secret	Book	(Apocryphon)	of	John.	Several	introductory	lectures	on	the	Nag	Hammadi	materials	are	provided,	below.	For	many	of	the	major	writings	in	the	Nag	Hammadi	collection	more	than	one
translation	is	provided	in	our	library;	where	multiple	translations	are	made	available,	we	have	listed	the	translators'	names	in	parenthesis	below	the	name	of	the	scripture.	Many	of	these	translations	are	based	on	the	work	originally	sponsored	by	the	Coptic	Gnostic	Library	Project	of	the	Institute	for	Antiquity	and	Christianity,	Claremont,	California.	Several
prominent	scholars	have	granted	us	permission	to	present	their	original	translations	of	Nag	Hammadi	texts	here	in	the	Gnostic	Society	Library.	We	are	particular	indebted	to	the	assistance	and	contributions	of	Dr.	Willis	Barnstone,	Dr.	John	Turner,	Dr.	Stevan	Davies,	and	the	late	Dr.	Marvin	Meyer.	Copyright	information	is	given	with	the	various
translations	in	the	library;	contributors	to	this	collection	retain	all	copyright	to	their	works.	The	International	Edition	of	The	Nag	Hammadi	Scriptures	(published	in	2007,	edited	by	Marvin	Meyer)	provides	authoritative	translations	for	all	of	the	Nag	Hammadi	texts,	along	with	introductions	and	notes	on	the	translations.	We	also	highly	recommend	The
Gnostic	Bible,	edited	by	Willis	Barnstone	and	Marvin	Meyer;	this	comprehensive	volume	includes	excellent	introductory	material	and	provides	beautiful	translations	for	the	most	important	Nag	Hammadi	scriptures.	In	preview,	we	provide	an	excerpt	from	Dr.	Marvin	Meyer's	introduction	to	The	Gnostic	Bible.	Other	important	primary	Gnostic	texts	–	ancient
writings	discovered	in	the	century	before	the	recovery	of	the	Nag	Hammadi	Library,	including	texts	like	the	Gospel	of	Mary	–	are	cataloged	in	the	Classical	Gnostic	Scriptures	section	of	the	The	Gnostic	Society	Library.	Many	scriptures	in	the	Nag	Hammadi	collection	were	influence	by	Valentinus	(c.	100–160	AD)	and	his	tradition	of	Gnosis.	Due	to	his
importance,	we	have	a	large	section	of	the	library	dedicated	specifically	to	Valentinus	and	the	Valentinian	Tradition.	If	you	would	like	to	see	the	ancient	manuscripts	themselves,	digital	images	of	the	original	Nag	Hammadi	Codices	are	available	online	at	the	Claremont	Colleges	Digital	Library.	When	analyzed	according	to	subject	matter,	there	are	roughly
six	separate	major	categories	of	writings	collected	in	the	Nag	Hammadi	codices:	Writings	of	creative	and	redemptive	mythology,	including	Gnostic	alternative	versions	of	creation	and	salvation:	The	Apocryphon	of	John;	The	Hypostasis	of	the	Archons;	On	the	Origin	of	the	World;	The	Apocalypse	of	Adam;	The	Paraphrase	of	Shem.		(For	an	in-depth
discussion	of	these,	see	the	Archive	commentary	on	Genesis	and	Gnosis.)	Observations	and	commentaries	on	diverse	Gnostic	themes,	such	as	the	nature	of	reality,	the	nature	of	the	soul,	the	relationship	of	the	soul	to	the	world:	The	Gospel	of	Truth;	The	Treatise	on	the	Resurrection;	The	Tripartite	Tractate;	Eugnostos	the	Blessed;	The	Second	Treatise	of	the
Great	Seth;	The	Teachings	of	Silvanus;	The	Testimony	of	Truth.	Liturgical	and	initiatory	texts:	The	Discourse	on	the	Eighth	and	Ninth;	The	Prayer	of	Thanksgiving;	A	Valentinian	Exposition;	The	Three	Steles	of	Seth;	The	Prayer	of	the	Apostle	Paul.	(The	Gospel	of	Philip,	listed	under	the	sixth	category	below,	has	great	relevance	here	also,	for	it	is	in	effect	a
treatise	on	Gnostic	sacramental	theology).	Writings	dealing	primarily	with	the	feminine	deific	and	spiritual	principle,	particularly	with	the	Divine	Sophia:	The	Thunder,	Perfect	Mind;	The	Thought	of	Norea;	The	Sophia	of	Jesus	Christ;	The	Exegesis	on	the	Soul.	Writings	pertaining	to	the	lives	and	experiences	of	some	of	the	apostles:	The	Apocalypse	of	Peter;
The	Letter	of	Peter	to	Philip;	The	Acts	of	Peter	and	the	Twelve	Apostles;	The	(First)	Apocalypse	of	James;	The	(Second)	Apocalypse	of	James,	The	Apocalypse	of	Paul.	Scriptures	which	contain	sayings	of	Jesus	as	well	as	descriptions	of	incidents	in	His	life:	The	Dialogue	of	the	Saviour;	The	Book	of	Thomas	the	Contender;	The	Apocryphon	of	James;	The	Gospel
of	Philip;	The	Gospel	of	Thomas.	This	leaves	a	small	number	of	scriptures	of	the	Nag	Hammadi	Library	which	may	be	called	"unclassifiable."	It	also	must	be	kept	in	mind	that	the	passage	of	time	and	translation	into	languages	very	different	from	the	original	have	rendered	many	of	these	scriptures	abstruse	in	style.	Some	of	them	are	difficult	reading,
especially	for			those	readers	not	familiar	with	Gnostic	imagery,	nomenclature	and	the	like.	Lacunae	are	also	present	in	most	of	these	scriptures	–	in	a	few	of	the	texts	extensive	sections	have	been	lost	due	to	age	and	deterioration	of	the	manuscripts.	The	most	readily	comprehensible	of	the	Nag	Hammadi	scriptures	is	undoubtedly	The	Gospel	of	Thomas,
with	The	Gospel	of	Philip	and	the	The	Gospel	of	Truth	as	close	seconds	in	order	of	easy	comprehension.	(Thankfully,	these	texts	were	all	very	well	preserved	and	have	few	lacunae.)	There	are	now	several	published	editions	and	translations	of	most	of	these	scriptures	available;	the	standard	complete	edition	is	the	The	Nag	Hammadi	Scriptures,	edited	by
Marvin	Meyer,	published	in	2007.	To	help	place	the	Nag	Hammadi	materials	into	a	better	focus,	the	Library	has	collected	a	series	of	introductory	lectures	and	commentaries	by	Dr.	Stephan	Hoeller	on	Nag	Hammadi	texts;	these	are	all	in	mp3	format.		(You	will	find	a	much	more	extensive	catalog	of	lectures	by	Dr.	Stephan	Hoeller	introducing	Gnosticism
and	the	Nag	Hammadi	Library	available	at	BC	Recordings.)	Christ:		The	Misunderstood	Redeemer	–		An	understanding	of	the	Gnostic	perception	of	Christ	is	crucial	to	any	meaningful	reading	of	texts	in	the	Nag	Hammadi	collection.		In	this	lecture	Dr.	Stephan	Hoeller	uses	several	of	the	works	in	the	Nag	Hammadi	Library	to	introduce	the	Gnostic	Christ.
(MP3	format,	75	min.)	Gnosticism:	New	Light	on	the	Ancient	Tradition	of	Inner	Knowing,	a	brief	introductory	lecture	on	the	sources	of	Gnostic	tradition	(hosted	at	BC	Recordings).	Thomas	and	Philip:	Gospels	of	the	Gnostic	Christ,	discussing	Gnostic	soteriology	as	revealed	in	these	principal	Nag	Hammadi	texts;	a	presentation	introducing	the	ten	part	set	of
lectures	on	the	most	popular	and	valued	writings	from	the	Nag	Hammadi	Library	(hosted	at	BC	Recordings).	Redemption	and	Redeemer	in	the	Gospel	of	Thomas	–	The	Gospel	of	Thomas	is	one	of	the	most	important	Gnostic	texts	discovered	at	Nag	Hammadi.	In	this	lecture,	Dr.	Hoeller	explores	the	"soteriology"	–	the	concept	of	a	redeemer	and	the	process
of	redemption	–	as	developed	in	the	text	of	the	Thomas	Gospel.			(MP3	format,	75	min.)	The	Sorrow	of	Sophia:		Feminine	Divine	Image	of	Suffering	–	Gnosticism	developed	a	unique	understanding	of	the	feminine	aspects	within	divinity.	In	this	lecture	Dr.	Hoeller	explores	the	Gnostic	image	of	the	suffering	and	the	alienation	of	the	divine	feminine,	using	as
his	text	a	reading	from	The	Exegesis	on	the	Soul		(NHL	II,6).	(MP3	format,	80	min.)	How	the	Nag	Hammadi	texts	discovered	in	Egypt	reintroduced	the	world	to	Gnostic	Christianity	BAS	Staff	January	14,	2024	7	Comments	116458	views	The	Nag	Hammadi	texts	were	contained	in	13	leather-bound	volumes	discovered	by	Egyptian	farmers	in	1945.	Dated
papyrus	scraps	used	to	strengthen	the	bindings	of	the	books	helped	date	the	volumes	to	the	mid-fourth	century	A.D.	Photo:	Institute	for	Antiquity	and	Christianity,	Claremont,	CA.	Until	the	discovery	of	the	Nag	Hammadi	codices	in	1945,	the	Gnostic	view	of	early	Christianity	had	largely	been	forgotten.	The	teachings	of	Gnostic	Christianity—vilified
especially	since	they	were	declared	heretic	by	orthodox	Christianity	in	the	fourth	century—had	been	virtually	erased	from	history	by	the	early	church	fathers,	their	gospels	banned	and	even	burned	to	make	room	for	the	view	of	Christian	theology	outlined	in	the	canonical	Gospels	of	Matthew,	Mark,	Luke	and	John.	But	when	two	peasants	discovered	the	Nag
Hammadi	texts,	a	13-volume	library	of	Coptic	texts	hidden	beneath	a	large	boulder	near	the	town	of	Nag	Hammadi	in	upper	Egypt,	the	world	was	reintroduced	to	this	long-forgotten	and	much-maligned	branch	of	early	Christian	thought,	Gnostic	Christianity,	from	the	Greek	word	gnosis,	“knowledge.”	The	Nag	Hammadi	codices	are	13	leather-bound
volumes	dated	to	the	mid-fourth	century	that	contain	an	unprecedented	collection	of	more	than	50	texts,	including	some	that	had	been	composed	as	early	as	the	second	century.	Our	free	eBook	Ten	Top	Biblical	Archaeology	Discoveries	brings	together	the	exciting	worlds	of	archaeology	and	the	Bible!	Learn	the	fascinating	insights	gained	from	artifacts	and
ruins,	like	the	Pool	of	Siloam	in	Jerusalem,	where	the	Gospel	of	John	says	Jesus	miraculously	restored	the	sight	of	the	blind	man,	and	the	Tel	Dan	inscription—the	first	historical	evidence	of	King	David	outside	the	Bible.	The	Nag	Hammadi	codices,	detail	Photo:	Institute	for	Antiquity	and	Christianity,	Claremont,	CA.	Once	the	Nag	Hammadi	codices	had	been
translated	and	published	by	a	team	of	scholars	led	by	Claremont	Graduate	University’s	James	M.	Robinson,	the	documents	showed	that	Gnostic	Christianity	was	not	the	depraved	cult	described	by	orthodox	Christian	writers	but	rather	a	legitimate	religious	movement	that	offered	an	alternate	testament	to	Jesus’	life	and	teachings.	The	Nag	Hammadi	texts,
which	represent	a	range	of	attitudes	and	beliefs	in	Gnostic	Christianity	and	include	everything	from	competing	gospels	to	apocalyptic	revelations,	all	assert	the	primacy	of	spiritual	and	intellectual	knowledge	over	physical	action	and	material	well-being.	The	Apocryphon	of	John,	for	example,	is	the	most	important	tractate	of	classic	Sethian	Gnosticism.	In	it
the	risen	Jesus	reveals	to	John,	son	of	Zebedee,	the	truth	of	creation.	The	Nag	Hammadi	codices	contain	more	than	50	early	Christian	texts,	including	the	Gospel	of	Thomas.	The	forgotten	gospel	preserves	sayings	of	Jesus	that	were	not	included	in	the	canonical	Gospels.	Photo:	Institute	for	Antiquity	and	Christianity,	Claremont,	CA.	According	to	this
Gnostic	myth,	the	God	of	the	Hebrew	Bible	is	actually	a	corrupted	lower	deity.	Only	through	the	intervention	of	Sophia	(Wisdom)	can	gnosis	be	revealed	and	salvation	attained.	Thus,	while	adherents	of	Gnostic	Christianity	certainly	acknowledged	the	role	of	Jesus	in	their	faith,	their	theology	placed	greater	significance	on	the	intellectual	revelation	of	his
message	than	on	his	crucifixion	and	resurrection.	Also	among	the	Nag	Hammadi	texts	was	the	fully	preserved	Gospel	of	Thomas,	which	does	not	follow	the	canonical	Gospels	in	telling	the	story	of	Jesus’	birth,	life,	crucifixion	and	resurrection,	but	rather	presents	the	reader	with	an	early	collection	of	Jesus’	sayings.	Although	this	mystical	text	was	originally
believed	to	one	of	the	early	texts	of	Gnosticism,	it	now	seems	to	reveal	yet	another	strand	of	early	Christianity.	From	a	historical	perspective,	the	Nag	Hammadi	codices	provide	a	clearer	picture	of	the	diverse	theological	and	philosophical	currents	that	found	expression	through	early	Christianity.	Indeed,	Gnosticism	and	its	classically	inspired	philosophical
ideals	permeated	not	just	early	Christian	thought	but	also	the	Jewish	and	pagan	traditions	from	which	Christianity	arose.	The	Nag	Hammadi	codices,	widely	regarded	as	one	of	the	most	significant	finds	of	the	20th	century,	revealed	this	complex	religious	milieu	and	offered	an	unparalleled	glimpse	into	alternative	visions	of	early	Christianity.	——————
Based	on	“Issue	200:	Ten	Top	Discoveries,”	Biblical	Archaeology	Review,	July/August	September/October	2009.	The	apocryphal	Acts	of	John	describe	the	dance	of	Jesus	and	the	apostles.	How	widespread	was	the	ritual	of	dance	in	Christian	worship?	Read	“Jesus	as	Lord	of	the	Dance:	From	early	Christianity	to	medieval	Nubia”	in	Bible	History	Daily.	This
Bible	History	Daily	feature	was	originally	published	in	March	2011.	The	Nag	Hammadi	discovery	of	manuscripts	In	December	1945,	two	peasants,	Muhammed	and	Khalifah	'Ali	of	the	al-Samman	clan	were	digging	for	fertiliser	at	the	base	of	the	Jabal	al-Tarif	cliff,	using	the	saddle-bags	of	their	camels	to	carry	the	earth	back.		The	cliff	is	about	11km	north-
east	of	Nag	Hammadi.	They	tethered	their	camels	to	a	boulder,	and	came	upon	a	buried	jar	as	they	were	digging	around	the	base	of	the	boulder.		Muhammed	'Ali	told	J.M.Robinson	that	at	first	he	was	afraid	to	break	the	jar	--	the	lid	may	have	been	sealed	with	bitumen,	as	a	blackish	substance	is	present	on	the	lid	--	for	fear	a	jinn	might	be	inside,	but	then
he	thought	that	gold	might	be	contained	in	it	instead,	so	he	broke	it	with	his	mattock.		Out	flew	particles	of	papyrus.		The	jar	was	of	red	slip	ware,	with	four	small	handles	near	the	opening.		It	was	large,	approximately	60cm	or	more	in	height,	with	an	opening	of	some	15-20cm	widening	to	30cm	in	the	side.		The	jar	had	been	closed	by	fitting	a	bowl	into	its
mouth.		The	bowl	survives,	and	is	Coptic	red	slip	ware	of	the	4-5th	century,	with	a	rim	decorated	with	four	fields	of	stripes.		The	diameter	at	the	outer	edge	is	23.3-24.0	cm,	with	inside	diameter	of	18.2-18.7cm.	The	books	were	divided	among	the	7	people	(including	camel-drivers)	present.		According	to	'Ali	there	were	13	(our	'codex	XIII'	was	not	included	in
this	number,	as	it	was	inside	codex	VI).		Thus	a	codex	may	have	been	lost	more	or	less	at	the	site	(but	see	postscript	04/2006	below).		Seven	lots	were	drawn	up.		Covers	were	removed	and	each	consisted	of	a	complete	codex	plus	part	of	another.		The	other	drivers,	ignorant	of	the	value	and	afraid	of	sorcery	and	Muhammed	'Ali,	disclaimed	any	share,
whereon	he	piled	them	all	back	together.	'Ali	wrapped	his	books	in	his	tunic	and	took	them	home,	to	his	hovel	in	the	hamlet	of	al-Qasr,	built	on	the	site	of	ancient	Chenoboskion.		The	books,	loose	covers	and	loose	pages	were	dumped	in	the	straw,	next	to	the	oven.		A	blood-feud	was	in	progress,	for	which	reason	Muhammed	'Ali	was	very	careful	not	to
venture	back	later	to	the	area.		Muhammed	deposited	the	books	with	a	local	coptic	priest,	Basiliyus	'Abd	al-Masih,	as	the	police	were	searching	his	house	almost	nightly	for	weapons.		The	priest's	wife	had	a	brother,	Raghib	Andrawus,	who	went	from	village	to	village	teaching	English	and	history	in	the	local	coptic	church	schools.		He	came	to	visit,	and,	on
seeing	one	of	the	books,	recognised	it	might	be	valuable	and	took	it	to	Cairo.		There	he	showed	it	to	a	Coptic	physician	interested	in	the	Coptic	language,	George	Sobhi,	who	called	in	the	authorities	from	the	Department	of	Antiquities.		They	seized	the	book,	agreeing	to	pay	Raghib	?E	300.		After	endless	haggling,	he	got	?E	250,	on	condition	he	donated	the
remaining	?E	50	to	the	Coptic	Museum.		The	book	was	deposited	in	the	museum,	according	to	the	register,	on	4th	October	1946.	Thinking	the	books	were	worthless,	or	maybe	even	unlucky	to	have,	'Ali's	widowed	mother	'Umm	Ahmad	had	burned	part	of	those	lying	in	the	straw	in	the	oven	(probably	the	covers	and	most	of	the	pages	of	codex	XII,	of	which
only	a	few	leaves	remain,	but	also	the	cover	of	X,	and	loose	leaves:	1	in	codex	II,	9	in	III,	1	in	VI,	3	in	VIII	and	2	in	IX,	and	large	and	small	fragments	from	otherwise	intact	sequences	of	fragments),	as	she	conceded	to	Robinson.		Illiterate	Muslim	neighbours	bartered	or	purchased	them	for	next	to	nothing.		Nashid	Bisadah	had	one	and	entrusted	it	to	a	gold
merchant	of	Nag	Hammadi	to	sell	in	Cairo,	dividing	the	profit	between	them.		A	grain	merchant	supposedly	acquired	another	and	sold	it	for	such	a	price	that	he	ws	able	to	set	up	his	shop	in	Cairo.		Bahij	'Ali,	a	one-eyed	outlaw	of	al-Qasr,	got	a	number	of	the	books.		Escorted	by	a	well-known	antiquities	dealer	of	the	region,	Dhaki	Basta,	he	went	to	Cairo.	
They	first	offered	the	books	to	Mansoor's	shop	at	Shepheard's	hotel,	and	then	to	the	shop	of	Phokion	J.	Tano,	a	Cypriot	dealer,	who	bought	the	lot	and	then	went	to	Nag	Hammadi	to	get	whatever	was	left.		Once	the	news	of	the	value	of	the	books	reached	al-Qasr,	the	'Ali	brothers	tried	to	lay	hands	on	the	remainder.	Most	of	Codex	I	was	exported	from	Egypt
by	a	Belgian	antiques	dealer,	Albert	Eid.		He	offered	it	for	sale	in	New	York	and	Ann	Arbor	in	1949,	and	then	his	widow	sold	it	on	10th	May	1952	to	the	Jung	Institute	of	Zurich.		It	was	returned	to	Cairo	bit	by	bit	after	a	very	delayed	publication	as	the	'Jung	Codex'	(see	the	comments	of	James	M.	Robinson	for	details).		Meanwhile	Tano's	collection	was	seized
by	the	Egyptian	Department	of	Antiquities	to	prevent	it	being	exported;	when	Nasser	came	to	power,	it	was	'nationalised',	a	paltry	£E	4,000	being	paid	as	compensation.			Today	all	the	Nag	Hammadi	codices	are	in	the	Coptic	Museum	in	Cairo.	Publication	was	obstructed	by	the	desire	of	various	scholars	to	publish	works	first,	with	a	full	(and	so	lengthy	to
prepare)	commentary.		US	scholar	James	Robinson	became	interested	in	the	1960's,	and	using	contacts	at	UNESCO	was	able	eventually	to	bypass	this	exhibition	of	obscurantism.	The	full	collection	was	published	in	facsimile	by	Brill	between	1972-1984	as	the	Facsimile	edition	of	the	Nag	Hammadi	Codices.		There	is	a	17-volume	English	edition,	entitled
The	Coptic	Gnostic	Library,	and	full	English	translations	in	the	Nag	Hammadi	Library	in	English.		Robinson	also	visited	Nag	Hammadi	in	the	1960's	and	1970's,	and	tracked	down	those	who	found	them	and	wormed	out	them	the	story	of	the	find.		All	the	codices	are	fourth	century	papyrus.		The	find	consists	of	12	codices,	plus	8	leaves	from	a	13th,	and
contains	52	texts.		Duplications	mean	the	number	of	unique	works	is	45.		The	Berlin	Papyrus	8502	is	grouped	with	them,	although	found	separately,	because	of	its	related	contents.		The	texts	were	originally	written	in	Greek,	and	later	translated	into	Coptic,	not	always	very	well	(e.g.	the	passage	of	Plato).		The	passage	of	Plato	in	fact	has	been	reworked
also.	The	largest	leaves	--	in	codex	VII	--	are	17.5cm	tall.		All	of	the	codices	are	single-quire,	apart	from	codex	I.	Codex	Contents	...	...	I.	(The	Jung	Codex)	1.	The	Prayer	of	the	Apostle	Paul	2.	The	Apocryphon	of	James	3.	The	Gospel	of	Truth	(1st	copy)	4.	The	Treatise	on	the	Resurrection	5.	The	Tripartite	Tractate	II.	1.	The	Apocryphon	of	John	(1st	copy	--	long
version)	2.	The	Gospel	of	Thomas	3.	The	Gospel	of	Philip	4.	The	Hypostasis	of	the	Archons	5.	On	the	Origin	of	the	World	(1st	copy)	6.	The	Exegesis	on	the	Soul	7.	The	Book	of	Thomas	the	Contender	III.	1.	The	Apocryphon	of	John	(2nd	copy	--	translation	1	of	short	version)	2.	The	Gospel	of	the	Egyptians	(1st	copy	--	translation	1)	3.	Eugnostos	the	Blessed	(1st
copy)	4.	The	Sophia	of	Jesus	Christ	(1st	copy)	5.	The	Dialogue	of	the	Saviour	IV.	1.	The	Apocryphon	of	John	(3rd	copy		--	long	version.		Copy	of	same	Coptic	translation	as	II.1)	2.	The	Gospel	of	the	Egyptians	(2nd	copy		--	translation	2)	V.	1.	Eugnostos	the	Blessed	(2nd	copy)	2.	The	Apocalypse	of	Paul	3.	The	(First)	Apocalypse	of	James	4.	The	(Second)
Apocalypse	of	James	5.	The	Apocalypse	of	Adam	VI.	1.	The	Acts	of	Peter	and	the	Twelve	Apostles	2.	The	Thunder:	Perfect	Mind	3.	Authoritative	Teaching	4.	The	Concept	of	Our	Great	Power	5.	Plato,	Republic	588a-589b	6.	The	Discourse	on	the	Eight	and	Ninth	7.	The	Prayer	of	Thanksgiving	7a.	Scribal	Note	8.	Asclepius	21-29	VII.	1.	The	Paraphrase	of	Shem
2.	The	Second	Treatise	of	the	Great	Seth	3.	Apocalypse	of	Peter	4.	The	Teachings	of	Silvanus	5.	The	Three	Steles	of	Seth	VIII.	1.	Zostrianos	2.	The	Letter	of	Peter	to	Philip	IX.	1.	Melchizedek	2.	The	Thought	of	Norea	3.	The	Testimony	of	Truth	X.	Marsanes	XI.	1.	The	Interpretation	of	Knowledge	2.	A	Valentinian	Exposition:	2a.	On	the	Anointing	2b.	On
Baptism	A	2c.	On	Baptism	B	2d.	On	the	Eucharist	A	2e.	On	the	Eucharist	B	3.	Allogenes	4.	Hypsiphrone	XII.	(Mostly	burned)	1.	The	Sentences	of	Sextus	(10	pages	only	of	about	39	originally).	2.	The	Gospel	of	Truth	(2nd	copy)	3.	Fragments	XIII.	1.	Trimorphic	Protennoia	2.	On	the	Origin	of	the	World	(2nd	copy)	This	'codex'	consists	of	only	8	leaves,	removed
from	some	volume	in	antiquity	and	tucked	inside	the	front	cover	of	codex	VI.	Papyrus	Berolinensis	8502	(BG)	Early	5th	century	1.	The	Gospel	of	Mary	2.	The	Apocryphon	of	John	(4th	copy		--	translation	2	of	short	version)	3.	The	Sophia	of	Jesus	Christ	(2nd	copy)	4.	The	Act	of	Peter	Note	that	the	Coptic	Gospel	of	the	Egyptians	is	not	related	to	the	apocryphal
text	of	that	name	referred	to	by	the	fathers.		The	Sentences	of	Sextus	was	already	known	in	Latin,	Syriac,	Armenian	an	Georgian	translations,	plus	two	Mss.	in	the	original	Greek.		The	Coptic	text	stands	closer	to	the	modern	critical	text	than	any	other	version.		The	opening	section	of	the	Gospel	of	Mary	relies	on	an	exegesis	of	Romans	7.		The	original	Greek
was	written	some	time	in	the	second	century.		The	earliest	text	is	a	single	leaf	from	the	early	3rd	century	(P.	Rylands	III	463)	containing	22:16,1-19,4.		The	longer	text	in	BG	contains	only	8	pages	of	the	original	18.		The	text	of	the	Greek	fragment	varies	considerably	from	the	Coptic	text,	which	includes	the	same	passage.	Postscript	(April	2006)	Since	I
wrote	this	account,	James	M.	Robinson	has	published	his	account	of	events	surrounding	the	find	of	the	ps.gospel	of	Judas,	in	which	he	kindly	corrects	my	misunderstanding	that	a	13th	codex	may	have	been	destroyed	at	the	site.		The	discussion	can	be	found	on	p.103-4	of	"The	secrets	of	Judas",	with	a	quotation	from	the	original	article.	It	seems	that	the
count	of	13	codices	was	that	expressed	by	Robinson	and	his	colleagues	while	in	Egypt,	and	that	this	number	was	then	repeated	by	'Ali	as	"the	correct	number".		There	is	only	evidence	that	12	physical	volumes	(our	'Codex	13'	was	tucked	inside	one	of	these)	ever	existed.		Fragments	of	all	12	exist,	including	codex	12,	which	was	indeed	mostly	burned.		
There	is	thus	no	'missing	codex'	from	Nag	Hammadi.	Bibliography	J.M.ROBINSON	(Ed.),	The	Nag	Hammadi	Library	in	English.	Translated	and	introduced	by	members	of	the	Coptic	Gnostic	Library	project....	Brill,	3rd	ed.	(1988).	Checked.	J.M.ROBINSON	et	al,	Various	articles,	Biblical	Archaeologist	42.4	(Fall	1979).		Includes	plates.		Checked.		A	very
valuable	account	of	how	the	texts	came	to	found.		Robinson	relates	the	story	of	the	discovery,	as	obtained	by	himself	from	those	involved	in	what	was	plainly	a	wearisome	and	lengthy	process	of	cross-examination.		He	makes	a	plea	for	free	access	to	material	of	public	interest	--	ironically,	now	buried	in	this	copyrighted	journal	and	accessible	to	almost	no-
one!		The	publishers	ignored	a	letter	I	wrote	suggesting	they	make	the	material	available	online.	James	M.	ROBINSON,	The	Secrets	of	Judas:	the	story	of	the	misunderstood	disciple	and	his	lost	gospel.	(2006)	ISBN	0-06-117063-1.	Checked.	Herbert	KROSNEY,	The	Lost	Gospel:	The	search	for	the	Gospel	of	Judas	Iscariot.	National	Geographic	(2006).		This
adds	comments	from	the	French	team	led	by	Jean	Doresse,	whose	account	is	also	available,	and	which	questions	some	of	Robinson's	story.	Checked.	Jean	DORESSE,	The	Discovery	of	the	Nag	Hammadi	Texts	:	A	Firsthand	Account	of	the	Expedition	That	Shook	the	Foundations	of	Christianity	(1960,	reprint	2005).	ISBN:	159477045X.	Not	checked.		Robinson
considered	Doresse's	account	"bad.	He	was	an	adventurer.	He	would	talk	to	villagers"	(Krosney	p.132)	and	organised	his	own	expedition.		There	is	also	a	YouTube	video	which	features	some	of	the	people	involved	here.	Constructive	feedback	is	welcomed	to	Roger	Pearse.	Corrections	and	additions	are	very	welcome.	This	page	has	been	online	since	31st
July	2003	Return	to	the	Manuscripts	Pages													Return	to	Roger	Pearse's	Pages	S.	Kent	Brown,	“The	Nag	Hammadi	Library:	a	Mormon	Perspective,”	in	Apocryphal	Writings	and	the	Latter-day	Saints,	ed.	C.	Wilfred	Griggs	(Provo,	UT:	Religious	Studies	Center,	Brigham	Young	University,	1986),	255–283.	S.	Kent	Brown	was	a	professor	of	ancient
scripture	at	Brigham	Young	University	when	this	was	published	In	1946	or	1947,	it	is	reported,	an	Egyptian	camel	driver	named	Mohammad	Ali	discovered	a	cache	of	early	Christian	texts	in	Upper	Egypt,	now	known	as	the	Nag	Hammadi	library.	[1]	Written	in	Coptic	on	papyrus	leaves,	this	collection	of	texts	includes	fifty-two	separate	works	which	were
originally	bound	in	twelve	or	thirteen	leather-covered	codices.	[2]	Unlike	the	Dead	Sea	Scrolls,	which	were	gathered	by	a	Jewish	sect,	these	documents	were	collected	by	Christians.	And	while	the	texts	are	not	all	demonstrably	Christian	in	origin,	[3]	this	notable	library	consists	largely	of	heretofore	unknown	writings	preserved	by	Christians	who	both	stood
apart	from	the	early	Catholic	church	and	yet	at	the	same	time	claimed	to	possess	the	true	gospel.	[4]	Since	antiquity,	these	Christians	and	certain	of	their	teachings	have	been	known	from	long	and	venomous	treatises	written	against	them	and	their	doctrines	by	early	Church	apologists	who	portrayed	them	as	heretics	and	perverters	of	God’s	word.	[5]	Now
that	we	possess	a	substantial	collection	of	their	literary	remains	in	the	Nag	Hammadi	corpus,	a	new	assessment	of	these	so-called	heretics	and	their	relation	to	early	Christianity	has	been	called	for.	[6]	Interpretations	of	Early	Christian	History	The	approach	to	the	historical	interpretation	of	the	early	Christian	church	which	has	dominated	almost	all	serious
investigations	has	been	that	of	Eusebius,	Bishop	of	Caesarea	in	the	early	fourth	century,	the	first	to	attempt	to	write	a	history	of	the	Christian	church	covering	the	period	from	Jesus’	time	to	his	own.	[7]	His	basic	view	was	that	the	mainline	church	had	enjoyed	a	continuous,	unbroken	historical	succession	from	the	Apostles,	whereas	the	heretics	had	formed
splinter	groups	deviating	from	the	church’s	ongoing,	inherited	repository	of	true	doctrine.	[8]	Remarkably,	this	Eusebian	concept	of	early	Christian	history	persisted	until	1934,	when	this	idea	was	seriously	challenged	by	Walter	Bauer,	a	German	scholar	who	had	investigated	the	early	church	by	geographical	regions.	[9]	After	focusing	on	organization,
order	of	services,	types	of	sacraments	and	ordinances,	and	various	doctrines,	Bauer	concluded	that	Christianity	differed	significantly	from	one	location	to	another.	For	him,	Eusebius’s	view	of	a	unified,	monolithic	church	could	not	be	taken	seriously	in	light	of	the	earliest	regionalized	evidence.	[10]	Even	today,	the	question	remains	whether	Bauer’s
challenge	to	the	old	way	of	viewing	early	Christian	history	has	ever	really	been	met.	To	be	sure,	it	inspired	studies	which	took	issue	with	his	views.	But	his	basic	thesis	that	the	early	church	did	not	constitute	a	unified	entity	after	the	deaths	of	the	Apostles	still	stands.	[11]	For	our	purposes,	the	Nag	Hammadi	texts	reinforce	this	impression	by	claiming	that
Jesus	and	his	disciples	had	taught	doctrines	and	practiced	ordinances	which	the	budding	Catholic	church	came	to	reject	or	deny.	[12]	Dating	and	Authenticity	Before	we	turn	to	an	examination	of	teachings	found	in	this	literature,	it	is	important	to	discuss	the	inevitable	question	whether	these	texts	constitute	reliable	historical	and	doctrinal	accounts	which
go	back	to	the	personalities	featured	in	the	documents.	For,	on	the	one	hand,	a	few	texts	deal	tantalizingly	with	prominent	figures	from	the	Old	Testament—such	as	Adam	and	Melchizedek—while,	on	the	other,	many	deal	with	Jesus	and	his	disciples.	The	solution,	I	suggest,	is	largely	one	of	dating.	What	we	possess	in	the	Nag	Hammadi	library	are	copies
produced	in	the	second	half	of	the	fourth	century	A.D.	[13]	Beyond	this,	it	is	possible	by	various	means	to	demonstrate	that	some	texts,	or	parts	thereof,	were	originally	composed	at	least	as	early	as	the	second	century	A.D.	[14]	This	period,	of	course,	is	a	good	deal	closer	to	the	era	of	Jesus	than	the	fourth-century	copies	found	near	Nag	Hammadi.	But,
obviously,	we	are	taken	back	neither	to	the	time	of	the	earliest	church	nor	to	an	even	earlier	period	required	for	those	texts	attributed	to	Old	Testament	personalities	such	as	Adam	and	Seth.	And	this	observation	dictates	that	we	use	caution.	To	be	sure,	second-century	literature	will	contain	doctrines	and	accounts	which	go	back	to	the	age	of	Jesus	himself.
However,	overlays	of	tradition	will	doubtless	have	been	added	to	the	earlier	stories	and	teachings.	From	the	point	of	view	of	the	restored	gospel,	Latter-day	Saints	can	usually	justify	a	rather	straightforward	method	of	identifying	doctrines	and	teachings	which	derive	not	only	from	Jesus’	era	but	more	notably	from	the	earlier	period	of	the	patriarchs	and
prophets.	This	procedure	consists	in	isolating	those	elements	which	harmonize	with	the	basic	teachings	of	the	restored	gospel.	But	while	this	method	of	identifying	parallels	between	LDS	beliefs	and	those	mirrored	in	ancient	literatures	has	its	attractions,	one	must	still	employ	considerable	caution	when	treating	the	issue	of	what	may	have	genuinely	come
from	Jesus	and	his	followers	and	what	may	not.	Why?	Because	good	reasons	exist	to	believe	that	some	of	the	teachings	in	the	Nag	Hammadi	texts	which	resonate	with	Latter-day	Saint	doctrines	are	indeed	old	and	authentic,	but	that	some	are	not.	[15]	Moreover,	some	teachings	alien	to	LDS	theology	exhibit	evidence	of	coming	from	the	earliest	literary
strata	of	various	texts.	And	that	naturally	presents	a	problem	because	of	the	great	difficulty	of	tracing	in	such	literature	the	origins	of	ideas	which	were	embedded	in	a	work	by	later	editorial	hands.	[16]	Further,	in	a	particular	document	we	may	see	ideas	standing	side	by	side	which,	on	the	one	hand,	are	very	similar	to	Latter-day	Saint	notions	and,	on	the
other,	diverge	strikingly.	[17]	Because	of	this	situation,	attempts	to	establish	authenticity	on	the	basis	of	LDS	parallels	in	such	apocryphal	literature	should	be	tempered	and	evidence	carefully	weighed.	The	Character	of	the	Library	Let	us	note	briefly	the	nature	of	the	texts	preserved	at	Nag	Hammadi.	[18]	This	collection	has	been	characterized	generally
as	gnostic	in	content.	What	this	means	is	that	the	library	exhibits	influences	from	a	widely	but	loosely	held	point	of	view	whose	basic	tenet	was	that	salvation	came	by	knowing.	As	one	might	expect,	the	Greek	word	for	knowledge,	gnosis—or	a	derivative	thereof—was	frequently	employed	in	our	documents.	In	the	minds	of	ancient	authors	who	inclined
toward	gnosticism,	the	word	for	knowledge	came	to	have	specific	meaning:	gnosis	consisted	of	a	kind	of	knowledge	which	could	save	a	person.	[19]	But	this	knowledge	was	to	be	kept	secret,	not	to	be	given	to	the	uninitiated	or	the	untrustworthy.	[20]	Only	those	of	proven	faithfulness	were	to	be	entrusted	with	these	special,	sacred	secrets.	Thus,	in	the
view	of	Christian	gnostics,	Jesus	came	as	the	great	revealer	of	heavenly	secrets	which	he	then	taught	to	his	disciples.	[21]	In	turn,	they	passed	them	to	others	who	were	worthy.	[22]	This	view	of	Jesus	emphasized	his	role	as	a	teacher	and,	correspondingly,	diminished	the	stress	on	his	suffering	and	dying	for	sins.	[23]	One	must	bear	in	mind	this	concept
when	approaching	the	Nag	Hammadi	collection.	Parallels	to	LDS	Theology	At	this	juncture,	I	propose	to	bring	forward	a	number	of	notions	appearing	in	these	texts	which	are	virtually	unique	to	a	Mormon	point	of	view.	After	dealing	with	such	parallels,	I	shall	then	discuss	ideas	in	this	literature	that	will	appear	very	strange	indeed	to	a	Latter-day	Saint.
One	of	the	most	prominent	doctrines	concerned	the	premortal	existence	of	all	souls.	In	the	Apocryphon	of	James	from	Codex	I,	Jesus	is	quoted	as	saying	to	Peter	and	James,	“Verily	I	say	unto	you,	had	I	been	sent	to	those	who	listen	to	me,	and	had	I	spoken	with	them,	I	would	never	have	come	down	to	earth.”	[24]	According	to	the	same	text,	while	speaking
of	the	extent	of	the	two	disciples’	sufferings,	he	said,	“If	you	consider	how	long	the	world	existed	(before)	you	fell	(into	it)	and	how	long	it	will	exist	after	you,	you	will	find	that	your	life	is	a	single	day	and	your	sufferings	a	single	hour.”	[25]	In	addition	to	these	pointers	to	the	world	of	premortal	spirits,	we	find	the	following	statement	attributed	to	Jesus	in
the	Gospel	of	Thomas:	“The	man	old	in	days	will	not	hesitate	to	ask	a	child	seven	days	old	about	the	place	of	life,	and	he	will	live.”	[26]	The	obvious	sense	of	this	passage	is	that	the	child	who	has	not	yet	been	circumcised	on	the	eighth	day	has	retained	his	impression	of	the	“place	of	life.”	And	this	situation	has	allowed	the	old	man	to	come	and	inquire.	In
contrast,	we	recall	the	Christian	view	which	came	to	hold	that,	except	for	Jesus	and	the	Holy	Spirit,	God	was	alone	from	the	beginning,	[27]	and	also	that	all	creation—including	people—was	created	ex	nihilo,	out	of	nothing.	[28]	A	notion	related	to	that	of	the	premortal	existence	taught	that	creation	was	the	activity	of	many	gods.	In	fact,	the	gnostic	picture
grew	rather	complex.	The	divinities	were	seen	to	live	in	a	number	of	heavens—numbered	variously	up	to	365,	depending	largely	on	the	metaphysical	foundations	of	the	system	which	enumerated	them.	[29]	Each	heaven	was	thought	to	operate	according	to	its	special	laws,	and	each	performed	a	specific	function	in	the	overall	scenario.	In	addition	to	many
heavens	and	deities,	we	find	the	notion	that	female	deities	and	other	notables	played	roles	in	their	respective	celestial	abodes.	[30]	In	contradistinction,	the	traditional	Christian	view	had	it	that	but	one	heaven	was	inhabited	by	God,	accompanied	only	by	his	Son	and	the	Holy	Spirit.	Those	who	composed	and	transmitted	the	Nag	Hammadi	texts	held	no	such
belief.	In	the	view	of	some	of	our	documents,	it	was	knowledge	of	such	celestial	truths	which	Adam	had	possessed	before	he	came	to	the	earth	and	which	were	subsequently	removed	from	his	consciousness.	[31]	This	loss	of	celestial	knowledge	became	the	basis	for	the	gnostic	salvation	drama:	because	it	was	lost,	it	had	to	be	restored.	Thus,	when	Adam
and	Eve	partook	of	the	fruit	of	the	tree	of	knowledge	of	good	and	evil	they	recovered	what	had	been	lost	and,	now	being	able	to	see	the	world	for	what	it	was,	set	about	to	escape	the	influence	of	its	vengeful	god.	[32]	According	to	the	Apocalypse	of	Adam,	moreover,	Adam’s	recovery	of	the	knowledge	of	both	his	premortal	existence	and	what	was	to	happen
in	future	ages	of	the	earth	was	to	play	a	significant	role	for	him	and	his	posterity.	Such	information,	it	was	claimed,	Adam	learned	from	three	messengers	who	revealed	to	him	the	history	of	the	world	from	beginning	to	end.	[33]	Adam	then	transmitted	those	secrets	to	his	son	Seth,	who	was	said	to	transmit	them	to	“his	seed,”	that	is,	only	to	worthy	initiates.
[34]	What	we	meet	here,	then,	is	the	interesting	concept	that	truths	about	the	universe,	its	origin,	and	its	destiny,	as	well	as	those	concerning	humankind,	were	possessed	from	the	beginning.	The	gospel	plan	was	not	revealed	for	the	first	time	by	Jesus.	It	had,	in	fact,	been	known	at	the	very	outset.	[35]	It	is	additionally	rather	clear	from	these	texts	that
knowledge	of	beginnings	and	endings	was	not	transmitted	simply	by	discussion;	it	was	also	passed	on	by	ritual	teaching.	This	method	of	instructing	by	ceremony	was	plainly	visible	in	the	ancient	Near	East;	[36]	and	the	Nag	Hammadi	texts	show	traces	of	such.	For	instance,	one	notes	the	strictly	dialogue	character	of	the	Gospel	of	Thomas.	It	is	a	rather
simple	step	to	suggest	that	the	dialogue	may	well	have	been	memorized	by	one	or	more	participants	and	then	recited	in	front	of	a	live	audience	as	a	means	of	teaching.	Examples	could	be	multiplied.	[37]	Naturally,	when	we	touch	the	issue	of	ceremonies	and	rites,	one	cannot	avoid	glaring	parallels	to	LDS	ordinances	in	this	library.	The	most	influential	text
in	this	regard	remains	the	Gospel	of	Philip.	The	author	of	this	document	noted	that	there	were	five	main	rituals	performed	within	the	Christian	community	which	he	knew,	and	whose	origins	were	said	to	go	back	to	the	time	of	Jesus	and	the	Apostles:	[38]	baptism,	anointing,	eucharist,	redemption,	and	that	of	the	bridal	chamber.	[39]	Of	the	five,	that	which
remains	least	understood	is	the	one	called	redemption;	one	knows	little	of	what	the	ritual	consisted	of	or	its	purpose.	[40]	Of	course,	baptism	and	the	eucharist	are	known	from	the	early	church	and	the	New	Testament.	[41]	And	we	can	understand	their	basic	functions.	However,	the	anointing	and	marriage	ceremonies	invite	further	discussion.	It	has	been
suggested	that	Philip’s	rite	of	anointing	may	have	merely	represented	the	anointing	of	the	Holy	Spirit	which	followed	baptism.	[42]	As	a	matter	of	fact,	however,	its	closest	parallels	appear	in	the	anointing	scenes	in	which	Aaron	and	his	sons	received	their	priesthood	rights	to	officiate	at	the	altars	of	Israel.	[43]	Thus,	I	incline	to	understand	the	anointing
mentioned	in	Philip	as	literal	rather	than	figurative	or	spiritual.	For	in	one	passage	the	text	affirms	that	“because	of	the	anointing	(chrism)	we	are	known	as	Christians.”	[44]	There	is	an	obvious	play	here	on	the	Greek	word	for	anointing	(chrism),	which	is	related	to	the	name	of	Christ	(christos)	and	the	appellation	Christian	(christianos).	[45]	Concerning
marriage,	it	is	clear	both	from	the	Gospel	of	Philip	and	from	other	sources	that	this	concept	stood	at	the	center	of	religious	life	in	communities	which	produced	some	texts	of	this	library.	The	fact	that	the	bridal	chamber	was	seen	as	the	place	of	the	crowning	ordinance	in	Philip	is	evidence	enough.	[46]	Interestingly,	other	documents	in	the	library
spiritualized	the	concept	of	marriage	to	the	point	that	it	referred	principally	to	the	spiritual	union	of	the	soul	with	God.	[47]	But	there	is	enough	solid	material	in	both	the	Gospel	of	Philip	and	the	Second	Treatise	of	the	Great	Seth	to	demonstrate	that	marriage	was	also	believed	to	be	an	earthly	ordinance	with	heavenly	consequences.	[48]	According	to
Philip,	because	of	its	special	quality,	it	was	available	only	to	virgins	and	freedmen,	that	is	to	say,	only	to	the	worthy,	[49]	and	was	to	be	preceded	by	washing	and	anointing.	[50]	Moreover,	the	bridal	chamber	was	said	to	stand	in	the	heart	of	the	temple.	For,	according	to	Philip,	the	places	of	worship	in	Jerusalem	included	the	holy	place,	the	holier	place,	and
the	holy	of	holies,	[51]	underscoring	the	progressive	hallowedness	of	the	temple	edifice	itself	as	one	moved	from	outside	its	walls	to	its	most	sacred	center,	the	holy	of	holies.	[52]	Then	we	read	that	“the	holy	of	holies	[holy	ones]	is	the	bridal	chamber”	[53]	and	that	it	is	“superior”	to	the	others.	[54]	The	place	was	so	sacred,	in	fact,	that	the	Father	anointed
Christ	there	and	gave	him	power	over	all	things.	[55]	The	marriage	solemnized	there	was	solemnized	for	eternity	[56]	and	was	deemed	an	earthly	ordinance	only.	[57]	The	bridal	chamber,	it	is	further	said,	was	hidden	from	the	world	by	the	veil	of	the	temple	as	were	the	secrets	of	creation	celebrated	there.	[58]	Such	observations	lead	to	the	conclusion	that,
because	of	their	prominent	place	in	several	treatises	from	Hag	Hammadi,	ordinances	connected	with	the	temple—even	though	highly	stereotyped—received	special	attention	because	of	their	obvious	link	to	the	sacred.	In	returning	to	an	earlier	theme,	we	note	that	because	the	gospel	message	was	known	from	the	beginning	(according	to	these	texts),	it	was
a	foregone	conclusion	that	the	early	patriarchs	had	possessed	the	same.	[59]	In	this	literature,	the	patriarchs	were	more	than	mere	possessors	and	transmitters	of	the	gospel’s	message.	They	were	said	to	have	played	important	roles	in	their	premortal	existences.	[60]	For	instance,	Adam	was	known	as	a	premortal	great	one	who	associated	with	“holy	men
of	the	great	light,”	“men	of	the	Father.”	[61]	In	fact,	Adam	was	believed	to	have	descended	as	a	son	from	the	Father,	and	it	was	this	heritage	which	Seth	received.	[62]	While	Adam	was	the	founder	of	the	covenant	race,	it	was	Seth	and	his	successors	who	perpetuated	the	covenant	people	and	who	came	to	be	known	as	“the	seed	of	the	great	Seth”	or	“the
great,	incorruptible,	immovable	race	of	the	great,	mighty	men	of	the	great	Seth.”	[63]	We	are	told	also	that	Seth	had	sat	in	the	premortal	council	and	had	proposed	the	plan	accepted	joyously	by	all.	As	a	consequence,	he	was	sent	to	execute	that	plan.	[64]	Naturally,	a	counter-plan	was	proposed	and	a	war	in	heaven	ensued	in	which	both	Adam	and	his	son
Seth	played	prominent	roles.	[65]	In	his	earthly	function,	on	the	other	hand,	Seth	came	to	reveal	secrets	about	the	heavens	and	the	future	which	he	had	learned	both	from	his	father	and	from	revelation.	[66]	In	fact,	he	authored	a	book	which	was	hidden	in	order	to	come	forth	in	the	latter	days,	a	work	reportedly	containing	the	secrets	of	the	universe	which
Seth	and	the	covenant	people	had	known	and	revered	from	the	beginning.	[67]	Among	other	things,	Seth	was	said	to	have	predicted	the	Apostasy,	[68]	a	theme	which	plays	a	significant	role	in	the	Nag	Hammadi	literature.	And	it	is	to	this	topic	that	I	now	wish	to	turn.	It	is	important	to	observe	that	the	expected	apostasy	was	not	to	come	about	by	mere
accident	or	neglect.	On	the	contrary,	it	would	be	due	to	conscious	acts.	A	term	appearing	often	in	the	Nag	Hammadi	documents	is	the	Greek	word	plan?,	which	can	be	translated	in	its	passive	sense	as	“error”	or	“mistake”	or,	in	its	more	active	sense,	“deception.”	Because	of	a	number	of	clues	in	these	texts,	I	choose	to	translate	this	term	as	deception:	what
were	being	described	in	most	instances	were	willful	acts	of	distortion,	not	mere	developments.	[69]	The	problems	of	deceitfulness	and	apostasy,	noted	above	in	our	documents,	existed	from	the	days	of	Adam	and	were	expected	to	continue	at	least	until	the	days	of	the	true	revealer.	[70]	In	other	texts	where	Jesus	was	reported	to	speak	about	this	deception,
he	clearly	expected	an	age	to	begin—already	in	the	days	of	his	Apostles—which	would	introduce	a	reign	of	deceit	and	untruth.	[71]	For	instance,	whenever	the	Nag	Hammadi	texts	cited	Jesus’	predictions	of	apostasy,	the	Apostles	frequently	responded	in	despair.	[72]	Specifically,	Peter	was	upset	by	the	idea	of	an	apostasy,	despairing	the	durability	of	God’s
kingdom.	[73]	In	one	passage,	Jesus	reassured	Peter	that	in	fact	a	subsequent	restoration	would	be	made.	The	day	would	come,	Jesus	said	according	to	the	Apocalypse	of	Peter,	when	“the	deception	will	be	pulled	out	by	its	roots.”	It	would	be	then,	Jesus	continued,	that	the	age	of	righteousness	would	be	renewed	and	the	power	of	the	deception	would	be
broken	so	that	the	light	of	truth	could	once	again	be	seen	by	seekers	of	such.	[74]	In	this	particular	instance,	Jesus	insisted	both	that	the	period	of	apostasy	was	to	be	limited	and	that	God	would	not	allow	it	to	continue	indefinitely.	In	sum,	it	is	a	rather	plain	apostasy-restoration	scheme	that	one	can	see.	[75]	It	is	worth	noting	here	that	several	in	the	early
church—in	addition	to	the	Apostles	[76]—felt	that	things	were	not	right.	The	most	notable	example	may	have	been	Hegesippus,	a	second-century	Christian	apologist	who	wrote	five	books,	only	fragments	of	which	remain.	He	tried	to	prove	(1)	that	the	Christian	church	was	currently	everywhere	the	same	and	(2)	that	the	church	of	his	day	was	identical	to	the
church	established	by	the	Apostles.	But	in	the	end,	he	hinted	that	his	efforts	remained	unsuccessful.	In	a	famous	passage,	quoted	by	Eusebius	in	his	history,	Hegesippus	finally	admitted	that	they	used	to	call	the	church	a	virgin:	for	she	had	not	yet	been	corrupted	by	vain	teachings.	But	Thebuthis,	because	he	was	not	made	bishop	[of	Jerusalem],	began
secretly	to	corrupt	her	from	the	seven	sects	among	the	people,	to	which	he	himself	belonged;	from	which	came	Simon	(whence	the	Simonians)	and	Cleobius	(whence	the	Cleobians)	and	Dositheus	(whence	the	Dositheans)	and	Gorthaeus	(whence	the	Goratheni)	and	the	Masbotheans.	Springing	from	these,	the	Menandrianists	and	Marcianists	and
Carpocratians	and	Valentinians	and	Basilidians	and	Satornilians,	each	by	themselves	and	each	in	different	ways,	introduced	their	own	peculiar	opinions.	From	these	sprang	false	Christs,	false	prophets,	false	apostles,	those	who	divided	the	unity	of	the	church	by	injurious	words	against	God	and	against	his	Christ.	[77]	The	church	had	lost	her	purity,
fragmented	by	dissenting	parties	because,	as	Hegesippus	noted,	the	era	of	the	Apostles	had	passed	and	jealousies	had	arisen	within	the	church’s	leadership.	As	we	have	seen,	one	of	the	clearest	pictures	of	the	deteriorating	church,	following	the	disappearance	of	apostolic	influence,	was	portrayed	in	the	Nag	Hammadi	texts.	Teachings	Without	LDS
Parallels	What	I	have	so	far	noted	finds	obvious	similarities	in	Latter-day	Saint	teachings.	But	mixed	with	these	doctrines	from	the	Coptic	texts	are	a	number	of	concepts	which	do	not	mesh.	What	shall	we	say	to	this?	Let	us	deal	with	ramifications	of	the	question	in	the	following	way.	As	a	preface,	one	must	note	that	the	gnostic	view	of	the	Bible	turned	the
Christian	understanding	upside	down.	In	the	view	of	many	Nag	Hammadi	texts,	for	example,	the	created	order—which	included	the	earth,	animals,	and	humans—was	considered	to	be	evil.	[78]	Additionally,	the	creator	god—specifically	the	god	of	the	Jews—was	believed	to	be	a	lower	or	fallen	deity	who	could	do	no	more	than	dispense	justice	at	best	and
antagonize	the	covenant	people	at	worst.	[79]	While	it	was	he	who	met	Adam	in	the	Garden	of	Eden	and	there	gave	him	commandments,	the	true,	living	father	dwelt	in	a	realm	above	that	of	Jehovah,	the	god	of	this	world,	and	remained	unknown	to	this	lower	deity.	[80]	Further,	in	this	view	it	was	the	role	of	Jesus	and	the	prophets	to	reveal	the	higher,
sublime,	celestial	realm	to	those	trapped	within	earthly	bodies	so	that	they	could	come	to	know	the	real	father.	[81]	Not	only	were	the	prophets	and	Jesus	said	to	reveal	him,	but	they	also	enlightened	true	believers	concerning	the	means	of	escaping	this	world	and	the	power	of	its	god.	[82]	Turning	to	specific	interpretations	of	the	Old	Testament,	one
observes	that	the	serpent	in	the	garden	was	seen	to	be	a	truly	good	creature	attempting	to	assist	Adam	and	Eve	out	of	the	predicament	into	which	they	had	been	placed	by	the	crafty	Jewish	god.	[83]	In	addition,	it	was	held	that	when	Jehovah	caused	the	flood	upon	the	earth,	he	was	actually	trying	to	destroy	the	race	of	righteous	men	descended	from	Seth.
According	to	some	gnostic	sources,	Noah	was	simply	a	henchman	of	the	ignorant	Jewish	god.	Moreover,	the	people	of	Sodom	and	Gomorrah	were	really	the	righteous	people	of	their	age.	For	it	was	allegedly	because	of	jealousy	that	the	lower	deity	of	the	Old	Testament	had	tried	to	destroy	these	cities	and	their	people.	[84]	In	addition,	Moses	and	many	of
the	prophets	came	under	criticism	in	this	literature	for	being	spokesmen	of	the	lower	god.[85]	Thus,	it	is	clear	that	this	sort	of	view	of	the	Bible	constitutes	a	theological	flip-flop	when	compared	with	LDS	notions,	as	well	as	those	of	other	Christians,	an	obviously	important	point	to	keep	in	mind.	As	a	corollary	of	such	theological	inversion,	there	exists	in
many	of	the	texts	a	radical	dualism	which	saw	God	as	distantly	removed	from	the	created	order.	In	this	type	of	system,	evil	was	seen	to	have	an	existence	of	its	own,	constituting	an	ever-present	challenge	to	the	divine	way	of	doing	things.	[86]	And	because	the	higher	God	had	been	far	away	from	this	sphere	of	existence,	creation	was	thought	to	be	a
product	of	wickedness	or,	at	best,	mistakes.	[87]	It	was	from	this	concept	that	the	companion	notion	arose	that	matter	is	evil.	This	devaluation	of	matter	implied	that	human	bodies	formed	prisons	and	that	one’s	greatest	task	was	to	escape.	Creation,	on	this	view,	had	proceeded	from	the	work	of	the	lowly	demiurge,	or	creator	god,	who	was	unaware	of	the
higher,	divine	father.	Only	by	escaping	one’s	body	and	thereby	the	power	of	this	lower	deity	was	one	enabled	to	return	to	the	celestial	realms.	[88]	During	the	return	itself,	the	soul	had	to	pass	through	a	succession	of	gates	guarded	by	watchmen.	And	it	was	only	by	successfully	passing	these	watchmen	that	one	finally	attained	freedom	in	the	divine	realms
above.	[89]	Naturally,	special	knowledge	was	required	of	each	soul,	since	the	watchmen	at	each	station	asked	questions	which	could	be	answered	only	if	one	had	been	taught	the	gnostic	secrets.	For	the	gnosis	or	special	knowledge	consisted	not	only	in	understanding	the	origin,	nature,	and	destiny	of	the	universe,	but	also	in	knowing	specifically	how	to
escape	this	world,	including	the	proper	replies	to	the	questioning	watchmen	who	guarded	the	path	back	to	the	eternal	father.	[90]	A	natural	corollary	of	all	this	was	the	tendency	to	deny	the	physical	resurrection.	Interestingly,	it	was	apparently	unequivocally	affirmed	in	only	one	text	in	the	Nag	Hammadi	library,	that	of	Melchizedek.	[91]	In	others	which
discuss	the	resurrection,	it	was	either	denied	or	the	issue	was	not	clearly	resolved.	[92]	Such	concepts	derived	from	viewing	the	body	as	evil	and	depraved.	Gnostic	thinkers,	believing	that	our	souls	had	originally	fallen	from	the	divine	world	only	to	be	captured	in	bodies	during	mortal	life,	thus	had	no	reason	to	maintain	that	our	divine	spirits	were	to	be
reentombed	within	body-prisons	through	a	bodily	revivification.	Once	again,	consequently,	the	focus	on	Jesus	did	not	rest	on	his	redeeming	resurrection	and	return	to	life,	but	rather	on	his	role	as	a	revealer,	a	teacher	of	the	hidden	truths	which	equipped	the	soul	to	escape	this	world.	Concerning	Jesus,	there	was	more.	Not	only	was	he	seen	almost
exclusively	as	a	revealer,	but	he—as	deity—was	widely	believed	to	have	neither	suffered	nor	died.	Two	basic	approaches	were	adopted	by	the	ancient	Christians	who	were	embarrassed	at	the	thought	of	a	deity	having	both	to	participate	in	the	crass,	material	world	and	to	die	like	a	mortal.	Such	views	are	termed	docetism	and	adoptionism.	The	docetic	view
of	Jesus	had	its	roots	in	a	basically	Hellenistic	interpretation	of	the	New	Testament.	The	term	derives	from	the	Greek	infinitive	dokein,	which	means	“to	seem.”	Fundamentally,	it	held	that	Jesus	only	seemed	to	suffer	and	die,	whereas	in	reality	he	did	not.	Jesus	neither	perspired	nor	slept	nor	grew	tired;	he	only	seemed	to	experience	such.	In	fact,	on	this
view,	he	was	not	born	of	Mary;	it	only	seemed	so.	[93]	In	the	Coptic	texts,	for	example,	such	a	view	was	plainly	laid	out	in	the	Apocalypse	of	Peter	from	Codex	VII.	This	document	claimed	to	report	a	conversation	between	Jesus	and	Peter	that	occurred	shortly	before	Jesus’	arrest.	During	the	conversation,	Peter	was	shown	in	a	vision	what	would	shortly
happen	to	Jesus.	In	the	vision,	Jesus	was	first	taken	to	the	place	of	crucifixion.	Then,	just	as	Jesus	was	to	be	secured	to	the	cross,	he	escaped	from	his	captors	by	becoming	invisible	while	a	substitute	was	nailed	to	the	wood	in	his	stead.	Now	standing	above	the	cross	and	the	hateful	mob,	the	invisible	Christ	began	to	laugh.	[94]	By	this	account,	Jesus	was
incapable	of	suffering	because	he	was	a	deity.	And	using	his	divine	powers,	he	had	escaped	before	he	could	be	nailed	to	the	cross.	Thus	Jesus	only	seemed	to	die;	in	actuality	he	did	not.	Adoptionism,	on	the	other	hand,	consisted	in	the	doctrine	that	when	the	human	Jesus	was	baptized	the	heavenly	divine	Savior	descended	upon	this	good	man	and	adopted
him	as	the	Messiah.	This	divine	power	that	came	down	from	the	Father—called	Christ	in	this	view—continued	with	the	man	Jesus	for	the	duration	of	his	ministry.	But	when	Jesus	came	to	suffer	at	life’s	end,	the	divine	Christ	withdrew	and	the	human	Jesus	went	alone	to	the	cross.	[95]	Both	of	these	views—docetism	with	its	illusory	Savior	and	adoptionism
with	its	heavenly	Christ	and	human	Jesus—are	foreign	to	LDS	theology,	which	insists	that	Jesus	as	himself	suffered	and	died	and	that	by	dying	he	brought	about	the	redemption	of	all	mankind.	Summary	In	sum,	it	is	for	reasons	like	the	above	that	I	personally	proceed	cautiously	when	dealing	with	the	Nag	Hammadi	library.	I	do	not	mean	to	imply	that	the
texts	are	not	worth	careful	study.	On	the	contrary,	they	are,	for	there	is	much	in	them	that	is	uplifting	and	informative.	Moreover,	one	must	acknowledge	that	the	works	in	the	collection	were	written	largely	in	the	spirit	of	scriptural	composition.	And	this	element	speaks	well	of	the	library.	But	the	significant	presence	of	elements	which	have	a	very	strange
ring	obliges	one	to	exercise	caution	about	where	one	places	one’s	enthusiastic	support.	Further,	as	noted	near	the	outset,	the	problems	of	establishing	authenticity,	owing	to	the	continuing	difficulties	of	both	dating	these	documents	and	separating	earlier	literary	materials	from	later	accretions	within	the	texts	themselves,	require	one	to	agree	that	“there
are	many	things	contained	therein	that	are	true,	and	.	.	.	there	are	many	things	contained	therein	that	are	not	true,	which	are	interpolations	by	the	hands	of	men”	(D&C	91:1–2).	What	I	suggest,	therefore,	is	that	any	affirmation	of	their	worth	as	something	akin	to	scripture	must	be	tempered	and	qualified.	Notes	[1]	Jean	Doresse	and	Henri-Charles	Puech
announced	the	discovery	to	the	scholarly	community	on	8	February	1948	at	a	meeting	of	the	Académie	des	Inscriptions	et	Belles-Lettres:	see	“Nouveaux	écrits	gnostiques	découverts	en	Egypt,”	Comptes	rendus	des	séances	de	l’année	1948,	87–95.	Jean	Doresse	told	the	story	as	he	later	reconstructed	it	in	The	Secret	Books	of	the	Egyptian	Gnostics,	vol.	1
(New	York:	Viking,	1960),	116–36	(translation	from	the	French	edition,	Les	livres	secrets	des	gnostiques	d’Egypte,	I:	Introduction	aux	écrits	gnostiques	coptes	découverts	à	Khénoboskion	[Paris:	Librairie	Plon,	1958]).	More	recently,	James	M.	Robinson	has	sought	to	paste	together	events	of	the	discovery	and	its	aftermath	in	The	Nag	Hammadi	Library
(hereafter	abbreviated	NHL)	(New	York:	Harper	and	Row,	1977),	21–24;	in	Biblical	Archaeologist	42	(Fall	1979):	206–24;	and	in	Introduction,	The	Facsimile	Edition	of	the	Nag	Hammadi	Codices	(Leiden:	E.	J.	Brill,	1984),	3–11.	[2]	There	certainly	existed	twelve	bound	codices	or	books	plus,	perchance,	a	thirteenth.	Additionally,	the	discoverer’s	mother	may
have	burned	at	least	one	book	while	heating	tea.	See	J.	M.	Robinson,	“Introduction	to	the	Facsimile	Edition	of	the	Nag	Hammadi	Codices,”	brochure	(Leiden:	E.	J.	Brill,	1972),	3;	Biblical	Archaeologist	42	(Fall	1979):	214;	“Preface	to	Codices	XI,	XII,	and	XIII,”	Facsimile	Edition	of	the	Nag	Hammadi	Codices:	Codices	XI,	XII,	and	XIII	(Leiden:	E.	J.	Brill,	1973),
xii–xvii;	and	Introduction,	The	Facsimile	Edition	of	the	Nag	Hammadi	Codices	(Leiden:	E.	J.	Brill,	1984),	3–5.	[3]	The	excerpt	in	Codex	VI	from	Plato’s	Republic,	book	IX	(588B–589B),	is	obviously	pre-Christian.	The	Apocalypse	of	Adam,	by	contrast,	is	generally	viewed	as	having	a	Jewish	origin.	See	G.	W.	MacRae,	“Adam,	Apocalypse	of,”	Interpreter’s
Dictionary	of	the	Bible,	Supplementary	Volume	(Nashville:	Abingdon	Press,	1976),	9–10;	NHL,	256;	“The	Coptic	Gnostic	Apocalypse	of	Adam,”	Heythrop	Journal	6	(1965):	27–35.	[4]	“For	the	Father	anointed	the	Son,	and	the	Son	anointed	the	apostles,	and	the	apostles	anointed	us”	(Gospel	of	Philip,	Saying	95).	See	also	the	inferential	phrase	in	Saying	47	of
the	same	text:	“The	Apostles	who	were	before	us	.	.	.”	(NHL,	144,	137).	Irenaeus,	Bishop	of	Lyons	at	the	end	of	the	second	century,	implied	while	writing	against	gnostics	that	the	outsiders	could	not	distinguish	between	the	“orthodox”	and	those	with	gnostic	proclivities	(Against	Heresies,	I.Pref.2).	See	also	Hans	von	Campenhausen,	Ecclesiastical	Authority
and	Spiritual	Power	in	the	Church	of	the	First	Three	Centuries	(Stanford:	Stanford	University	Press,	1969),	149–77,	and	Elaine	Pagels,	The	Gnostic	Gospels	(New	York:	Random	House,	1979),	xix,	xxii–xxiii,	xxxv–xxxvi,	7,	10–11,	21–24,	31–32.	[5]	Irenaeus	opened	his	long,	five-book	treatise	by	referring	to	“certain	men	[who]	have	set	the	truth	aside”	and
who	“falsify	the	oracles	of	God	and	prove	themselves	evil	interpreters	of	the	good	word	of	revelation”	(Against	Heresies,	I.Pref.1).	This	was	the	stance	adopted	by	other	anti-heretical	writers	of	the	second	and	third	centuries	such	as	Serapion	of	Antioch	and	Hippolytus	of	Rome	(for	a	summary,	see	Johannes	Quasten,	Patrology,	vol.	1	[Utrecht:	Spectrum
Publishers,	1966],	278–313,	and	vol.	2	[1964],	166–70).	By	contrast,	the	orthodox	church	was	said	to	possess	“one	and	the	same	faith	throughout	the	whole	world”	(Irenaeus,	Ag.	Her.,	I.10.3).	[6]	Consult,	for	example,	Pagels,	xviii–xix,	xxxv–xxxvi.	[7]	Eusebius	himself	said:	“I	am	the	first	to	venture	on	such	a	project	and	to	set	out	on	what	is	indeed	a	lonely
and	untrodden	path”	(Ecclesiastical	History	I.1.3;	translation	from	G.	A.	Williamson,	Eusebius:	The	History	of	the	Church	[Baltimore:	Penguin	Books,	1965],	32).	Incidentally,	Eusebius	was	both	a	close	personal	friend	of	the	Roman	emperor	Constantine	and	a	major	force	at	the	council	which	formulated	the	Nicene	Creed	in	A.D.	325.	[8]	One	major	issue,
mentioned	by	Eusebius	at	the	beginning	of	his	work,	focused	on	the	legitimate	succession	from	the	Apostles:	“The	chief	matters	to	be	dealt	with	in	this	work	are	the	following:	The	lines	of	succession	from	the	holy	apostles,	and	the	periods	that	have	elapsed	from	our	Savior’s	time	to	our	own”	(Eccl.	Hist.	I.1.1).	The	second	issue	concerned	tradition,	that	is,
the	true	teaching	that	had	reportedly	been	handed	down	within	the	church	since	the	era	of	the	Apostles.	On	this	point,	Eusebius	turned	to	Hegesippus,	a	writer	from	Samaria	who	wrote	in	the	latter	half	of	the	second	century.	Of	him	Eusebius	said,	“In	five	short	books,	written	in	the	simplest	style,	he	gave	an	authentic	account	of	the	apostolic	preaching”
(Eccl.	Hist.,	IV.8.2).	Hegesippus	had	obtained	his	information	in	the	following	way:	“When	traveling	as	far	as	Rome	[from	Samaria]	he	mixed	with	a	number	of	bishops	and	found	the	same	doctrine	among	them	all”	(Eccl.	Hist.,	IV.22.1).	In	fact,	Hegesippus	was	quoted	as	saying,	“In	every	line	of	bishops	and	in	every	city	things	accord	with	the	preaching	of
the	Law,	the	Prophets,	and	the	Lord”	(Eccl.	Hist.,	IV.22.3	[translations	from	Williamson,	31,	161,	181]).	[9]	W.	Bauer,	Orthodoxy	and	Heresy	in	Earliest	Christianity	(Philadelphia:	Fortress	Press,	1971;	translated	from	the	2nd	German	edition	of	Rechtgläubigkeit	und	Ketzerei	im	ältesten	Christentum	[Tübingen:	J.	C.	B.	Mohr,	1964];	the	first	edition	appeared
in	1934).	[10]	“Perhaps—I	repeat,	perhaps—certain	manifestations	of	Christian	life	that	the	authors	of	the	church	renounce	as	‘heresies’	originally	had	not	been	such	at	all,	but,	at	least	here	and	there,	were	the	only	form	of	the	new	religion—that	is,	for	those	regions	they	were	simply	‘Christianity.’	The	possibility	also	exists	that	their	adherents	constituted
the	majority,	and	that	they	looked	down	with	hatred	and	scorn	on	the	orthodox,	who	for	them	were	the	false	believers.”	(Ibid.,	xxii.)	[11]	Bauer’s	chief	opposition	came	from	H.	E.	W.	Turner	(The	Pattern	of	Christian	Truth:	A	Study	in	the	Relations	Between	Orthodoxy	and	Heresy	in	the	Early	Church	[London:	Mowbray,	1954])	and	C.	H.	Roberts	(Manuscript,
Society,	and	Belief	in	Early	Christian	Egypt	[London:	The	British	Academy,	1979]).	See	Pagels,	xxx–xxxi.	[12]	At	issue,	too,	is	the	means	by	which	“heretics”	received	and	communicated	their	doctrinal	views.	For	them,	special	revelation	from	the	risen	Lord	formed	the	chief	vehicle,	while	the	“orthodox”	clung	to	the	view	that	Jesus	taught	all	that	was
necessary	for	life	and	salvation	during	his	mortal	ministry.	See	Pagels,	3–27,	for	a	summary	of	such	competing	views	on	the	resurrection.	[13]	Evidence	is	summarized	by	Robinson,	“Introduction	to	the	Facsimile	Edition	of	the	Nag	Hammadi	Codices,”	4–5;	NHL,	15–16.	[14]	There	exists,	for	example,	a	long	Valentinian	formulary	quoted	both	in	the	First
Apocalypse	of	James	(33.11–35.19	[NHL,	246])	and	by	Irenaeus,	who	wrote	his	anti-heretical	work	before	the	end	of	the	second	century	(in	Against	Heresies,	I.21.5).	Hence,	we	know	that	this	segment	of	the	First	Apocalypse	dates	certainly	as	early	as	A.D.	150.	In	another	instance,	it	is	widely	held	that	the	Apocalypse	of	Adam	dates	from	the	second	century
A.D.,	or	possibly	even	from	the	first	(G.	MacRae,	Interpreter’s	Dictionary	of	the	Bible,	Supp.	Vol.,	9).	Others	have	argued	that	some	materials	embedded	in	the	Gospel	of	Thomas	may	go	back	almost	to	the	days	of	Jesus	himself;	see,	for	instance,	Stevan	Davies,	“Thomas—The	Fourth	Synoptic	Gospel,”	Biblical	Archaeologist	46	(Winter	1983):	6–9,	12–14.	[15]
For	example,	in	an	unpublished	dissertation	written	at	Brown	University,	I	have	argued	(convincingly,	I	believe)	that	the	Apocryphon	of	James	consisted	of	an	original	central	section	(2.7–15.5	[NHL,	30–36])	plus	a	beginning	and	an	ending	that	were	added	by	a	later	hand	(1.1–2.7;	15.28–16.11	[NHL,	29f.,	36]),	as	well	as	a	short	section	belonging	to	the
original	document	that	was	reworked	by	the	later	editior	(15.5–28	[NHL,	36]).	Two	major	themes	of	the	original	segment	find	parallels	in	LDS	doctrine:	apostasy	of	the	early	church	and	the	premortal	life	of	spirits.	Within	the	obviously	later	sections,	however,	the	following	intriguing	notions	occur:	affirmation	of	Jesus’	post-resurrection	ministry,	mention
that	all	the	Apostles	wrote	accounts	of	Jesus’	teaching,	and	a	clear	inference	of	multiple	heavens.	[16]	In	Codex	II,	the	related	texts	dealing	with	the	Creation—“On	the	Origin	of	the	World”	and	“Hypostasis	of	the	Archons”—detail	the	notions	of	many	deities,	multiple	heavens,	premortal	existence,	and	the	idea	that	“there	are	many	kingdoms;	for	there	is	no
space	in	which	there	is	no	kingdom;	and	there	is	no	kingdom	in	which	there	is	no	space”	(D&C	88:37).	But	coupled	with	these	distinctively	LDS	concepts	is	a	view	of	the	biblical	world	which	turns	things	upside	down:	the	serpent	is	the	hero	of	the	scene	in	the	Garden	of	Eden,	and	Jehovah	is	portrayed	as	a	dunce	(NHL,	152–79	[see	below	for	further
discussion]).	[17]	In	the	first	part	of	the	Apocalypse	of	Peter	from	Codex	VII,	there	appears	a	rather	neat	apostasy-restoration	scheme.	But	in	the	later	section	that	recounts	Peter’s	vision	of	the	Crucifixion	we	encounter	a	docetic	view	of	the	Savior	which	has	him	suddenly	becoming	invisible,	escaping	his	captors,	and	laughing	at	their	ignorance	while	they
unwittingly	nail	a	substitute	to	the	cross	(NHL,	340–45);	more	below.	[18]	The	authorship	of	the	library	naturally	is	diverse.	There	are	works	attributed	to	one	or	another	of	Jesus’	disciples	(Gospel	of	Thomas,	Apocalypse	of	Peter,	etc.)	as	well	as	to	Old	Testament	figures	(Apocalypse	of	Adam,	The	Three	Steles	of	Seth,	etc.).	Additionally,	we	find	several	texts
linked	to	nonbiblical	personalities	(Sentences	of	Sextus,	The	Thought	of	Norea,	etc.)	as	well	as	theological	treatises	for	whom	authors	remained	unassigned	(The	Testimony	of	Truth,	The	Discourse	on	the	Eighth	and	Ninth,	On	the	Origin	of	the	World,	etc.).	[19]	The	content	sought	to	teach	one’s	true	place	in	the	grand	eternal	scheme	as	well	as	giving
specific	directions	as	to	how	the	soul	was	to	make	its	way	back	to	the	celestial	realms	after	death.	For	a	summary,	see	Hans	Jonas,	The	Gnostic	Religion,	2nd	ed.	(Boston:	Beacon	Press,	1963),	34–37,	42–47;	and	Pagels,	xix–xx.	See	further	below.	[20]	One	thinks	of	the	paradigmatizing	oaths	reportedly	administered	by	the	risen	Jesus	to	the	disciples—a
scene	repeated	with	numerous	variations—not	to	tell	what	he	was	about	to	reveal	to	them.	See,	for	instance,	The	Second	Book	of	Jeu,	100.7–101.14,	edited	by	Carl	Schmidt	and	translated	by	Violet	MacDermot	in	The	Books	of	Jeu	and	the	Untitled	Text	in	the	Bruce	Codex,	Nag	Hammadi	Studies	XIII	(Leiden:	E.	J.	Brill,	1978),	128–31.	See	also	Melchizedek,
14.9–15	(NHL,	402).	[21]	Compare	Jesus’	statements	to	James	and	Peter	as	reported	in	the	Apocryphon	of	James,	8.33–36:	“I	have	commanded	you	to	follow	me	and	I	have	taught	you	the	answer	before	the	Authorities	[=	archons];	and	9.18–23:	“Hear	the	word,	understand	the	knowledge	[=	gnosis],	love	life	and	no	one	will	persecute	you	nor	will	anyone
oppress	you,	other	than	yourselves”	(NHL,	33).	It	has	been	pointed	out	that	what	the	disciples	were	said	to	have	learned	concerned	specifically	salvific	secrets;	so	M.	Malinine	et	al.,	eds.,	Epistula	Iacobi	Apocrypha	(Zurich:	Rascher	Verlag,	1968),	60–62.	[22]	The	pattern	of	succession	is	preserved	in	the	Gospel	of	Philip,	74.16–18:	“The	Father	anointed	the
Son,	and	the	Son	anointed	the	apostles,	and	the	apostles	anointed	us”	(NHL,	144).	Consult	the	enlightening	discussions	on	succession	and	transmission	among	gnostics	by	Manfred	Hornschuh	(“The	Apostles	as	Bearers	of	the	Tradition,”	New	Testament	Apocrypha,	ed.	Edgar	Hennecke	and	Wilhelm	Schneemelcher,	vol.	2	[Philadelphia:	Westminster	Press,
1965],	74–87)	and	Hans	von	Campenhausen	(Ecclesiastical	Authority	and	Spiritual	Power	in	the	Church	of	the	First	Three	Centuries,	149–77);	also	Pagels,	10–11,	22.	[23]	Gnostic	texts	regularly	underplay	the	significance	of	the	Crucifixion;	in	Codex	V,	for	instance,	the	First	Apocalypse	of	James—reportedly	describing	a	scene	just	before	Jesus’	arrest	and
death—reduced	it	to	the	following	brief	notice:	“The	Lord	said	farewell	to	him	[James]	and	fulfilled	what	was	fitting”	(30.11–13	[NHL,	245]).	[24]	Apocryphon	of	James,	10.15–20	(NHL,	33).	Compare	5.29–30:	“For	the	good	ones	will	not	come	into	the	world”	(NHL,	31;	translation	is	that	in	Malinine	et	al.,	119).	On	the	basis	of	the	few	passages	cited	here	and
in	the	succeeding	notes,	one	might	urge	that	the	doctrine	of	the	premortal	existence	of	souls	was	not	widespread	among	those	who	revered	these	texts.	But	we	do	not	see	such	only	in	the	Apocryphon	of	James	and	the	Gospel	of	Thomas.	It	is	also	plainly	visible	in	the	so-called	Sethian	texts.	For	references,	see	notes	16,	60,	61,	62,	and	66.	[25]	The
Apocryphon	of	James,	5.23–29	(NHL,	31).	I	follow	here	G.	C.	Stead’s	illuminating	remarks	in	his	review	of	M.	Malinine	et	al.,	in	the	Journal	of	Theological	Studies,	new	series,	31	(1970):	483–85.	[26]	Gospel	of	Thomas,	Saying	4	(NHL,	118).	See,	the	comments	of	Robert	M.	Grant	and	David	Noel	Freedman	in	The	Secret	Sayings	of	Jesus	(London:	Collins,
1960),	117–18,	which	miss	the	obvious	point,	suggesting	instead	that	because	of	the	unusual	source	of	learning—from	an	infant—the	meaning	must	be	that	the	place	of	life	can	be	known	only	by	a	revelation	granted	to	one	who	has	become	as	a	little	child.	[27]	Near	the	end	of	the	second	century,	Irenaeus,	Bishop	of	Lyons,	affirmed	of	God	that	“of	His	own
free	will	He	created	all	things,	since	He	is	the	only	God,	the	only	Lord,	the	only	Creator,	the	only	Father,	alone	containing	all	things,	and	Himself	commanding	all	things	into	existence”	(Against	Heresies,	II.1.1;	compare	I.22.1	and	II.2.4).	Origen,	the	third-century	theologian	from	Alexandria,	taught	that	all	souls	had	a	premortal	life.	This	doctrine,	along



with	others	espoused	by	Origen,	were	condemned	officially	at	the	Second	Council	of	Constantinople,	held	in	A.D.	553.	There	is	good	reason	to	believe	that	the	Anathemas	of	the	Emperor	Justinian	against	Origen’s	doctrines—which	included	in	the	opening	Anathema	the	following:	“Whoever	says	or	thinks	that	human	souls	pre-existed,	i.e.,	that	they	had
previously	been	spirits	and	holy	powers	.	.	.	shall	be	anathema”	(cursed)—were	drawn	up	in	A.D.	543	or	544,	several	years	before	the	council.	See	Adolf	Harnack,	History	of	Dogma,	vol.	4	(New	York:	Dover	Publications,	1961),	245,	347–49;	also	Philip	Hughes,	The	Church	in	Crisis:	A	History	of	the	General	Councils,	325–1870	(Garden	City,	NY:	Doubleday,
1964),	117–18.	The	English	text	of	the	Anathemas	against	Origen’s	teachings	can	be	found	in	Philip	Schaff	and	Henry	Wace,	eds.,	Nicene	and	Post-Nicene	Fathers,	second	series,	vol.	14,	The	Seven	Ecumenical	Councils,	volume	editor	Henry	R.	Percival	(reprint	ed.,	Grand	Rapids,	MI:	Eerdmans,	1971),	318,	320.	For	the	idea	of	premortal	existence	in	Greek
and	Jewish	sources,	see	David	Winston,	“Preexistence	in	Hellenic,	Judaic	and	Mormon	Sources,”	Reflections	on	Mormonism:	Judaeo-Christian	Parallels,	ed.	Truman	G.	Madsen	(Provo,	UT:	Brigham	Young	University,	Religious	Studies	Center,	1978),	13–35.	[28]	“The	rule	of	truth	which	we	hold	is,	that	there	is	one	God	Almighty,	who	made	all	things	by	His
Word,	and	fashioned	and	formed,	out	of	that	which	had	no	existence,	all	things	which	exist”	(Irenaeus,	Against	Heresies,	I.22.1).	The	earliest	reference	in	Jewish	writings	to	such	a	concept	appeared	in	2	Maccabees	7:28	of	the	Old	Testament	Apocrypha.	See	the	note	on	2	Baruch	21:4	in	R.	H.	Charles,	ed.,	The	Apocrypha	and	Pseudepigrapha	of	the	Old
Testament,	vol.	2	(Oxford:	Oxford	University	Press,	1973),	493.	Compare	A.	F.	J.	Klijn’s	translation	of	the	latter	passage	in	James	H.	Charlesworth,	ed.,	The	Old	Testament	Pseudepigrapha,	vol.	1	(Garden	City,	N.Y.:	Doubleday,	1983),	628.	One	can	still	find	modern	affirmations	of	such	a	notion,	even	in	light	of	clear	scientific	evidence	to	the	contrary;	so,	for
instance:	“The	Hebrew	phrase,	‘in	the	beginning’	[Gen.	1:1],	seems	to	indicate	an	absolute	beginning	to	the	exclusion	of	any	preexisting	matter	on	which	God	might	work”	(article	“Creation”	in	A	Catholic	Dictionary	of	Theology,	ed.	Monsignor	H.	Francis	Davis	et	al.,	vol.	2	[London:	Thomas	Nelson	Sons,	1967]),	138.	[29]	Seven	heavens	is	a	very	common
conception:	see	On	the	Origin	of	the	World,	104.13–35	(NHL,	165–66),	and	the	discussion	of	such	in	Johannes	Hehn,	Siebenzahl	und	Sabbat	bei	den	Babyloniern	und	im	Alten	Testament	(Leipzig:	J.	C.	Hinrichs,	1907;	reprinted	1968	by	Zentralantiquariat	der	DDR),	6–16,	19–34;	also	Irenaeus,	Against	Heresies,	I.30.5.	The	notions	of	seven,	three,	and	ten
heavens	in	Jewish	thought	are	cited	with	references	by	Louis	Ginzberg,	The	Legends	of	the	Jews,	vol.	5	(Philadelphia:	Jewish	Publication	Society	of	America,	1953),	9–11.	For	a	concept	of	72	heavens,	see	the	discussion	in	the	editio	princeps	of	On	the	Origin	of	the	World	in	Alexander	Böhlig	and	Pahor	Labib,	Die	koptisch-gnostische	Schrift	ohne	Titel	aus
Codex	II	von	Nag	Hammadi	(Berlin:	Akademie	Verlag,	1962),	20–22,	52–53	(the	page	numbers	of	the	text	in	Böhlig’s	edition	differ	from	the	currently	accepted	enumeration:	subtract	48	from	Böhlig’s	numbers);	compare	105.12–16	(NHL,	166).	The	number	365	is	also	known	from	the	teachings	of	Basilides	of	Alexandria;	see	Irenaeus,	Against	Heresies,
I.24.3–5,	7.	[30]	For	instance,	this	is	especially	true	in	the	treatise	On	the	Origin	of	the	World,	where	we	meet	Pistis	and	Sophia	Zoe	(e.g.,	98.11–23;	103.32–104.35	[NHL,	162,	165–66]);	see	the	remarks	in	Böhlig,	38,	51.	[31]	So	in	the	fragmentary	opening	of	the	Apocalypse	of	Adam,	64.1–65.30.	Consult	translations	in	NHL,	256–57;	Werner	Foerster,
Gnosis,	vol.	2	(Oxford:	Oxford	University	Press,	1974),	15–16;	Stephen	E.	Robinson,	“The	Apocalypse	of	Adam,”	BYU	Studies	17	(Winter	1977):	143	and	discussion	on	141–42;	and	Charlesworth,	712.	[32]	On	the	Origin	of	the	World,	118.24–121.13	(NHL,	174–75),	and	Hypostasis	of	the	Archons,	89.31–90.19	(NHL,	155).	[33]	Apocalypse	of	Adam,	65.25–
67.21	(NHL,	257);	also	Foerster,	16–17;	Robinson,	143–44;	and	Charlesworth,	712–13.	[34]	Apocalypse	of	Adam,	85.19–30	(NHL,	264);	also	Foerster,	23;	Robinson,	153;	and	Charlesworth,	718–19.	Such	a	concept,	already	observed	in	note	20,	was	widespread.	[35]	See	Hugh	Nibley,	An	Approach	to	the	Book	of	Mormon,	2nd	ed.	(Salt	Lake	City:	Deseret
Book,	1976),	115–17,	243–46;	Since	Cumorah	(Salt	Lake	City:	Deseret	Book,	1967),	24–26,	66–67,	210–16.	For	a	contrary	view	responding	to	early	claims	made	for	the	Dead	Sea	Scrolls	and	arguing	for	the	uniqueness	of	Jesus	and	his	message,	see	Cardinal	Jean	Daniélou’s	The	Dead	Sea	Scrolls	and	Primitive	Christianity	(Baltimore,	MD:	Helicom	Press,
1958),	22–24,	30–36,	51–69.	[36]	Theodor	H.	Gaster,	Thespis:	Ritual,	Myth,	and	Drama	in	the	Ancient	Near	East	(reprint	ed.,	New	York:	Gordiam	Press,	1975),	12–106.	For	examples—from	both	the	Near	East	and	elsewhere—of	ceremony	reciting	what	was	done	from	the	beginning,	see	Mircea	Eliade,	Cosmos	and	History	(New	York:	Harper	and	Row,	1959),
21–27,	and	Emile	Durkheim,	The	Elementary	Forms	of	Religious	Life	(New	York:	Free	Press,	1965),	414–28.	[37]	The	sayings	in	the	Gospel	of	Thomas	show	clear	evidence	of	having	been	arranged	in	order	by	“catchwords”	which	allowed	for	easier	memory.	While	one	might	conclude	from	this	observation	that	the	presence	of	such	merely	demonstrates	that
this	work	enjoyed	a	period	of	oral	transmission	before	being	written	down	(compare	James	M.	Robinson,	“LOGOI	SOPHON:	On	the	Gattung	of	Q,”	in	J.	M.	Robinson	and	Helmut	Koester,	Trajectories	through	Early	Christianity	[Philadelphia:	Fortress	Press,	1971],	71–113),	it	is	just	as	likely	that	these	mnemonic	devices	assisted	those	who	were	memorizing
such	a	dialogue	for	ceremonial	teaching.	Though	fragmentary,	The	Dialogue	of	the	Savior	(NHL,	230–38)	exhibits	similar	traits.	See	the	observations	of	Pheme	Perkins,	The	Gnostic	Dialogue	(New	York:	Paulist	Press,	1980),	19–20,	26–36.	[38]	See	note	22	for	references.	[39]	“The	Lord	[did]	everything	in	a	mystery,	a	baptism	and	a	chrism	[=	anointing]	and
a	eucharist	and	a	redemption	and	a	bridal	chamber”	(Gospel	of	Philip,	67.27–30	[NHL,	140]).	In	Philip’s	view,	the	bridal	chamber,	where	the	marriage	takes	place,	is	the	same	as	the	holy	of	holies:	69.24–25	(NHL,	142).	[40]	Jacques	E.	Menard,	L’Evangile	selon	Philippe	(Paris:	Letouzey	et	Ané,	1967),	28,	suggested	that	the	“redemption”	is	an	exclusively
Valentinian	rite	practiced	among	the	Marcosians	(Irenaeus,	Ag.	Her.,	I.21.5).	Seeing	it	as	a	sacrament	of	the	last	rites,	he	called	it	“un	viatique	qui	assure	l’entree	du	Plérôme”	and	noted	that	it	was	administered	with	oil.	[41]	The	eucharist—in	LDS	terminology,	the	sacrament—is	also	known	as	the	Lord’s	Supper.	For	references,	see	the	Topical	Guide
published	in	the	back	of	the	recent	LDS	edition	of	the	Bible	(1979),	441–42.	[42]	Ménard,	27,	213;	on	the	other	hand,	Robert	McLachlan	Wilson	(The	Gospel	of	Philip	[New	York:	Harper	and	Row,	1962],	19–20,	137–38,	158)	admitted	connections	in	Philip	between	anointing	with	oil	and	anointing	by	the	Spirit.	For	a	general	overview,	see	G.	W.	H.	Lampe,
The	Seal	of	the	Spirit,	2d	ed.	(London:	SPCK,	1976),	215–22.	[43]	Exodus	30:23–33;	40:12–15;	Leviticus	8:6–30;	and	references	in	Wilson,	154–55.	The	connection	of	water	and	anointing	oil	(or	“fire”)	with	garments	and	the	purificatory	power	ascribed	to	the	water	and	oil	all	point	to	the	scene	in	which	Moses	washed	and	anointed	Aaron	and	his	sons	when
conferring	upon	them	the	priesthood	and	the	attendant	priestly	garments	(Gospel	of	Philip,	57:19–24,	27–28;	NHL,	135).	See	Wilson’s	comments,	90–91,	as	well	as	those	of	Menard,	143–45.	[44]	Gospel	of	Philip,	75.12–16	(NHL,	144).	Earlier	in	the	text	(67.9–27),	the	anointing	“of	the	fulness	of	power”	was	connected	with	receiving	the	truth	through	“types
and	images”	and	with	becoming	a	Christ.	[45]	Observed	by	many;	compare	Wilson,	19–20,	158.	[46]	Jorunn	Jacobsen	Buckley’s	important	study,	“A	Cult-Mystery	in	the	Gospel	of	Philip”	(Journal	of	Biblical	Literature	99	[1980]:	569–81),	argues	both	for	the	literalness	of	the	ordinance	performed	in	the	bridal	chamber	and	for	its	absolute	centrality.	[47]	See
the	tractate	The	Exegesis	on	the	Soul	from	Codex	V	(NHL,	180–87),	where	the	fallen	soul	is,	after	salvation,	united	with	the	Father	in	spiritual	marriage.	Compare	“the	bridal	chamber	of	the	heavens”	and	the	“spiritual	wedding”	in	the	tractate	The	Second	Treatise	of	the	Great	Seth	from	Codex	VII	(57.7–27	and	65.33–67.19	[NHL,	333,	336–37]).	In	the
Tripartite	Tractate,	the	bridal	chamber	is	said	to	be	“the	love	of	God	the	Father”	(138.9–11	[NHL,	97]).	According	to	the	Gospel	of	Thomas,	Saying	75,	only	“the	solitary	.	.	.	will	enter	the	bridal	chamber”	(NHL,	126).	The	Dialogue	of	the	Savior	associates	the	bridal	chamber	with	the	reception	of	the	heavenly	garment	(138.16–20	[NHL,	235]).	[48]	In	the
Sethian	text,	mention	of	“the	height”	to	which	the	“Son	of	Majesty”	was	brought	for	the	wedding	may	suggest	an	earthly	sanctuary	situated	on	a	prominently	elevated	spot	where	the	heavenly	marriage	was	celebrated	(57.7–16	[NHL,	333]).	[49]	Gospel	of	Philip,	69.1–4	(NHL,	141);	Wilson,	136–37;	Menard,	192–93.	[50]	Implied	in	the	language	of	69.4–14
(NHL,	141),	which	precedes	and	is	connected	to	the	discussions	on	the	places	of	worship	and	on	the	bridal	chamber	(69.14–37	[NHL,	142]).	[51]	69.14–22	(NHL,	42);	Wilson,	139–41;	Ménard,	192,	asserts	that	Philip	presents	a	description	of	the	celestial	ideal	temple.	Compare	84.21–85.29	(NHL,	150–51).	[52]	In	Philip’s	view,	baptism	and—apparently—the
redemption	correspond	to	the	holy	and	holier	places	(69.22–24	[NHL,	142]).	A	break	in	the	text	which	affects	line	23	obscures	whether	the	Coptic	term	for	redemption	was	written	there;	both	Wilson	(140)	and	Ménard	(195)	accept	“redemption”	as	the	original	reading,	now	lost.	[53]	69.24–25;	84.22–23;	compare	85.19–21	(NHL,	142,	150.)	[54]	69.27–28
(NHL,	142).	[55]	74.12–22	(NHL,	144);	consult	Wilson,	20,	and	Ménard,	212–14.	[56]	“Those	who	have	united	in	the	bridal	chamber	will	no	longer	be	separated”	(70.19–20	[NHL,	142]);	see	Wilson,	142–43,	and	Ménard,	198–99.	[57]	“The	union	is	in	the	world,”	76.6—Wilson’s	translation	(52),	since	that	in	NHL,	145,	is	misleadingly	inaccurate.	Because	of
the	Coptic	tense—the	second	present—the	sense	is:	“It	is	in	this	world	that	the	union	is	[made].”	See	also	86.6–7	(NHL,	151).	[58]	84.21–85.21	(NHL,	150);	Wilson,	191–92;	Ménard,	240.	[59]	Several	documents	are	linked	to	patriarchal	figures	by	their	titles:	In	Codex	V,	the	Apocalypse	of	Adam;	in	Codex	VII,	the	Paraphrase	of	Shem,	the	Second	Treatise	of
the	Great	Seth,	the	Three	Steles	of	Seth;	and	the	Codex	IX,	Melchizedek.	The	full	list	appears	in	several	publications:	see	NHL,	xiii–xv,	and	Biblical	Archaeologist	42	(Fall	1979):	205.	The	term	Patriarch,	of	course,	refers	to	figures	mentioned	in	the	biblical	text	prior	to	and	including	Jacob,	son	of	Isaac.	[60]	Concerning	Adam,	his	premortal	experience	was
apparently	spent	with	Eve;	see	the	Apocalypse	of	Adam,	64.9–12	(NHL,	256–67;	other	translations	of	this	text,	noted	previously,	can	be	consulted	ad	loc.	in	Charlesworth,	712–19;	Foerster,	13–23;	and	S.	E.	Robinson,	143–53).	The	heavenly	“Light-Adam,”	who	eventually	became	the	human	Adam,	was	said	to	be	involved	in	the	early	stages	of	the	Creation
(On	the	Origin	of	the	World,	111.29–112.26	[NHL,	170])	and	was	said	to	have	been	born	in	heaven—known	as	Adamas	there—before	creation	began	(Gospel	of	the	Egyptians,	III,49.1–12	[NHL,	198]).	The	“incorruptible	man	Adamas”	was	also	pictured	as	giving	praise	to	the	Father	in	a	premortal	scene	(Gospel	of	the	Egyptians,	III,50.10–20	[NHL,	199]).	The
coming	of	Adam	and	Eve	into	the	world	caused	them	to	forget	their	past	and	to	emerge	in	this	world	in	a	state	of	ignorance	(Apocalypse	of	Adam,	64.24–30;	65.9–15;	and	Hypostasis	of	the	Archons,	89.3–7	[NHL,	256–57,	154]).	For	general	references	to	the	doctrine	of	the	preexistence	of	souls,	see	note	27	above.	[61]	Gospel	of	the	Egyptians,	III,50.12–14;
51.3	(NHL,	199).	[62]	Adam’s	heavenly	origin	is	detailed	in	the	Gospel	of	the	Egyptians,	III,49.5–22	(NHL,	198–99).	“The	Manifestation	.	.	.	gave	birth	to	the	four	great	lights	.	.	.	and	the	great	incorruptible	Seth,	the	son	of	the	incorruptible	man	Adamas”	(Gospel	of	the	Egyptians,	III,51.16–21	[NHL,	199]).	[63]	See	the	Gospel	of	the	Egyptians,	III,51.5–17;
54.8–9;	59.12–15;	60.25–61.1	(NHL,	199–200,	202).	The	race	of	Seth	was	“like	the	sun”	(59.25–60.2	[NHL,	202]),	and	its	presence	on	earth	induced	the	god	of	this	world	to	cause	both	the	flood	and	continuous	persecutions	(61.1–22	[NHL,	202–3]).	With	divine	protection,	the	covenant	people	were	to	persist	from	beginning	to	end	[62.13–63.9	[NHL,	203]).
Concerning	the	miraculous	preservation	of	the	chosen	race,	see	the	Apocalypse	of	Adam,	69.19–24	and	75.17–28	(NHL,	258,	259).	Among	the	covenants	preserved	by	this	people	are	marriage	for	eternity	and	the	enthronement	of	the	righteous	(Second	Treatise	of	the	Great	Seth,	57.7–58.13	[NHL,	333]).	[64]	According	to	the	Second	Treatise	of	the	Great
Seth,	it	was	Seth	who	proposed	gathering	a	council,	then	spelled	out	a	plan	“to	the	whole	multitude	of	the	multitudinous	assembly”	which	was	received	with	rejoicing	by	“the	whole	house	of	the	Father	of	Truth.”	As	a	result,	Seth	was	sent	“to	reveal	the	glory	[of	the	Father]	to	[his]	kindred	and	[his]	fellow	spirits”	(50.1–24	[NHL,	330]).	[65]	Compare	the
words	of	Seth,	found	in	the	Second	Treatise	of	the	Great	Seth,	about	his	struggle	in	the	heavenly	battle	(54.14–55.15	[NHL,	331–32]).	In	the	following	passage,	in	fact,	Seth	is	portrayed	as	the	prototype	of	Jesus	(55.15–56.4	[NHL,	332]).	Mention	of	the	celestial	rebellion	also	occurs	in	the	treatise	On	the	Origin	of	the	World,	102.26–34	[NHL,	164]).	[66]	“I
[Seth]	came	forth	to	reveal	the	glory	to	my	kindred	and	my	fellow	spirits”	(Second	Treatise	of	the	Great	Seth,	50.22–24;	compare	the	end	of	the	Apocalypse	of	Adam,	85.19–29	[NHL,	330,	264).	Moreover,	Seth	was	said	to	have	learned	the	fate	of	his	descendants	while	still	in	his	premortal	state	(Gospel	of	the	Egyptians,	III,61.1–22	[NHL,	202–3])	like	Adam
did	from	the	three	messengers	(Apocalypse	of	Adam,	65.26–66.8;	also	67.14–27	[NHL,	257–58]).	Notably,	according	to	the	Apocalypse	of	Adam,	Eve	also	served	as	a	revealer	in	the	garden	when	she	“taught	me	[Adam]	a	word	of	knowledge	of	the	eternal	God”	(64.12–14	[NHL,	257]);	her	revelatory	role	was	further	underscored	in	On	the	Origin	of	the	World,
113.21–114.15	and	115.31–116.8	(NHL,	170–72),	where	she	is	called	“the	instructor.”	Among	things	said	to	be	revealed	in	these	texts	is	the	nature	or	quality	of	the	Father:	he	is	called	“the	Man”	(Second	Treatise	of	the	Great	Seth,	52.36;	in	the	Gospel	of	the	Egyptians,	III,59.3,	the	same	title	appears	but	may	refer	to	Adam	[NHL,	331,	202]),	“the	Man	of
the	Greatness”	(Second	Treatise	of	the	Great	Seth,	53.3–5	[NHL,	331]),	and	“the	Man	of	Truth”	(Second	Treatise	of	the	Great	Seth,	53.17	[ibid.]);	also	“Man,”	“First	Man,”	and	“Immortal	Man”	in	the	Sophia	of	Jesus	Christ,	103.22–104.9,	105.5,	109.5,	112.7,	etc.	(NHL,	216,	217,	222,	223).	Compare	the	titles	“Man	of	Holiness”	and	“Man	of	Counsel”	in
Moses	6:57	and	7:35,	the	former	name	having	been	revealed	to	Adam,	father	of	Seth.	[67]	Gospel	of	the	Egyptians,	III,68.1–69.5:	“This	is	the	book	which	the	Great	Seth	wrote,	and	placed	in	high	mountains	.	.	.	in	order	that,	at	the	end	of	the	times	and	the	eras	.	.	.	it	may	come	forth	and	reveal	this	incorruptible,	holy	race	of	the	great	savior.”	(NHL,	205).
Compare	the	Discourse	on	the	Eighth	and	Ninth,	where	the	message	was	to	be	inscribed	on	“steles	of	turquoise	in	hieroglyphic	characters”	(61.18–63.14	[NHL,	296–97]).	In	a	differing	account,	it	was	reported	that	the	heavenly	secrets	were	not	to	be	written	in	a	book.	Instead,	they	were	to	be	brought	by	angels	and	inscribed	“upon	a	rock	of	truth”	(so
Apocalypse	of	Adam,	85.1–31	[NHL,	263–64]).	[68]	In	addition	to	his	predictions	of	persecution	(so	Second	Treatise	of	the	Great	Seth,	59.19–60.3	[NHL,	333–34]),	Seth	also	revealed	a	coming	apostasy	which,	following	the	Crucifixion,	would	be	“an	imitation”	and	consist	of	“a	doctrine	of	a	dead	man	and	lies”	(60.13–61.24	[NHL,	334]).	According	to	the
Apocalypse	of	Adam,	even	the	name	of	the	true	revealer	would	be	used	deceptively	(77.18–27	[NHL,	260]).	[69]	See,	for	example,	two	telling	passages	in	the	Second	Treatise	of	the	Great	Seth	(59.19–61.28	and	62.14–19	[NHL,	333–35]):	volition,	not	simple	chance	occurrence,	is	underscored	when	the	texts	speak	of	those	with	authority	(61.12;	compare
61.25–26)	who	will	be	motivated	by	hate	(59.32;	60.33;	compare	62.18–19),	who	will	use	imitation	(60.20;	compare	59.25–26)	and	lies	(60.23)	to	bring	about	slavery	(60.27;	61.4,	22,	24),	who	are	led	by	worldly	cares	(60.28;	61.7)	and	employ	jealousy	(61.5)	and	fear	(60.27;	61.6,	23)	to	bring	divisions	(62.14–19)	and	to	lead	others	astray	(61.18).	This	is	not
a	picture	of	gradual	decline	from	right	toward	wrong	but	of	consciously	orchestrated	rebellion	against	the	truth	and	its	adherents.	[70]	On	the	one	hand,	the	work	of	error	or	deception—portrayed	as	having	personal	characteristics—would	always	oppose	the	work	of	the	Father,	thereby	setting	the	stage	for	testing	mortals	(Gospel	of	Truth,	17.10–37	[NHL,
38]).	On	the	other,	the	deception	would	close	off	paths	to	the	truth	by	altering	even	names,	calling	good	evil	and	vice	versa	(Gospel	of	Philip,	53.23–35;	54.5–31	[NHL,	132–33]);	see	Wilson’s	remarks,	75,	77.	[71]	According	to	the	Apocryphon	of	James,	the	first	element	to	disappear	was	to	be	the	gift	of	prophecy,	already	fading	at	the	death	of	John	the
Baptist	(6.21–7.1	[NHL,	32]).	Compare	the	Savior’s	words	reported	in	the	Book	of	Thomas	the	Contender:	“Woe	to	you,	godless	ones,	who	have	no	hope,	who	rely	on	things	[prophecies?]	that	will	not	happen”	(143.8–10	[NHL,	193]).	It	was	Peter	whom	Jesus	was	said	to	urge,	“Therefore	be	strong	until	the	imitation	of	the	righteousness	.	.	.	comes”	(71.22–
23;	translation	by	S.	Kent	Brown	and	C.	Wilfred	Griggs,	“The	Apocalypse	of	Peter:	Introduction	and	Translation,”	BYU	Studies	15	[Winter	1975]:	139;	compare	NHL,	340).	[72]	The	picture	of	the	Apostles’	future,	like	that	sketched	in	the	New	Testament,	is	always	bleak	and	gloomy;	see,	for	instance,	the	Apocryphon	of	James	(4.22–5.21)	and	the	Letter	of
Peter	to	Philip	(138.17–27),	where	suffering	is	prophesied	for	them	(NHL,	31,	397).	According	to	the	Apocalypse	of	Peter,	those	who	were	to	succeed	the	Apostles	would	“blaspheme	the	truth	while	also	speaking	an	evil	word”	(74.10–28	[Brown	and	Griggs,	140–41,	and	NHL,	341]).	[73]	Peter’s	readiness	to	give	up	in	the	face	of	a	troublesome	future	was	to
be	seen	in	his	response	to	Jesus’	predictions	documented	in	the	Apocryphon	of	James	(13.26–36	[NHL,	35]	and	the	Apocalypse	of	Peter	(79.33–80.7	[Brown	and	Griggs,	143,	and	NHL,	343]);	compare	John	21:1–3.	[74]	Apocalypse	of	Peter,	80.8–21	(Brown	and	Griggs,	143–44,	and	NHL,	343).	[75]	James	Brashler,	in	an	unpublished	dissertation	entitled	“The
Coptic	Apocalypse	of	Peter:	A	Genre	Analysis	and	Interpretation”	(Claremont	Graduate	School,	Calif.,	1977),	235–37,	has	noted	the	same	thing.	In	fact,	according	to	the	Apocalypse	of	Peter,	78.3–6,	the	righteous	race	was	not	to	find	the	truth	until	the	Second	Coming.	Moreover,	the	deception	was	to	arise	from	human	pride	(76.27–77.3)	among	those	who
themselves	turned	away	and	then	led	others	astray	(73.23–74.10),	becoming	messengers	of	deception	(77.22–78.2).	It	was	the	Apostles’	successors	in	the	Church—bishops	and	deacons	(79.21–32)	as	well	as	those	who	lived	the	solitary	life	(78.30–79.21)—who	were	the	perpetrators	of	troubles	(Brown	and	Griggs,	137,	143,	and	NHL,	341–43).	[76]	Compare,
for	example,	the	implication	in	Jesus’	words	in	Matthew	24:9–12,	24,	that	in	the	future	false	leaders	would	arise	inside	the	Church;	also,	Acts	20:29–30	and	2	Thessalonians	2:1–12.	Extremely	difficult	conditions	within	the	Church	are	reflected	in	1	and	2	John,	as	well	as	in	the	letters	to	the	seven	churches	(Revelation	2–3).	[77]	Eusebius,	Ecclesiastical
History,	IV.	22.4–6.	Translation	is	that	by	Hugh	Jackson	Lawlor	and	John	Ernest	Leonard	Oulton,	Eusebius,	The	Ecclesiastical	History	and	the	Martyrs	of	Palestine,	vol.	1	(London:	SPCK,	1954),	128.	[78]	See,	for	instance,	the	Gospel	of	Truth,	17.10–20	(NHL,	38);	the	Apocryphon	of	John,	II,9.25–10.7	(NHL,	103–4);	Hypostasis	of	the	Archons,	87.4–88.10
(NHL,	153–54);	On	the	Origin	of	the	World,	98.11–100.10	(NHL,	162–63);	the	Gospel	of	the	Egyptians,	III,56.22–59.1,	though	largely	fragmentary,	repeats	the	basic	account	of	the	evil	origin	of	the	created	order	(NHL,	201);	and	the	Apocalypse	of	Adam,	65.19–25	(NHL,	257).	[79]	Often	referred	to	as	the	demiurge;	also	see	the	Hypostasis	of	the	Archons,
86.27–32	(NHL,	153);	the	Sophia	of	Jesus	Christ,	where	he	is	called	“the	Almighty”	(106.24–107.11	[NHL,	219–20]);	and	the	Second	Treatise	of	the	Great	Seth,	64.1–65.1	(NHL,	335–36).	Helpful	discussion	can	also	be	found	in	H.	Jonas,	141–43,	188–94.	[80]	The	god	of	this	earth	is	consistently	described	as	“ignorant.”	See,	for	example,	the	Gospel	of	Truth,
17.29–37	(NHL,	38);	Apocryphon	of	John,	II,10.7–11.22	(NHL,	104–5);	in	the	plural	form,	called	“Rulers”	or	“Authorities”	in	the	Hypostasis	of	the	Archons,	88.19–89.3,	and	in	singular,	“the	chief	Ruler,”	90.19,	etc.	(NHL,	154–55);	On	the	Origin	of	the	World,	102.35–103.28	and	112.27–29	(NHL,	165,	170);	Gospel	of	the	Egyptians,	III,58.23–59.9	(NHL,	201–
2);	the	Paraphrase	of	Shem,	2.10–36	(NHL,	309–10);	compare	the	Apocalypse	of	Adam,	66.25–67.14	(NHL,	257).	Consult	also	H.	Jonas,	194–97,	200–203,	and	Irenaeus,	Ag.	Her.,	I.5.1–6.	[81]	For	instance,	the	Gospel	of	Thomas,	Saying	88:	“Jesus	said,	‘The	angels	and	prophets	will	come	to	you	and	give	to	you	those	things	you	(already)	have’”	(NHL,	127);
“The	perfect	Savior	said,	‘I	came	from	the	Boundless	One	so	that	I	might	tell	you	all	things’”	(Sophia	of	Jesus	Christ,	96.18–21	[NHL,	211]).	In	another	vein,	“these	are	the	ones	who	are	taken	captive	by	the	First	Father	[=	lower	deity]	according	to	lot,	and	thus	they	were	shut	up	in	the	prisons	of	the	molded	bodies”	(On	the	Origin	of	the	World,	114.20–23
[NHL,	171]).	[82]	The	seriousness	of	the	situation	is	visible	in	various	passages	in	which	it	becomes	clear	that	only	a	knowledge	of	secret	words	and	symbols	will	allow	one	successfully	to	flee:	Gospel	of	the	Egyptians,	III,63.13–17	(NHL,	203);	First	Apocalypse	of	James,	27.14–29.3	and	33.5–20	(NHL,	244,	246	[the	latter	response	is	paralleled	by	one
reported	first	by	Irenaeus,	Ag.	Her.,	I.21.5,	and	then	by	Epiphanius,	Panarion,	36.3.2–6]);	Paul	was	thus	permitted	to	ascend	through	the	heavens	in	the	Apocalypse	of	Paul,	22.13–23.28	(NHL,	241).	Consult	Jonas,	44–46,	80–86,	167–68.	[83]	Hypostasis	of	the	Archons,	calling	the	serpent	“the	Instructor,”	89.31–90.12	(NHL,	155;	Eve	was	“the	instructor”
according	to	On	the	Origin	of	the	World	[references	in	note	66	above]);	compare	the	Apocryphon	of	John,	II,22.9–18	(NHL,	111);	Testimony	of	Truth,	45.31–47.4	(NHL,	411–12);	also	Jonas,	92–94.	[84]	See	the	Gospel	of	the	Egyptians,	III,60.9–61.22	(NHL,	202–3);	Apocalypse	of	Adam,	69.2–76.7	(NHL,	258–60);	and	the	Paraphrase	of	Shem,	28.5–29.29	(NHL,
320–21).	[85]	Compare	the	Gospel	of	Thomas,	Sayings	52	and	85	(NHL,	124,	127),	and	the	Second	Treatise	of	the	Great	Seth,	62.27–64.1	(NHL,	335),	where	important	Old	Testament	personalities	such	as	Adam	and	Moses	were	denigrated.	See	the	further	critique	in	the	Apocryphon	of	John,	II,13.18–21;	22.22–23.4;	29.6–12	(NHL,	106,	111,	114).	[86]
“Ignorance	of	the	Father	brought	about	anguish	and	terror.	And	the	anguish	grew	solid	like	a	fog	so	that	no	one	was	able	to	see.	For	this	reason	deception	became	powerful”	(Gospel	of	Truth,	17.10–15	[NHL,	38]);	see	Jonas,	52–54.	[87]	In	addition	to	the	reference	cited	in	note	78,	see	the	Sophia	of	Jesus	Christ,	114.12–119.2	(NHL,	225);	Paraphrase	of
Shem,	19.26–23.6	(NHL,	317–18);	Second	Treatise	of	the	Great	Seth,	68.28–69.19	(NHL,	337);	for	Valentinian	views,	consult	Jonas,	181–90.	[88]	Embodiment	was	often	compared	to	being	clothed	in	“temporary	garments”	that	one	shed	at	death	(Dialogue	of	the	Savior,	143.15–23	[NHL,	237]);	consult	Jonas,	56.	[89]	According	to	the	Apocryphon	of	James,
8.30–36,	Jesus	reportedly	said	to	Peter	and	James	the	Just:	“And	many	times	have	I	said	to	you	(disciples)	all	together,	and	also	to	you	alone,	James,	have	I	said,	be	saved!	And	I	have	commanded	you	(sing.)	to	follow	me,	and	I	have	taught	you	what	to	say	before	the	archons”	(NHL,	33);	additional	references	in	note	82	above.	[90]	The	Second	Book	of	Jeu
(Schmidt	and	MacDermot)	reported	alleged	instructions	of	the	risen	Jesus	to	the	twelve	disciples	and	their	female	partners	as	to	what	one’s	soul	was	to	say	and	do	at	each	gate	as	it	ascended	to	the	celestial	heights.	[91]	Melchizedek,	15.5–10	and—a	very	fragmentary	passage—25.7–10	(NHL,	402,	403).	[92]	The	Treatise	on	the	Resurrection	(NHL,	50–53)
can	be	understood	as	either	affirming	or	denying	bodily	resurrection.	See	further	Pagels,	3–27,	and	the	Sophia	of	Jesus	Christ,	91.10–12	(NHL,	207–8).	[93]	See	the	article	“Docetism”	and	accompanying	bibliography	in	Frank	Leslie	Cross	and	Elizabeth	A.	Livings	one,	eds.,	The	Oxford	Dictionary	of	the	Christian	Church,	2d	ed.	(Oxford:	Oxford	University
Press,	1974),	413.	In	the	New	Testament,	John	was	already	struggling	against	such	a	view:	see,	for	instance,	1	John	4:2–3	and	2	John	7.	Irenaeus	wrote	that	those	who	believed	such	“deny	that	He	assumed	anything	material	[into	his	nature],	since	indeed	matter	[in	this	view]	is	incapable	of	salvation”	(Ag.	Her.,	I.6.1).	John	Knox	(article	“Docetism”	in	The
Interpreter’s	Dictionary	of	the	Bible,	ed.	George	Arthur	Buttrick	et	al.,	vol.	1	[Nashville,	Tenn.:	Abingdon	Press,	1962],	860)	argued	that	Docetism	and	Adoptionism	actually	grew	out	of	the	same	conceptual	framework,	although	such	a	notion	is	not	fully	self-evident.	See	also	Harnack	1:260–61.	[94]	The	Apocalypse	of	Peter,	80.23–83.10	(Brown	and	Griggs,
144–45,	and	NHL,	343–44).	[95]	Article	“Adoptianism”	in	Cross	and	Livingstone,	18–19,	plus	accompanying	bibliography.	Of	this	christology,	Irenaeus	wrote	that	“there	descended	upon	him	(=	Jesus)	in	the	form	of	a	dove	at	the	time	of	his	baptism,	that	Savior	who	belonged	to	the	Pleroma	(=	celestial	realm)”	(Ag.	Her.,	I.7.2).	The	earliest	reference	to	such
a	notion,	though	not	fully	adoptionistic,	appeared	in	a	fragment	of	the	Gospel	of	Ebionites	(likely	early	second	century	A.D.)	preserved	by	Epiphanius	in	his	Panarion	(30.13.7–8;	translated	as	fragment	4	by	Philipp	Vielhauer	in	“Jewish	Christian	Gospels,”	New	Testament	Apocrypha,	ed.	Hennecke	and	Schneemelcher,	1:157–58).	See	Harnack	1:259–61.
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your	intended	use.	For	example,	other	rights	such	as	publicity,	privacy,	or	moral	rights	may	limit	how	you	use	the	material.	,	the	free	encyclopedia	that	anyone	can	edit.	107,747	active	editors	7,024,763	articles	in	English	Site	map	of	Great	Wilbraham	Great	Wilbraham	is	a	Neolithic	causewayed	enclosure,	an	archaeological	site	near	the	village	of	Great
Wilbraham	in	Cambridgeshire,	England.	The	enclosure	is	about	170	metres	(560	ft)	across,	and	covers	about	2	hectares	(4.9	acres).	Causewayed	enclosures	were	built	in	England	from	before	3700	BC	until	c.	3500	BC;	they	are	characterized	by	the	enclosure	of	an	area	with	ditches	that	are	interrupted	by	gaps,	or	causeways.	Their	purpose	is	not	known;
they	may	have	been	settlements,	meeting	places,	or	ritual	sites.	The	Great	Wilbraham	enclosure	was	first	identified	from	aerial	photographs	in	1972.	An	excavation	was	begun	in	1975	by	David	Clarke,	with	a	planned	five-year	research	programme,	but	he	died	in	1976	and	his	results	remained	unpublished.	His	archive	of	finds	and	records	was	reanalysed	in
the	2000s.	The	site	was	rich	in	finds,	including	Neolithic	flint,	pottery	from	periods	from	the	Neolithic	to	the	present	day,	and	animal	bone.	The	site	has	been	protected	as	a	scheduled	monument	since	1976.	(Full	article...)	Recently	featured:	Henry	de	Hinuber	Hurricane	Claudette	(2003)	Trinity	(nuclear	test)	Archive	By	email	More	featured	articles	About
Ennis	House	...	that	the	Ennis	House	(pictured)	was	variously	characterized	as	"a	mausoleum,	fortress,	Tibetan	monument,	Mayan	temple,	and	palace"?	...	that,	in	12th-century	Igodomigodo,	King	Ohuede	proposed	allowing	women	to	inherit	the	throne	in	the	absence	of	male	heirs?	...	that	one	Japanese	bullet	train	service	once	skipped	the	cities	of	Nagoya
and	Kyoto?	...	that,	when	five	consecutive	Ranger	spacecraft	failed,	Harris	Schurmeier	was	put	in	charge	with	a	mandate	to	transform	the	program?	...	that	Here	Will	I	Nest	was	the	first	dramatic	Canadian	feature	film	to	be	shot	in	colour,	and	the	first	film	adaptation	of	a	Canadian	play?	...	that	Prescott	Currier	was	one	of	the	first	Americans	to	visit	the
British	code-breaking	centre	at	Bletchley	Park?	...	that	Elyn	Saks's	memoir	about	her	life	with	schizophrenia	won	her	a	"Genius	Grant"?	...	that	the	subculture	of	Aristasia	combined	Guénonian	Traditionalism	with	lesbian	separatism?	...	that	fencer	Bernardo	de	la	Guardia	was	a	competitor	and	a	judge	–	at	the	same	Olympic	Games?	Archive	Start	a	new
article	Nominate	an	article	Muhammadu	Buhari	Former	president	of	Nigeria	Muhammadu	Buhari	(pictured)	dies	at	the	age	of	82.	Clashes	between	Druze	militias	and	the	Syrian	Armed	Forces	result	in	hundreds	of	deaths.	The	International	Criminal	Court	issues	arrest	warrants	for	Taliban	leaders	Hibatullah	Akhundzada	and	Abdul	Hakim	Haqqani	over
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from	The	Day	the	Earth	Smiled,	with	Earth	as	a	pale	dot	between	Saturn's	rings	1845	–	A	fire	in	Manhattan,	New	York,	destroyed	345	buildings,	killed	30	people,	and	caused	at	least	$5	million	in	damage.	1903	–	French	cyclist	Maurice	Garin	won	the	first	edition	of	the	Tour	de	France.	1919	–	Following	Peace	Day	celebrations	marking	the	end	of	the	First
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calendar4178Minguo	calendar67	before	ROC民前67年Nanakshahi	calendar377Thai	solar	calendar2387–2388Tibetan	calendar฀฀฀฀฀฀฀฀฀฀฀฀฀฀฀฀(male	Wood-Dragon)1971	or	1590	or	818				—	to	—฀฀฀฀฀฀฀฀฀฀฀฀฀฀฀฀(female	Wood-Snake)1972	or	1591	or	819	Wikimedia	Commons	has	media	related	to	1845.	1845	(MDCCCXLV)	was	a	common	year	starting	on
Wednesday	of	the	Gregorian	calendar	and	a	common	year	starting	on	Monday	of	the	Julian	calendar,	the	1845th	year	of	the	Common	Era	(CE)	and	Anno	Domini	(AD)	designations,	the	845th	year	of	the	2nd	millennium,	the	45th	year	of	the	19th	century,	and	the	6th	year	of	the	1840s	decade.	As	of	the	start	of	1845,	the	Gregorian	calendar	was	12	days	ahead
of	the	Julian	calendar,	which	remained	in	localized	use	until	1923.	Calendar	year	January	1	–	The	Philippines	began	reckoning	Asian	dates	by	hopping	the	International	Date	Line	through	skipping	Tuesday,	December	31,	1844.	That	time	zone	shift	was	a	reform	made	by	Governor–General	Narciso	Claveria	on	August	16,	1844,	in	order	to	align	the	local
calendars	in	the	country	with	the	rest	of	Asia	as	trade	interests	with	Imperial	China,	Dutch	East	Indies	and	neighboring	countries	increased,	after	Mexico	became	independent	in	1821.	The	reform	also	applied	to	Caroline	Islands,	Guam,	Marianas	Islands,	Marshall	Islands,	and	Palau	as	part	of	the	Captaincy	General	of	the	Philippines.[1]	January	10	–
Elizabeth	Barrett	receives	a	love	letter	from	the	younger	poet	Robert	Browning;[2]	on	May	20,	they	meet	for	the	first	time	in	London.	She	begins	writing	her	Sonnets	from	the	Portuguese.	January	23	–	The	United	States	Congress	establishes	a	uniform	date	for	federal	elections,	which	will	henceforth	be	held	on	the	first	Tuesday	after	the	first	Monday	in
November.	January	29	–	The	Raven	by	Edgar	Allan	Poe	is	published	for	the	first	time,	in	the	New	York	Evening	Mirror.	February	1	–	Anson	Jones,	President	of	the	Republic	of	Texas,	signs	the	charter	officially	creating	Baylor	University	(the	oldest	university	in	the	U.S.	state	of	Texas	that	still	operates	under	its	original	name).	February	7	–	In	the	British
Museum,	a	drunken	visitor	smashes	the	Portland	Vase,	which	takes	months	to	repair.	February	28	–	The	United	States	Congress	approves	the	annexation	of	Texas.	March	1	–	President	John	Tyler	signs	a	bill	authorizing	the	United	States	to	annex	the	Republic	of	Texas,	subject	to	approval	by	the	voters	in	the	Republic.	The	territory	claimed	includes	all	of
the	future	U.S.	state	of	Texas,	as	well	as	portions	of	New	Mexico,	Oklahoma,	Kansas,	Colorado	and	Wyoming.	March	3	Florida	is	admitted	as	the	27th	U.S.	state.	For	the	first	time,	both	houses	of	the	United	States	Congress	vote,	by	a	two-thirds	majority,	to	override	a	presidential	veto	in	order	to	pass	legislation.[3]	March	11	–	The	New	Zealand	Wars	open
with	the	Flagstaff	War.	Chiefs	Kawiti	and	Hōne	Heke	lead	700	Maoris	in	the	burning	of	the	British	colonial	settlement	of	Kororareka	(modern-day	Russell,	New	Zealand).	March	13	–	The	Violin	Concerto	by	Felix	Mendelssohn	premieres	in	Leipzig,	with	Ferdinand	David	as	soloist.	March	17	–	Stephen	Perry	patents	the	rubber	band,	in	the	United	Kingdom.[4]
April	7	–	An	earthquake	destroys	part	of	Mexico	City,	along	with	the	nearby	towns	of	Tlalpan	and	Xochimilco.	April	10	–	The	Great	Fire	of	Pittsburgh	destroys	much	of	the	American	city	of	Pittsburgh.	April	20	–	Ramón	Castilla	becomes	president	of	Peru.	May	2	–	Yarmouth	suspension	bridge	in	Great	Yarmouth,	England,	collapses	leaving	around	80	dead,
mostly	children.[5]	May	19	–	HMS	Erebus	and	HMS	Terror,	with	134	men,	comprising	Sir	John	Franklin's	expedition	to	find	the	Northwest	Passage,	sail	from	Greenhithe	on	the	Thames.	They	will	last	be	seen	in	the	summer,	entering	Baffin	Bay.[6]	May	25	–	A	theater	fire	in	Canton,	China,	kills	1,670.	May	30	–	Fatel	Razack	(Fath	Al	Razack,	'Victory	of	Allah
the	Provider',	Arabic:	 قازرلا 	 حتق )	is	the	first	ship	to	bring	indentured	labourers	from	India	to	Trinidad	and	Tobago,	landing	in	the	Gulf	of	Paria	with	227	immigrants.[7]	May	–	Frederick	Douglass's	autobiographical	Narrative	of	the	Life	of	Frederick	Douglass,	an	American	Slave	is	published	by	the	Boston	Anti-Slavery	Society.	June	8	–	Former	U.S.	President
Andrew	Jackson,	78,	dies	at	The	Hermitage	(Nashville,	Tennessee).	July	26–August	10	–	Isambard	Kingdom	Brunel's	iron	steamship	Great	Britain	makes	the	transatlantic	crossing	from	Liverpool	to	New	York,	the	first	screw	propelled	vessel	to	make	the	passage.[8][9]	July	28	–	HMS	Terror	and	HMS	Erebus	of	the	Franklin	Expedition	go	missing	in	the	Davis
Strait	west	of	Greenland,	while	searching	for	the	Northwest	Passage.	August	4	–	British	emigrant	barque	Cataraqui	is	wrecked	on	King	Island	(Tasmania)	with	400	people	killed	and	only	9	survivors.[10]	August	9	–	The	Aberdeen	Act	is	passed	by	the	Parliament	of	the	United	Kingdom,	empowering	the	British	Royal	Navy	to	search	Brazilian	ships,	as	part	of
the	abolition	of	the	slave	trade	from	Africa.	August	19	–	A	tornado	kills	200	people	in	France	at	Montville	while	destroying	two	large	factories.	The	first	issue	of	Scientific	American	August	28	–	The	journal	Scientific	American	begins	publication.	September	9	–	Potato	blight	breaks	out	in	Ireland,[11][12]	beginning	the	Great	Famine.	September	18	–	The
Anglo-French	blockade	of	the	Río	de	la	Plata	is	formally	declared.	September	25	–	The	Phi	Alpha	Literary	Society	is	founded,	in	Jacksonville,	Illinois.	October	9	–	The	eminent	and	controversial	Anglican,	John	Henry	Newman,	is	received	into	the	Roman	Catholic	Church.	October	10	–	In	Annapolis,	Maryland,	the	Naval	School	(later	renamed	the	United	States
Naval	Academy)	opens	with	50	midshipmen	and	seven	professors.	October	13	–	A	majority	of	voters	in	the	Republic	of	Texas	approve	a	proposed	constitution	that,	if	accepted	by	the	United	States	Congress,	will	make	Texas	a	U.S.	state.	October	19	–	Richard	Wagner's	opera	Tannhäuser	debuts	at	the	Dresden	Royal	Court	Theater.	October	21	–	The	New
York	Herald	becomes	the	first	newspaper	to	mention	the	game	of	baseball.	November	20	–	Anglo-French	blockade	of	the	Río	de	la	Plata	–	Battle	of	Vuelta	de	Obligado:	The	Argentine	Confederation	is	narrowly	defeated	by	an	Anglo–French	fleet	on	the	waters	of	the	Paraná	River,	but	the	victors	suffer	serious	damage	to	their	ships,	and	Argentina	attracts
political	support	in	South	America.	December	2	–	Manifest	destiny:	U.S.	President	James	K.	Polk	announces	to	Congress	that	the	Monroe	Doctrine	should	be	strictly	enforced,	and	that	the	United	States	should	aggressively	expand	into	the	West.	December	11	–	First	Anglo-Sikh	War:	Sikh	army	crosses	the	Sutlej	in	the	Punjab.	December	22–23	–	Battle	of
Ferozeshah	(Anglo-Sikh	War):	East	India	Company	forces	are	victorious	over	those	of	the	Sikh	Empire.	December	27	Anesthesia	is	used	for	childbirth	for	the	first	time,	by	Dr.	Crawford	Long	in	Jefferson,	Georgia.	American	newspaper	editor	John	L.	O'Sullivan	claims	(in	connection	with	the	annexation	of	the	Oregon	Country)	in	The	United	States	Magazine
and	Democratic	Review	that	the	United	States	should	be	allowed	"the	fulfillment	of	our	manifest	destiny	to	overspread	the	continent	allotted	by	Providence	for	the	free	development	of	our	yearly	multiplying	millions".	It	is	the	second	time	he	uses	the	term	manifest	destiny	(first	in	connection	with	the	Republic	of	Texas	in	July	–	August),	and	it	will	have	a
huge	influence	on	American	imperialism	in	the	following	century.	December	29	–	Texas	is	admitted	as	the	28th	U.S.	state.[13]	December	30	–	Queen's	Colleges	of	Belfast,	Cork,	and	Galway	are	incorporated	in	Ireland.	The	Republic	of	Yucatán	separates	from	Mexico	for	a	second	time.	Ephraim	Bee	reveals	that	the	Emperor	of	China	has	given	him	a	special
dispensation:	that	he	has	entrusted	him	with	certain	sacred	and	mysterious	rituals	through	Caleb	Cushing,	the	U.S.	Commissioner	to	China,	to	"extend	the	work	and	influence	of	the	Ancient	and	Honorable	Order	of	E	Clampus	Vitus"	in	the	New	World.[14]	Friedrich	Engels'	treatise	The	Condition	of	the	Working	Class	in	England	is	published	in	Leipzig	as
Die	Lage	der	arbeitenden	Klasse	in	England.	Heinrich	Hoffmann	publishes	a	book	(Lustige	Geschichten	und	drollige	Bilder),	introducing	his	character,	Struwwelpeter,	in	Germany.	The	Ancient	and	Accepted	Rite	for	England	and	Wales	and	its	Districts	and	Chapters	Overseas	is	founded[vague]	in	Freemasonry.	Eugénie	Luce	founds	the	Luce	Ben	Aben
School	in	Algiers.[15]	George	Reid	Georg	Cantor	Alexander	III	of	Russia	Wilhelm	Conrad	Röntgen	Gustaf	de	Laval	January	7	–	King	Ludwig	III	of	Bavaria	(d.	1921)	January	29	–	Pyotr	Bezobrazov,	Russian	admiral	(d.	1906)	February	2	–	Ivan	Puluj,	Ukrainian	physicist,	inventor	(d.	1918)	February	14	–	Quintin	Hogg,	British	philanthropist	(d.	1903)	February
15	–	Elihu	Root,	American	statesman,	diplomat,	recipient	of	the	Nobel	Peace	Prize	(d.	1937)	February	25	–	Sir	George	Reid,	4th	Prime	Minister	of	Australia	(d.	1918)	March	3	–	Georg	Cantor,	German	mathematician	(d.	1918)	March	4	–	Henry	Clay	Taylor,	American	admiral	(d.	1904)	March	5	–	Gerard	Noel,	British	admiral	(d.	1918)[16]	March	10	–	Emperor
Alexander	III	of	Russia	(d.	1894)	March	20	–	Victor	Child	Villiers,	7th	Earl	of	Jersey,	18th	Governor	of	New	South	Wales	(d.	1915)	March	27	–	Wilhelm	Röntgen,	German	physicist,	Nobel	Prize	laureate	(d.	1923)	April	4	–	František	Plesnivý,	Austro-Hungarian	architect	(d.	1918)	April	5	–	Jules	Cambon,	French	diplomat	(d.	1935)	April	22	–	Carlo	Caneva,
Italian	general	(d.	1922)	April	24	–	Carl	Spitteler,	Swiss	writer,	Nobel	Prize	laureate	(d.	1924)	May	4	–	William	Kingdon	Clifford,	English	mathematician,	philosopher	(d.	1879)	May	9	–	Gustaf	de	Laval,	Swedish	engineer,	inventor	(d.	1913)	May	12	–	Gabriel	Fauré,	French	composer	(d.	1924)	May	14	–	Charles	J.	Train,	American	admiral	(d.	1906)	May	15	–
Élie	Metchnikoff,	Russian	microbiologist,	recipient	of	the	Nobel	Prize	in	Physiology	or	Medicine	(d.	1916)	May	17	–	Jacint	Verdaguer,	Catalan	poet	(d.	1902)	May	25	–	Eugène	Grasset,	Swiss-born	artist	(d.	1917)	May	30	–	King	Amadeo	I	of	Spain	(d.	1890)	May	31	–	R.	E.	B.	Crompton,	British	electrical	engineer,	industrialist	and	inventor	(d.	1940)	June	7	–
Leopold	Auer,	Hungarian	violinist,	composer	(d.	1930)	June	18	–	Charles	Louis	Alphonse	Laveran,	French	physician,	recipient	of	the	Nobel	Prize	in	Physiology	or	Medicine	(d.	1922)	June	22	–	Richard	Seddon,	15th	Prime	Minister	of	New	Zealand	(d.	1906)	Jacinta	Parejo	July	4	–	Thomas	John	Barnardo,	Irish	philanthropist	(d.	1905)	July	19	–	Horatio	Nelson
Young,	American	naval	hero	(d.	1913)	August	9	–	André	Bessette,	Canadian	religious	leader	and	saint	(d.	1937)	August	10	–	Abai	Qunanbaiuly,	Kazakh	poet	(d.	1904)	August	16	Gabriel	Lippmann,	Luxembourger-French	physicist	and	academic,	Nobel	Prize	laureate	(d.	1921)	Jacinta	Parejo,	First	Lady	of	Venezuela	(d.	1914)	August	19	–	Edmond	James	de
Rothschild,	French	philanthropist	(d.	1934)	August	20	–	Albert	Chmielowski,	Polish	painter,	Roman	Catholic	religious	professed	and	saint	(d.	1916)	August	21	–	William	Healey	Dall,	American	naturalist,	biologist	and	explorer	(d.	1927)	August	25	–	King	Ludwig	II	of	Bavaria	(d.	1886)	September	1	–	Paul	Methuen,	3rd	Baron	Methuen,	British	field	marshal	(d.
1932)	September	9	–	Warner	B.	Bayley,	United	States	Navy	rear	admiral	(d.	1928)	September	11	–	Emile	Baudot,	French	telegraph	engineer	and	inventor	(d.	1903)	October	13	–	Charles	Stockton,	American	admiral	(d.	1924)	October	21	–	William	McKendree	Carleton,	American	poet	(d.	1912)	November	3	–	Inoue	Yoshika,	Japanese	admiral	(d.	1929)
November	4	–	Vasudev	Balwant	Phadke,	Indian	revolutionary	(d.	1883)	November	10	–	Sir	John	Thompson,	4th	Prime	Minister	of	Canada	(d.	1894)	November	13	–	Marta	Abreu,	Cuban	philanthropist	(d.	1909)	November	25	–	José	Maria	de	Eça	de	Queirós,	Portuguese	writer	(d.	1900)	December	9	–	Joel	Chandler	Harris,	American	writer	(d.	1908)	December
24	–	George	I	of	Greece	(d.	1913)	Andrew	Jackson	January	11	–	Etheldred	Benett,	British	geologist	(b.	1776)	January	24	–	Emiliano	Madriz,	acting	Supreme	Director	of	Nicaragua	(b.	1800)	January	28	–	Mary	Ann	Browne,	British	poet	and	writer	of	musical	scores	(b.	1812)	February	13	–	Henrik	Steffens,	Norwegian	philosopher	(b.	1773)	February	22	–
William	Wellesley-Pole,	3rd	Earl	of	Mornington,	British	politician	(b.	1763)	March	–	Nicolás	Espinoza,	Head	of	State	of	El	Salvador	(b.	1795)	March	13	–	Charles-Guillaume	Étienne,	French	playwright	(b.	1778)	March	18	–	Johnny	Appleseed,	American	pioneer	(b.	1774)	April	10	–	Dr.	Thomas	Sewall,	American	anatomist	(b.	1786)	April	20	–	Seku	Amadu,
founder	of	the	Fula	Massina	Empire	(b.	1773)	May	12	János	Batsányi,	Hungarian	poet	(b.	1763)	August	Wilhelm	Schlegel,	German	poet,	translator	and	critic	(b.	1767)	May	15	–	Braulio	Carrillo	Colina,	Costa	Rican	Head	of	State	(b.	1800)	June	4	–	Lasse-Maja,	notorious	Swedish	criminal	(b.	1785)	June	8	–	Andrew	Jackson,	7th	President	of	the	United	States
(b.	1767)	Charlotte	Ann	Fillebrown	Jerauld	July	12	Friedrich	Ludwig	Persius,	German	architect	(b.	1803)	Henrik	Wergeland,	Norwegian	writer	(b.	1808)	July	17	–	Charles	Grey,	2nd	Earl	Grey,	Prime	Minister	of	the	United	Kingdom	(b.	1764)	July	22	–	Heinrich	Graf	von	Bellegarde,	Austrian	field	marshal,	statesman	(b.	1756)	August	3	–	Charlotte	Ann
Fillebrown	Jerauld,	American	poet	and	story	writer	(b.	1820)	August	23	Thomas	R.	Gray,	American	author	and	diplomat	(b.	1800)[17][18]	Rafael	Urdaneta,	hero	of	the	Latin	American	War	of	Independence	(b.	1788)	October	12	–	Elizabeth	Fry,	British	humanitarian	(b.	1780)	October	18	–	Jacques	Dominique,	comte	de	Cassini,	French	astronomer	(b.	1748)
October	26	–	Lady	Nairne,	Scottish	songwriter	(b.	1766)	November	17	–	Sir	Salusbury	Pryce	Humphreys,	British	admiral	(b.	1778)	November	18	–	King	Aleamotuʻa	of	Tonga	(b.	1738)	Wazir	Akbar	Khan,	Afghan	prince	and	general	(b.	1816)	Hadji	Trendafila,	Bulgarian	educator	(b.	1785)	^	"CURRENT	PH	CALENDAR	BEGINS".	Facebook.	Project	Vinta.
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year	1700	Storming	of	the	Bastille,	14	July	1789,	an	iconic	event	of	the	French	Revolution.	Development	of	the	Watt	steam	engine	in	the	late	18th	century	was	an	important	element	in	the	Industrial	Revolution	in	Europe.	The	American	Revolutionary	War	took	place	in	the	late	18th	century.	The	18th	century	lasted	from	1	January	1701	(represented	by	the
Roman	numerals	MDCCI)	to	31	December	1800	(MDCCC).	During	the	18th	century,	elements	of	Enlightenment	thinking	culminated	in	the	Atlantic	Revolutions.	Revolutions	began	to	challenge	the	legitimacy	of	monarchical	and	aristocratic	power	structures.	The	Industrial	Revolution	began	mid-century,	leading	to	radical	changes	in	human	society	and	the
environment.	The	European	colonization	of	the	Americas	and	other	parts	of	the	world	intensified	and	associated	mass	migrations	of	people	grew	in	size	as	part	of	the	Age	of	Sail.	During	the	century,	slave	trading	expanded	across	the	shores	of	the	Atlantic	Ocean,	while	declining	in	Russia[1]	and	China.[2]	Western	historians	have	occasionally	defined	the
18th	century	otherwise	for	the	purposes	of	their	work.	For	example,	the	"short"	18th	century	may	be	defined	as	1715–1789,	denoting	the	period	of	time	between	the	death	of	Louis	XIV	of	France	and	the	start	of	the	French	Revolution,	with	an	emphasis	on	directly	interconnected	events.[3][4]	To	historians	who	expand	the	century	to	include	larger	historical
movements,	the	"long"	18th	century[5]	may	run	from	the	Glorious	Revolution	of	1688	to	the	Battle	of	Waterloo	in	1815[6]	or	even	later.[7]	France	was	the	sole	world	superpower	from	1659,	after	it	defeated	Spain,	until	1815,	when	it	was	defeated	by	Britain	and	its	coalitions	following	the	Napoleonic	Wars.	In	Europe,	philosophers	ushered	in	the	Age	of
Enlightenment.	This	period	coincided	with	the	French	Revolution	of	1789,	and	was	later	compromised	by	the	excesses	of	the	Reign	of	Terror.	At	first,	many	monarchies	of	Europe	embraced	Enlightenment	ideals,	but	in	the	wake	of	the	French	Revolution	they	feared	loss	of	power	and	formed	broad	coalitions	to	oppose	the	French	Republic	in	the	French
Revolutionary	Wars.	Various	conflicts	throughout	the	century,	including	the	War	of	the	Spanish	Succession	and	the	Seven	Years'	War,	saw	Great	Britain	triumph	over	its	rivals	to	become	the	preeminent	power	in	Europe.	However,	Britain's	attempts	to	exert	its	authority	over	the	Thirteen	Colonies	became	a	catalyst	for	the	American	Revolution.	The	18th
century	also	marked	the	end	of	the	Polish–Lithuanian	Commonwealth	as	an	independent	state.	Its	semi-democratic	government	system	was	not	robust	enough	to	prevent	partition	by	the	neighboring	states	of	Austria,	Prussia,	and	Russia.	In	West	Asia,	Nader	Shah	led	Persia	in	successful	military	campaigns.	The	Ottoman	Empire	experienced	a	period	of
peace,	taking	no	part	in	European	wars	from	1740	to	1768.	As	a	result,	the	empire	was	not	exposed	to	Europe's	military	improvements	during	the	Seven	Years'	War.	The	Ottoman	military	consequently	lagged	behind	and	suffered	several	defeats	against	Russia	in	the	second	half	of	the	century.	In	South	Asia,	the	death	of	Mughal	emperor	Aurangzeb	was
followed	by	the	expansion	of	the	Maratha	Confederacy	and	an	increasing	level	of	European	influence	and	control	in	the	region.	In	1739,	Persian	emperor	Nader	Shah	invaded	and	plundered	Delhi,	the	capital	of	the	Mughal	Empire.	Later,	his	general	Ahmad	Shah	Durrani	scored	another	victory	against	the	Marathas,	the	then	dominant	power	in	India,	in	the
Third	Battle	of	Panipat	in	1761.[8]	By	the	middle	of	the	century,	the	British	East	India	Company	began	to	conquer	eastern	India,[9][8]	and	by	the	end	of	the	century,	the	Anglo-Mysore	Wars	against	Tipu	Sultan	and	his	father	Hyder	Ali,	led	to	Company	rule	over	the	south.[10][11]	In	East	Asia,	the	century	was	marked	by	the	High	Qing	era,	a	period
characterized	by	significant	cultural	and	territorial	expansion.	This	period	also	experienced	relative	peace	and	prosperity,	allowing	for	societal	growth,	increasing	literacy	rates,	flourishing	trade,	and	consolidating	imperial	power	across	the	vast	Qing	dynasty's	territories.	Conversely,	the	continual	seclusion	policy	of	the	Tokugawa	shogunate	also	brought	a
peaceful	era	called	Pax	Tokugawa	and	experienced	a	flourishment	of	the	arts	as	well	as	scientific	knowledge	and	advancements,	which	were	introduced	to	Japan	through	the	Dutch	port	of	Nagasaki.	In	Southeast	Asia,	the	Konbaung–Ayutthaya	Wars	and	the	Tây	Sơn	Wars	broke	out	while	the	Dutch	East	India	Company	established	increasing	levels	of	control
over	the	Mataram	Sultanate.	In	Africa,	the	Ethiopian	Empire	underwent	the	Zemene	Mesafint,	a	period	when	the	country	was	ruled	by	a	class	of	regional	noblemen	and	the	emperor	was	merely	a	figurehead.	The	Atlantic	slave	trade	also	saw	the	continued	involvement	of	states	such	as	the	Oyo	Empire.	In	Oceania,	the	European	colonization	of	Australia	and
New	Zealand	began	during	the	late	half	of	the	century.	In	the	Americas,	the	United	States	declared	its	independence	from	Great	Britain.	In	1776,	Thomas	Jefferson	wrote	the	Declaration	of	Independence.	In	1789,	George	Washington	was	inaugurated	as	the	first	president.	Benjamin	Franklin	traveled	to	Europe	where	he	was	hailed	as	an	inventor.
Examples	of	his	inventions	include	the	lightning	rod	and	bifocal	glasses.	Túpac	Amaru	II	led	an	uprising	that	sought	to	end	Spanish	colonial	rule	in	Peru.	For	a	chronological	guide,	see	Timeline	of	the	18th	century.	See	also:	Georgian	era	Main	articles:	1700s,	1710s,	1720s,	1730s,	and	1740s	Europe	at	the	beginning	of	the	War	of	the	Spanish	Succession,
1700	The	Battle	of	Poltava	in	1709	turned	the	Russian	Empire	into	a	European	power.	John	Churchill,	1st	Duke	of	Marlborough	1700–1721:	Great	Northern	War	between	the	Russian	and	Swedish	Empires.	1701:	Kingdom	of	Prussia	declared	under	King	Frederick	I.	1701:	The	Battle	of	Feyiase	marks	the	rise	of	the	Ashanti	Empire.	1701–1714:	The	War	of
the	Spanish	Succession	is	fought,	involving	most	of	continental	Europe.[12]	1702–1715:	Camisard	rebellion	in	France.	1703:	Saint	Petersburg	is	founded	by	Peter	the	Great;	it	is	the	Russian	capital	until	1918.	1703–1711:	The	Rákóczi	uprising	against	the	Habsburg	monarchy.	1704:	End	of	Japan's	Genroku	period.	1704:	First	Javanese	War	of	Succession.
[13]	1706–1713:	The	War	of	the	Spanish	Succession:	French	troops	defeated	at	the	Battle	of	Ramillies	and	the	Siege	of	Turin.	1707:	Death	of	Mughal	Emperor	Aurangzeb	leads	to	the	fragmentation	of	the	Mughal	Empire.	1707:	The	Act	of	Union	is	passed,	merging	the	Scottish	and	English	Parliaments,	thus	establishing	the	Kingdom	of	Great	Britain.[14]
1708:	The	Company	of	Merchants	of	London	Trading	into	the	East	Indies	and	English	Company	Trading	to	the	East	Indies	merge	to	form	the	United	Company	of	Merchants	of	England	Trading	to	the	East	Indies.	1708–1709:	Famine	kills	one-third	of	East	Prussia's	population.	1709:	Foundation	of	the	Hotak	Empire.	1709:	The	Great	Frost	of	1709	marks	the
coldest	winter	in	500	years,	contributing	to	the	defeat	of	Sweden	at	Poltava.	1710:	The	world's	first	copyright	legislation,	Britain's	Statute	of	Anne,	takes	effect.	1710–1711:	Ottoman	Empire	fights	Russia	in	the	Russo-Turkish	War	and	regains	Azov.	1711:	Bukhara	Khanate	dissolves	as	local	begs	seize	power.	1711–1715:	Tuscarora	War	between	British,
Dutch,	and	German	settlers	and	the	Tuscarora	people	of	North	Carolina.	1713:	The	Kangxi	Emperor	acknowledges	the	full	recovery	of	the	Chinese	economy	since	its	apex	during	the	Ming.	1714:	In	Amsterdam,	Daniel	Gabriel	Fahrenheit	invents	the	mercury-in-glass	thermometer,	which	remains	the	most	reliable	and	accurate	thermometer	until	the
electronic	era.	1715:	The	first	Jacobite	rising	breaks	out;	the	British	halt	the	Jacobite	advance	at	the	Battle	of	Sheriffmuir;	Battle	of	Preston.	1716:	Establishment	of	the	Sikh	Confederacy	along	the	present-day	India-Pakistan	border.	1716–1718:	Austro-Venetian-Turkish	War.	1718:	The	city	of	New	Orleans	is	founded	by	the	French	in	North	America.	1718–
1720:	War	of	the	Quadruple	Alliance	with	Spain	versus	France,	Britain,	Austria,	and	the	Netherlands.	1718–1730:	Tulip	period	of	the	Ottoman	Empire.	1719:	Second	Javanese	War	of	Succession.[15]	1720:	The	South	Sea	Bubble.	1720–1721:	The	Great	Plague	of	Marseille.	1720:	Qing	forces	oust	Dzungar	invaders	from	Tibet.	1721:	The	Treaty	of	Nystad	is
signed,	ending	the	Great	Northern	War.	1721:	Sack	of	Shamakhi,	massacre	of	its	Shia	population	by	Sunni	Lezgins.	1722:	Siege	of	Isfahan	results	in	the	handover	of	Iran	to	the	Hotaki	Afghans.	1722–1723:	Russo-Persian	War.	1722–1725:	Controversy	over	William	Wood's	halfpence	leads	to	the	Drapier's	Letters	and	begins	the	Irish	economic	independence
from	England	movement.	Mughal	emperor	Muhammad	Shah	with	the	Persian	invader	Nader	Shah.	1723:	Slavery	is	abolished	in	Russia;	Peter	the	Great	converts	household	slaves	into	house	serfs.[16]	1723–1730:	The	"Great	Disaster",	an	invasion	of	Kazakh	territories	by	the	Dzungars.	1723–1732:	The	Qing	and	the	Dzungars	fight	a	series	of	wars	across
Qinghai,	Dzungaria,	and	Outer	Mongolia,	with	inconclusive	results.	1724:	Daniel	Gabriel	Fahrenheit	proposes	the	Fahrenheit	temperature	scale.	1725:	Austro-Spanish	alliance	revived.	Russia	joins	in	1726.	1727–1729:	Anglo-Spanish	War	ends	inconclusively.	1730:	Mahmud	I	takes	over	Ottoman	Empire	after	the	Patrona	Halil	revolt,	ending	the	Tulip
period.	1730–1760:	The	First	Great	Awakening	takes	place	in	Great	Britain	and	North	America.	1732–1734:	Crimean	Tatar	raids	into	Russia.[17]	1733–1738:	War	of	the	Polish	Succession.	Qianlong	Emperor	1735–1739:	Austro-Russo-Turkish	War.	1735–1799:	The	Qianlong	Emperor	of	China	oversees	a	huge	expansion	in	territory.	1738–1756:	Famine	across
the	Sahel;	half	the	population	of	Timbuktu	dies.[18]	1737–1738:	Hotak	Empire	ends	after	the	siege	of	Kandahar	by	Nader	Shah.	1739:	Great	Britain	and	Spain	fight	the	War	of	Jenkins'	Ear	in	the	Caribbean.	1739:	Nader	Shah	defeats	a	pan-Indian	army	of	300,000	at	the	Battle	of	Karnal.	Taxation	is	stopped	in	Iran	for	three	years.	1739–1740:	Nader	Shah's
Sindh	expedition.	1740:	George	Whitefield	brings	the	First	Great	Awakening	to	New	England	1740–1741:	Famine	in	Ireland	kills	20	percent	of	the	population.	1741–1743:	Iran	invades	Uzbekistan,	Khwarazm,	Dagestan,	and	Oman.	1741–1751:	Maratha	invasions	of	Bengal.	1740–1748:	War	of	the	Austrian	Succession.	1742:	Marvel's	Mill,	the	first	water-
powered	cotton	mill,	begins	operation	in	England.[19]	1742:	Anders	Celsius	proposes	an	inverted	form	of	the	centigrade	temperature,	which	is	later	renamed	Celsius	in	his	honor.	1742:	Premiere	of	George	Frideric	Handel's	Messiah.	1743–1746:	Another	Ottoman-Persian	War	involves	375,000	men	but	ultimately	ends	in	a	stalemate.	The	extinction	of	the
Scottish	clan	system	came	with	the	defeat	of	the	clansmen	at	the	Battle	of	Culloden	in	1746.[20]	1744:	The	First	Saudi	State	is	founded	by	Mohammed	Ibn	Saud.[21]	1744:	Battle	of	Toulon	is	fought	off	the	coast	of	France.	1744–1748:	The	First	Carnatic	War	is	fought	between	the	British,	the	French,	the	Marathas,	and	Mysore	in	India.	1745:	Second
Jacobite	rising	is	begun	by	Charles	Edward	Stuart	in	Scotland.	1747:	The	Durrani	Empire	is	founded	by	Ahmad	Shah	Durrani.	1748:	The	Treaty	of	Aix-La-Chapelle	ends	the	War	of	the	Austrian	Succession	and	First	Carnatic	War.	1748–1754:	The	Second	Carnatic	War	is	fought	between	the	British,	the	French,	the	Marathas,	and	Mysore	in	India.	1750:	Peak
of	the	Little	Ice	Age.	Main	articles:	1750s,	1760s,	1770s,	1780s,	1790s,	and	1800s	1752:	The	British	Empire	adopts	the	Gregorian	Calendar,	skipping	11	days	from	3	September	to	13	September.	On	the	calendar,	2	September	is	followed	directly	by	14	September.	1754:	The	Treaty	of	Pondicherry	ends	the	Second	Carnatic	War	and	recognizes	Muhammed
Ali	Khan	Wallajah	as	Nawab	of	the	Carnatic.	1754:	King's	College	is	founded	by	a	royal	charter	of	George	II	of	Great	Britain.[22]	1754–1763:	The	French	and	Indian	War,	the	North	American	chapter	of	the	Seven	Years'	War,	is	fought	in	colonial	North	America,	mostly	by	the	French	and	their	allies	against	the	English	and	their	allies.	1755:	The	great	Lisbon
earthquake	destroys	most	of	Portugal's	capital	and	kills	up	to	100,000.	1755:	The	Dzungar	genocide	depopulates	much	of	northern	Xinjiang,	allowing	for	Han,	Uyghur,	Khalkha	Mongol,	and	Manchu	colonization.	1755–1763:	The	Great	Upheaval	forces	transfer	of	the	French	Acadian	population	from	Nova	Scotia	and	New	Brunswick.	1756–1763:	The	Seven
Years'	War	is	fought	among	European	powers	in	various	theaters	around	the	world.	1756–1763:	The	Third	Carnatic	War	is	fought	between	the	British,	the	French,	and	Mysore	in	India.	1757:	British	conquest	of	Bengal.	Catherine	the	Great,	Empress	of	Russia.	1760:	George	III	becomes	King	of	Britain.	1761:	Maratha	Empire	defeated	at	Battle	of	Panipat.
1762–1796:	Reign	of	Catherine	the	Great	of	Russia.	1763:	The	Treaty	of	Paris	ends	the	Seven	Years'	War	and	Third	Carnatic	War.	1764:	Dahomey	and	the	Oyo	Empire	defeat	the	Ashanti	army	at	the	Battle	of	Atakpamé.	1764:	The	Mughals	are	defeated	at	the	Battle	of	Buxar.	1765:	The	Stamp	Act	is	introduced	into	the	American	colonies	by	the	British
Parliament.	1765–1767:	The	Burmese	invade	Thailand	and	utterly	destroy	Attuthaya.	1765–1769:	Burma	under	Hsinbyushin	repels	four	invasions	from	Qing	China,	securing	hegemony	over	the	Shan	states.	1766:	Christian	VII	becomes	king	of	Denmark.	He	was	king	of	Denmark	to	1808.	1766–1799:	Anglo-Mysore	Wars.	1767:	Taksin	expels	Burmese
invaders	and	reunites	Thailand	under	an	authoritarian	regime.	1768–1772:	War	of	the	Bar	Confederation.	1768–1774:	Russo-Turkish	War.	1769:	Spanish	missionaries	establish	the	first	of	21	missions	in	California.	1769–1770:	James	Cook	explores	and	maps	New	Zealand	and	Australia.	1769–1773:	The	Bengal	famine	of	1770	kills	one-third	of	the	Bengal
population.	1769:	The	French	East	India	Company	dissolves,	only	to	be	revived	in	1785.	1769:	French	expeditions	capture	clove	plants	in	Ambon,	ending	the	Dutch	East	India	Company's	(VOC)	monopoly	of	the	plant.[23]	1770–1771:	Famine	in	Czech	lands	kills	hundreds	of	thousands.	1771:	The	Plague	Riot	in	Moscow.	1771:	The	Kalmyk	Khanate	dissolves
as	the	territory	becomes	colonized	by	Russians.	More	than	a	hundred	thousand	Kalmyks	migrate	back	to	Qing	Dzungaria.	1772:	Gustav	III	of	Sweden	stages	a	coup	d'état,	becoming	almost	an	absolute	monarch.	Encyclopédie,	ou	dictionnaire	raisonné	des	sciences,	des	arts	et	des	métiers	1772–1779:	Maratha	Empire	fights	Britain	and	Raghunathrao's	forces
during	the	First	Anglo-Maratha	War.	1772–1795:	The	Partitions	of	Poland	end	the	Polish–Lithuanian	Commonwealth	and	erase	Poland	from	the	map	for	123	years.	1773–1775:	Pugachev's	Rebellion,	the	largest	peasant	revolt	in	Russian	history.	1773:	East	India	Company	starts	operations	in	Bengal	to	smuggle	opium	into	China.	1775:	Russia	imposes	a
reduction	in	autonomy	on	the	Zaporizhian	Cossacks	of	Ukraine.	1775–1782:	First	Anglo-Maratha	War.	1775–1783:	American	Revolutionary	War.	1776:	Several	kongsi	republics	are	founded	by	Chinese	settlers	in	the	island	of	Borneo.	They	are	some	of	the	first	democracies	in	Asia.	1776–1777:	A	Spanish-Portuguese	War	occurs	over	land	in	the	South
American	frontiers.	1776:	Illuminati	founded	by	Adam	Weishaupt.	1776:	The	United	States	Declaration	of	Independence	is	adopted	by	the	Second	Continental	Congress	in	Philadelphia.	1776:	Adam	Smith	publishes	The	Wealth	of	Nations.	1778:	James	Cook	becomes	the	first	European	to	land	on	the	Hawaiian	Islands.	1778:	Franco-American	alliance	signed.
1778:	Spain	acquires	its	first	permanent	holding	in	Africa	from	the	Portuguese,	which	is	administered	by	the	newly-established	La	Plata	Viceroyalty.	1778:	Vietnam	is	reunified	for	the	first	time	in	200	years	by	the	Tay	Son	brothers.	The	Tây	Sơn	dynasty	has	been	established,	terminating	the	Lê	dynasty.	1779–1879:	Xhosa	Wars	between	British	and	Boer
settlers	and	the	Xhosas	in	the	South	African	Republic.	1779–1783:	Britain	loses	several	islands	and	colonial	outposts	all	over	the	world	to	the	combined	Franco-Spanish	navy.	1779:	Iran	enters	yet	another	period	of	conflict	and	civil	war	after	the	prosperous	reign	of	Karim	Khan	Zand.	1780:	Outbreak	of	the	indigenous	rebellion	against	Spanish	colonization
led	by	Túpac	Amaru	II	in	Peru.	1781:	The	city	of	Los	Angeles	is	founded	by	Spanish	settlers.George	Washington	1781–1785:	Serfdom	is	abolished	in	the	Austrian	monarchy	(first	step;	second	step	in	1848).	1782:	The	Thonburi	Kingdom	of	Thailand	is	dissolved	after	a	palace	coup.	1783:	The	Treaty	of	Paris	formally	ends	the	American	Revolutionary	War.
1783:	Russian	annexation	of	Crimea.	1785–1791:	Imam	Sheikh	Mansur,	a	Chechen	warrior	and	Muslim	mystic,	leads	a	coalition	of	Muslim	Caucasian	tribes	from	throughout	the	Caucasus	in	a	holy	war	against	Russian	settlers	and	military	bases	in	the	Caucasus,	as	well	as	against	local	traditionalists,	who	followed	the	traditional	customs	and	common	law
(Adat)	rather	than	the	theocratic	Sharia.[24]	1785–1795:	The	Northwest	Indian	War	is	fought	between	the	United	States	and	Native	Americans.	1785–1787:	The	Maratha–Mysore	Wars	concludes	with	an	exchange	of	territories	in	the	Deccan.	1786–1787:	Wolfgang	Amadeus	Mozart	premieres	The	Marriage	of	Figaro	and	Don	Giovanni.	1787:	The	Tuareg
occupy	Timbuktu	until	the	19th	century.	1787–1792:	Russo-Turkish	War.	1788:	First	Fleet	arrives	in	Australia	1788–1790:	Russo-Swedish	War	(1788–1790).	1788:	Dutch	Geert	Adriaans	Boomgaard	(1788–1899)	would	become	the	first	generally	accepted	validated	case	of	a	supercentenarian	on	record.[25][26]	Declaration	of	the	Rights	of	Man	and	of	the
Citizen	1788–1789:	A	Qing	attempt	to	reinstall	an	exiled	Vietnamese	king	in	northern	Vietnam	ends	in	disaster.	1789:	George	Washington	is	elected	the	first	President	of	the	United	States;	he	serves	until	1797.	1789:	Quang	Trung	defeats	the	Qing	army.	1789–1799:	French	Revolution.	1789:	The	Liège	Revolution.	1789:	The	Brabant	Revolution.	1789:	The
Inconfidência	Mineira,	an	unsuccessful	separatist	movement	in	central	Brazil	led	by	Tiradentes	1791:	Suppression	of	the	Liège	Revolution	by	Austrian	forces	and	re-establishment	of	the	Prince-Bishopric	of	Liège.	1791–1795:	George	Vancouver	explores	the	world	during	the	Vancouver	Expedition.	1791–1804:	The	Haitian	Revolution.	1791:	Mozart
premieres	The	Magic	Flute.	1792–1802:	The	French	Revolutionary	Wars	lead	into	the	Napoleonic	Wars,	which	last	from	1803–1815.	1792:	The	New	York	Stock	&	Exchange	Board	is	founded.	1792:	Polish–Russian	War	of	1792.	1792:	Margaret	Ann	Neve	(1792–1903)	would	become	the	first	recorded	female	supercentenarian	to	reach	the	age	of	110.[27][28]
1793:	Upper	Canada	bans	slavery.	1793:	The	largest	yellow	fever	epidemic	in	American	history	kills	as	many	as	5,000	people	in	Philadelphia,	roughly	10%	of	the	population.[29]	1793–1796:	Revolt	in	the	Vendée	against	the	French	Republic	at	the	time	of	the	Revolution.	1794–1816:	The	Hawkesbury	and	Nepean	Wars,	which	were	a	series	of	incidents
between	settlers	and	New	South	Wales	Corps	and	the	Aboriginal	Australian	clans	of	the	Hawkesbury	river	in	Sydney,	Australia.	1795:	The	Marseillaise	is	officially	adopted	as	the	French	national	anthem.Napoleon	at	the	Bridge	of	the	Arcole	1795:	The	Battle	of	Nuʻuanu	in	the	final	days	of	King	Kamehameha	I's	wars	to	unify	the	Hawaiian	Islands.	1795–
1796:	Iran	invades	and	devastates	Georgia,	prompting	Russia	to	intervene	and	march	on	Tehran.	1796:	Edward	Jenner	administers	the	first	smallpox	vaccination;	smallpox	killed	an	estimated	400,000	Europeans	each	year	during	the	18th	century,	including	five	reigning	monarchs.[30]	1796:	War	of	the	First	Coalition:	The	Battle	of	Montenotte	marks
Napoleon	Bonaparte's	first	victory	as	an	army	commander.	1796:	The	British	eject	the	Dutch	from	Ceylon	and	South	Africa.	1796–1804:	The	White	Lotus	Rebellion	against	the	Manchu	dynasty	in	China.	1797:	John	Adams	is	elected	the	second	President	of	the	United	States;	he	serves	until	1801.	1798:	The	Irish	Rebellion	fails	to	overthrow	British	rule	in
Ireland.	1798–1800:	The	Quasi-War	is	fought	between	the	United	States	and	France.	1799:	Dutch	East	India	Company	is	dissolved.	1799:	Austro-Russian	forces	under	Alexander	Suvorov	liberates	much	of	Italy	and	Switzerland	from	French	occupation.	1799:	Coup	of	18	Brumaire	-	Napoleon's	coup	d'etat	brings	the	end	of	the	French	Revolution.	1799:	Death
of	the	Qianlong	Emperor	after	60	years	of	rule	over	China.	His	favorite	official,	Heshen,	is	ordered	to	commit	suicide.	1800:	On	1	January,	the	bankrupt	VOC	is	formally	dissolved	and	the	nationalized	Dutch	East	Indies	are	established.[31]	Main	articles:	Timeline	of	historic	inventions	§	18th	century,	and	Timeline	of	scientific	discoveries	§	18th	century	The
spinning	jenny	1709:	The	first	piano	was	built	by	Bartolomeo	Cristofori	1711:	Tuning	fork	was	invented	by	John	Shore	1712:	Steam	engine	invented	by	Thomas	Newcomen	1714:	Mercury	thermometer	by	Daniel	Gabriel	Fahrenheit	1717:	Diving	bell	was	successfully	tested	by	Edmond	Halley,	sustainable	to	a	depth	of	55	ft	c.	1730:	Octant	navigational	tool
was	developed	by	John	Hadley	in	England,	and	Thomas	Godfrey	in	America	1733:	Flying	shuttle	invented	by	John	Kay	1736:	Europeans	encountered	rubber	–	the	discovery	was	made	by	Charles	Marie	de	La	Condamine	while	on	expedition	in	South	America.	It	was	named	in	1770	by	Joseph	Priestley	c.	1740:	Modern	steel	was	developed	by	Benjamin
Huntsman	1741:	Vitus	Bering	discovers	Alaska	1745:	Leyden	jar	invented	by	Ewald	Georg	von	Kleist	was	the	first	electrical	capacitor	1751:	Jacques	de	Vaucanson	perfects	the	first	precision	lathe	1752:	Lightning	rod	invented	by	Benjamin	Franklin	1753:	The	first	clock	to	be	built	in	the	New	World	(North	America)	was	invented	by	Benjamin	Banneker.
1755:	The	tallest	wooden	Bodhisattva	statue	in	the	world	is	erected	at	Puning	Temple,	Chengde,	China.	1764:	Spinning	jenny	created	by	James	Hargreaves	brought	on	the	Industrial	Revolution	1765:	James	Watt	enhances	Newcomen's	steam	engine,	allowing	new	steel	technologies	1761:	The	problem	of	longitude	was	finally	resolved	by	the	fourth
chronometer	of	John	Harrison	1763:	Thomas	Bayes	publishes	first	version	of	Bayes'	theorem,	paving	the	way	for	Bayesian	probability	1768–1779:	James	Cook	mapped	the	boundaries	of	the	Pacific	Ocean	and	discovered	many	Pacific	Islands	1774:	Joseph	Priestley	discovers	"dephlogisticated	air",	oxygen	The	Chinese	Putuo	Zongcheng	Temple	of	Chengde,
completed	in	1771,	during	the	reign	of	the	Qianlong	Emperor.	1775:	Joseph	Priestley's	first	synthesis	of	"phlogisticated	nitrous	air",	nitrous	oxide,	"laughing	gas"	1776:	First	improved	steam	engines	installed	by	James	Watt	1776:	Steamboat	invented	by	Claude	de	Jouffroy	1777:	Circular	saw	invented	by	Samuel	Miller	1779:	Photosynthesis	was	first



discovered	by	Jan	Ingenhousz	1781:	William	Herschel	announces	discovery	of	Uranus	1784:	Bifocals	invented	by	Benjamin	Franklin	1784:	Argand	lamp	invented	by	Aimé	Argand[32]	1785:	Power	loom	invented	by	Edmund	Cartwright	1785:	Automatic	flour	mill	invented	by	Oliver	Evans	1786:	Threshing	machine	invented	by	Andrew	Meikle	1787:	Jacques
Charles	discovers	Charles's	law	1789:	Antoine	Lavoisier	discovers	the	law	of	conservation	of	mass,	the	basis	for	chemistry,	and	begins	modern	chemistry	1798:	Edward	Jenner	publishes	a	treatise	about	smallpox	vaccination	1798:	The	Lithographic	printing	process	invented	by	Alois	Senefelder[33]	1799:	Rosetta	Stone	discovered	by	Napoleon's	troops	Main
articles:	18th	century	in	literature	and	18th	century	in	philosophy	1703:	The	Love	Suicides	at	Sonezaki	by	Chikamatsu	first	performed	1704–1717:	One	Thousand	and	One	Nights	translated	into	French	by	Antoine	Galland.	The	work	becomes	immensely	popular	throughout	Europe.	1704:	A	Tale	of	a	Tub	by	Jonathan	Swift	first	published	1712:	The	Rape	of
the	Lock	by	Alexander	Pope	(publication	of	first	version)	1719:	Robinson	Crusoe	by	Daniel	Defoe	1725:	The	New	Science	by	Giambattista	Vico	1726:	Gulliver's	Travels	by	Jonathan	Swift	1728:	The	Dunciad	by	Alexander	Pope	(publication	of	first	version)	1744:	A	Little	Pretty	Pocket-Book	becomes	one	of	the	first	books	marketed	for	children	1748:
Chushingura	(The	Treasury	of	Loyal	Retainers),	popular	Japanese	puppet	play,	composed	1748:	Clarissa;	or,	The	History	of	a	Young	Lady	by	Samuel	Richardson	1749:	The	History	of	Tom	Jones,	a	Foundling	by	Henry	Fielding	1751:	Elegy	Written	in	a	Country	Churchyard	by	Thomas	Gray	published	1751–1785:	The	French	Encyclopédie	1755:	A	Dictionary	of
the	English	Language	by	Samuel	Johnson	1758:	Arithmetika	Horvatzka	by	Mihalj	Šilobod	Bolšić	1759:	Candide	by	Voltaire	1759:	The	Theory	of	Moral	Sentiments	by	Adam	Smith	1759–1767:	Tristram	Shandy	by	Laurence	Sterne	1762:	Emile:	or,	On	Education	by	Jean-Jacques	Rousseau	1762:	The	Social	Contract,	Or	Principles	of	Political	Right	by	Jean-
Jacques	Rousseau	1774:	The	Sorrows	of	Young	Werther	by	Goethe	first	published	1776:	Ugetsu	Monogatari	(Tales	of	Moonlight	and	Rain)	by	Ueda	Akinari	1776:	The	Wealth	of	Nations,	foundation	of	the	modern	theory	of	economy,	was	published	by	Adam	Smith	1776–1789:	The	History	of	the	Decline	and	Fall	of	the	Roman	Empire	was	published	by	Edward
Gibbon	1779:	Amazing	Grace	published	by	John	Newton	1779–1782:	Lives	of	the	Most	Eminent	English	Poets	by	Samuel	Johnson	1781:	Critique	of	Pure	Reason	by	Immanuel	Kant	(publication	of	first	edition)	1781:	The	Robbers	by	Friedrich	Schiller	first	published	1782:	Les	Liaisons	dangereuses	by	Pierre	Choderlos	de	Laclos	1786:	Poems,	Chiefly	in	the
Scottish	Dialect	by	Robert	Burns	1787–1788:	The	Federalist	Papers	by	Alexander	Hamilton,	James	Madison,	and	John	Jay	1788:	Critique	of	Practical	Reason	by	Immanuel	Kant	1789:	Songs	of	Innocence	by	William	Blake	1789:	The	Interesting	Narrative	of	the	Life	of	Olaudah	Equiano	by	Olaudah	Equiano	1790:	Journey	from	St.	Petersburg	to	Moscow	by
Alexander	Radishchev	1790:	Reflections	on	the	Revolution	in	France	by	Edmund	Burke	1791:	Rights	of	Man	by	Thomas	Paine	1792:	A	Vindication	of	the	Rights	of	Woman	by	Mary	Wollstonecraft	1794:	Songs	of	Experience	by	William	Blake	1798:	Lyrical	Ballads	by	William	Wordsworth	and	Samuel	Taylor	Coleridge	1798:	An	Essay	on	the	Principle	of
Population	published	by	Thomas	Malthus	(mid–18th	century):	The	Dream	of	the	Red	Chamber	(authorship	attributed	to	Cao	Xueqin),	one	of	the	most	famous	Chinese	novels	1711:	Rinaldo,	Handel's	first	opera	for	the	London	stage,	premiered	1721:	Brandenburg	Concertos	by	J.S.	Bach	1723:	The	Four	Seasons,	violin	concertos	by	Antonio	Vivaldi,	composed
1724:	St	John	Passion	by	J.S.	Bach	1727:	St	Matthew	Passion	composed	by	J.S.	Bach	1727:	Zadok	the	Priest	is	composed	by	Handel	for	the	coronation	of	George	II	of	Great	Britain.	It	has	been	performed	at	every	subsequent	British	coronation.	1733:	Hippolyte	et	Aricie,	first	opera	by	Jean-Philippe	Rameau	1741:	Goldberg	Variations	for	harpsichord
published	by	Bach	1742:	Messiah,	oratorio	by	Handel	premiered	in	Dublin	1749:	Mass	in	B	minor	by	J.S.	Bach	assembled	in	current	form	1751:	The	Art	of	Fugue	by	J.S.	Bach	1762:	Orfeo	ed	Euridice,	first	"reform	opera"	by	Gluck,	performed	in	Vienna	1786:	The	Marriage	of	Figaro,	opera	by	Mozart	1787:	Don	Giovanni,	opera	by	Mozart	1788:	Jupiter
Symphony	(Symphony	No.	41)	composed	by	Mozart	1791:	The	Magic	Flute,	opera	by	Mozart	1791–1795:	London	symphonies	by	Haydn	1798:	The	Pathétique,	piano	sonata	by	Beethoven	1798:	The	Creation,	oratorio	by	Haydn	first	performed	^	Volkov,	Sergey.	Concise	History	of	Imperial	Russia.	^	Rowe,	William	T.	China's	Last	Empire.	^	Anderson,	M.	S.
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papyri	books	found	in	the	village	of	Nag	Hammadi	in	Upper	Egypt	in	1945.	Written	in	Coptic,	the	manuscripts	consisted	of	13	codexes	(ancient	books	with	pages)	with	52	texts	that	were	stored	in	a	heavy	waist-high	clay	jar	and	may	have	been	stored	there	by	monks	from	the	nearby	monasteries	of	St.	Pachpmius.	Some	regard	the	Nag	Hammadi
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dated	to	the	A.D.	4th	century	but	are	likely	translations	of	Greek	originals	that	dated	back	to	as	early	as	the	A.D.1st	century.	Initially	the	Nag	Hammadi	texts	were	only	of	interest	to	religious	scholars,	many	of	whom	dismissed	them	as	offering	few	new	insights	into	the	historical	Jesus.	But	in	recent	years	they	have	been	reexamined	and	are	now	regarded
as	important	materials	to	understanding	the	development	of	Christianity.	The	Nag	Hammadi	manuscripts	were	found	by	an	Arab	peasant	named	Muhammed	Ali	al-Sammam	while	collecting	dung	as	fertilizer	for	his	fields.	He	took	the	texts	home	and	tossed	them	in	courtyard	used	by	his	animals.	Before	they	made	their	way	to	antiques	dealers	and	scholars
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history.com	;	Biblical	Archaeology	Society	biblicalarchaeology.org	RECOMMENDED	BOOKS:	“The	Nag	Hammadi	Scriptures:	Translation	of	Sacred	Gnostic	Texts”	by	Marvin	W.	Meyer,	Elaine	H.	Pagels,	et	al.	Amazon.com	;	“The	Gnostic	Gospels”	by	Elaine	Pagels,	Lorna	Raver,	et	al.	Amazon.com	;	“The	Gnostics”	by	Jacques	Lacarriere	Amazon.com	;
“Beyond	Belief:	The	Secret	Gospel	of	Thomas”	by	Elaine	Pagels	Amazon.com	;	"Lost	Scriptures:	Books	that	Did	Not	Make	It	Into	the	New	Testament"	by	Bart	D.	Ehrman	Amazon.com	;	“The	New	Testament	Apocrypha”	by	M	R	James	Amazon.com	;	“The	Apocryphal	Gospels”	by	Simon	Gathercole	(Penguin	Classics)	Amazon.com	;	“The	Gnostic	Discoveries:
The	Impact	of	the	Nag	Hammandi	Library”	by	Marvin	W.	Meyer	Amazon.com	;	“The	Complete	54-Book	Apocrypha:	2022	Edition	With	the	Deuterocanon,	1-3	Enoch,	Giants,	Jasher,	Jubilees,	Pseudepigrapha,	&	the	Apostolic	Fathers	Amazon.com	;	“The	Ultimate	84-Book	Apocrypha	-	The	Largest	and	Most	Complete	Collection	of	Lost	Biblical	Texts
Amazon.com	Nag	Hammadi	Library	According	to	Time	magazine:	“The	Nag	Hammadi	texts	were	packed	away	16	centuries	ago,	perhaps	to	protect	them	from	book-burning	Christian	opponents...	Most	of	them	ended	up	in	Cairo's	Coptic	Museum.	Yet	because	of	scholarly	rivalries	and	unsettled	political	conditions	in	Egypt,	no	comprehensive	study	of	the
entire	find	was	undertaken	until	1970,	after	Presbyterian	Robinson,	director	of	Claremont	(Calif.)	Graduate	School's	Institute	for	Antiquity	and	Christianity,	got	UNESCO	to	assemble	a	team	for	the	painstaking	process	of	piecing	together	and	editing	the	1,191	surviving	pages.	The	first	of	eleven	volumes	of	an	English	translation	appeared”	in	1975.	[Source:
Time,	June	9,	1975	++]	Elaine	H.	Pagels	wrote:	“There	were	52	texts	altogether,	apparently,	unless	some	of	them	were	burned	that	we	don't	know	about.	And	they	contain,	some	of	them,	secret	gospels,	such	as	the	Gospel	of	Thomas,	the	Gospel	of	Philip.	The	Gospel	of	Mary	Magdalene	is	a	similar	text	that	was	found	separately.	They	also	contain
conversations	between	Jesus	and	his	disciples....	All	kinds	of	literature	from	the	early	Christian	era,	a	whole	discovery	of	text	rather	like	the	New	Testament	but	also	very	different.	[Source:Elaine	H.	Pagels,	The	Harrington	Spear	Paine	Foundation	Professor	of	Religion	Princeton	University,	Frontline,	PBS,	April	1998	]	Mariane	Bonz	wrote:	“The	collection,
now	known	as	the	Nag	Hammadi	Library,	is	of	great	importance	for	the	understanding	of	the	development	of	early	Christian	communities	because	it	presents	the	social	and	religious	perspectives	of	groups	of	Christians	who	did	not	prevail	in	the	battles	that	eventually	resulted	in	the	formation	of	a	single,	unified	church.	Their	differences	with	more
orthodox	Christians	covered	a	wide	range	of	issues,	including	whether	Jesus'	death	on	the	cross	was	either	real	or	relevant,	and	whether	women	were	among	Jesus'	true	disciples	and,	therefore,	had	the	authority	to	teach	and	to	baptize.	[Source:	Mariane	Bonz,	managing	editor	of	Harvard	Theological	Review,	Frontline,	PBS,	April	1998	]	“Before	the
emergence	of	the	Nag	Hammadi	texts,	the	views	expressed	in	such	early	Christian	writings	as	the	Gospel	of	Mary,	the	Apocryphon	(secret	teaching)	of	John,	and	the	Dialogue	of	the	Savior	were	known	only	from	the	distorted	descriptions	found	in	the	writings	of	their	opponents.	Since	these	opponents	were	famous	church	leaders	such	as	Irenaeus,
Hippolytus,	and	Tertullian,	it	is	not	surprising	that	their	writings	were	not	preserved	by	the	church.	Because	of	the	discovery	of	the	Nag	Hammadi	Library,	modern	Christians	have	a	much	more	complete	picture	of	their	spiritual	family	tree.	“The	common	thread	that	unites	the	disparate	writings	of	the	Nag	Hammadi	collection	is	an	emphasis	on	secret,
saving	knowledge	(gnosis),	as	well	as	an	other	worldly	estrangement	from	human	society	in	general	and	a	desire	to	withdraw	from	the	corruption	of	the	material	world.	James	Robinson	likens	the	spirit	of	these	writings	to	the	counter-culture	movements	begun	in	the	1960s:	disinterest	in	the	goods	of	a	consumer	society,	withdrawal	into	communes	of	the
like-minded.	.	.	sharing	an	in-group's	knowledge,	both	of	the	disaster-course	of	the	[mainstream]	culture	and	of	an	ideal,	radical	alternative.	.	.	.This	is	the	real	challenge	rooted	in	such	materials	as	the	Nag	Hammadi	library.	Discovery	of	the	Nag	Hammadi	Library	Mariane	Bonz	wrote:	“As	was	the	case	with	the	Dead	Sea	Scrolls,	the	discovery	of	the	literary
treasures	of	Nag	Hammadi	was	largely	accidental.	Several	hundred	miles	south	of	Cairo,	where	the	Nile	River	bends	sharply	east,	beyond	the	ancient	monastery	of	Pachomius	at	Chenoboskion,	a	group	of	local	farmers	were	digging	up	the	rich	soil	surrounding	the	river	bed	to	use	as	fertilizer	for	their	crops.	One	of	these	farmers,	Mohammed	Ali,	happened
upon	a	large	storage	jar.	Hoping	that	it	might	contain	gold	or	an	equally	precious	coin	hoard,	he	broke	open	the	jar.	Out	tumbled	twelve	large,	leather-bound	codices.	The	year	was	1945,	two	years	before	the	discovery	of	the	Dead	Sea	Scrolls.	[Source:	Mariane	Bonz,	managing	editor	of	Harvard	Theological	Review,	Frontline,	PBS,	April	1998	]	Professor
Elaine	H.	Pagels	told	PBS:	“Mohammed	Ali	going	with	his	brothers	on	an	ordinary	errand.	They	saddled	up	their	camels	and	they	rode	out	from	their	village,	a	small	town	in	the	barren	stretches	of	upper	Egypt.	They	took	their	camels	and	rode	up	to	a	cliff	nearby,	which	is	honeycombed	with	thousands	of	caves.	These	caves	were	used	as	burial	caves	in
antiquity,	thousands	of	years	ago.	But	they	were	digging	under	the	cliffs	for	fertilizer,	that	is,	for	bird	droppings	which	fertilized	the	crops.	And	Mohammed	Ali	said	he	struck	something	when	he	was	digging	underground.	And,	curious,	he	kept	digging,	and	he	was	startled	to	find	a	six	foot	jar	sealed.	And	next	to	it	was	buried	a	corpse.	[Source:	Elaine	H.
Pagels,	The	Harrington	Spear	Paine	Foundation	Professor	of	Religion	Princeton	University,	Frontline,	PBS,	April	1998	]	Mohammed	Ali	said	he	hesitated	to	break	the	jar	because	he	thought	there	might	be	a	jinn	in	it.	But	hope	overcame	fear;	he	said	he	picked	up	his	mattock	and	smashed	the	jar,	and	saw	particles	of	gold	fly	out	of	it,	much	to	his	delight.
But	a	moment	later	he	realized	it	was	only	fragments	of	papyrus.	Inside	the	jar	were	13	volumes,	bound	in	tooled	gazelle	leather.	Thirteen	volumes	of	papyrus	text.	Now	Mohammed	Ali	could	not	read	these	texts.	He	doesn't	read	Arabic,	which	is	his	own	language.	And	these	texts	were	in	some	strange	archaic	language.	They	were	actually	Coptic,	which	is
the	Egyptian	language	of	1400	years	ago.	But	he	nevertheless	put	them	in	his	backpack,	slung	them	along	and	took	them	home	and	threw	them	on	the	ground	in	his	house	near	the	stove.	Later	his	mother	said	that	she	took	some	of	them	and	threw	them	into	the	fire	for	kindling	when	she	was	baking	bread.	What	we	didn't	know	until	much	later	is	that	these
contained	some	of	the	most	precious	texts	of	the	20th	century.	That	they	have	uncovered	for	us	a	whole	new	way	of	seeing	the	early	Christian	world.	Bonz	wrote:	“Mohammed	gave	one	of	the	books	to	his	brother-in-law	Raghib,	who	eventually	sold	it	to	a	Cairo	museum.	Of	the	remaining	eleven	books,	one	was	partially	burned	by	Mohammed's	wife,	and	the
rest	fell	into	the	hands	of	local	merchants.	It	took	over	thirty	years	for	the	Nag	Hammadi	codices	to	be	recovered,	collected,	and	edited	for	the	public.	They	were	finally	published	in	English	translation	in	1978,	thanks	to	the	tireless	efforts	of	James	M.	Robinson	of	the	Institute	for	Antiquity	and	Christianity	at	Claremont	Graduate	School	in	California.
“Unfortunately,	we	know	nothing	of	the	history	of	the	group	who	gathered	together	this	particular	collection	of	writings.	We	know	only	what	we	have	been	able	to	learn	from	the	writings	themselves.	The	twelve	original	codices	each	contained	a	number	of	shorter	compositions	or	tractates,	fifty-two	in	all.	They	are	Coptic	copies	of	writings	that	were
originally	composed	in	Greek.	(Coptic	is	a	version	of	the	ancient	Egyptian	language	adapted	to	the	Greek	alphabet	that	was	in	use	in	Egypt	during	the	early	Christian	period.)	These	writings	cover	a	wide	variety	of	subjects,	and	they	seem	to	have	been	composed	originally	by	a	number	of	different	authors,	at	different	times,	and	in	a	variety	of	locations.
Contents	of	and	Books	About	the	Nag	Hammadi	Library	This	immensely	important	discovery	includes	a	large	number	of	primary	"Gnostic	Gospels"	–	texts	once	thought	to	have	been	entirely	destroyed	during	the	early	Christian	struggle	to	define	"orthodoxy"	–	scriptures	such	as	the	Gospel	of	Thomas,	the	Gospel	of	Philip,	and	the	Gospel	of	Truth.	Many
scriptures	in	the	Nag	Hammadi	collection	were	influenced	by	Valentinus	(c.	100–160	AD)	and	his	tradition	of	Gnosis.	The	discovery	and	translation	of	the	Nag	Hammadi	library,	initially	completed	in	the	1970's,	has	provided	impetus	to	a	major	re-evaluation	of	early	Christian	history	and	the	nature	of	Gnosticism.	[Source:	Gnostic	Society]	According	to	the
Gnostic	Society:	“For	an	introduction	to	the	Nag	Hammadi	discovery	and	the	texts	in	this	ancient	library,	first,	read	an	excerpt	from	Elaine	Pagels'	excellent	popular	introduction	to	the	Nag	Hammadi	texts,	The	Gnostic	Gospels.	Then,	for	an	overview	of	the	Gnostic	scriptures	and	a	discussion	of	ancient	Gnosis,	read	this	excerpt	from	Dr.	Marvin	Meyer's
introduction	to	The	Gnostic	Bible.	For	another	brief	general	overview,	we	offer	an	Introduction	to	Gnosticism	and	the	Nag	Hammadi	Library	by	Lance	Owens.	[Source:	Gnostic	Society]	The	Nag	Hammadi	Scriptures,	edited	by	Marvin	Meyer	and	published	in	2007,	provides	authoritative	translations	for	all	of	the	Nag	Hammadi	texts,	along	with	introductions
and	notes	on	the	translations.	We	also	highly	recommend	The	Gnostic	Bible,	edited	by	Willis	Barnstone	and	Marvin	Meyer;	this	comprehensive	volume	includes	excellent	introductory	material	and	provides	beautiful	translations	for	the	most	important	Nag	Hammadi	scriptures.	All	the	texts	discovered	at	Nag	Hammadi	are	available	in	the	Gnostic	Society
Library;	the	collection	is	indexed	in	alphabetical	order,	and	by	location	in	the	original	codices.	For	many	of	the	major	writings	in	the	Nag	Hammadi	collection	more	than	one	translation	is	provided	in	our	library.	If	you	would	like	to	see	the	ancient	manuscripts	themselves,	digital	images	of	the	original	Nag	Hammadi	Codices	are	available	online	at	the
Claremont	Colleges	Digital	Library.	Important	Nag	Hammadi	Scriptures	Gospel	of	Mary	According	to	the	Gnostic	Society:	“	When	analyzed	according	to	subject	matter,	there	are	roughly	six	separate	major	categories	of	writings	collected	in	the	Nag	Hammadi	codices:	1)	Writings	of	creative	and	redemptive	mythology,	including	Gnostic	alternative	versions
of	creation	and	salvation:	The	Apocryphon	of	John;	The	Hypostasis	of	the	Archons;	On	the	Origin	of	the	World;	The	Apocalypse	of	Adam;	The	Paraphrase	of	Shem.	(For	an	in-depth	discussion	of	these,	see	the	Archive	commentary	on	Genesis	and	Gnosis.)	[Source:	Gnostic	Society]	2)	“Observations	and	commentaries	on	diverse	Gnostic	themes,	such	as	the
nature	of	reality,	the	nature	of	the	soul,	the	relationship	of	the	soul	to	the	world:	The	Gospel	of	Truth;	The	Treatise	on	the	Resurrection;	The	Tripartite	Tractate;	Eugnostos	the	Blessed;	The	Second	Treatise	of	the	Great	Seth;	The	Teachings	of	Silvanus;	The	Testimony	of	Truth.	3)	“Liturgical	and	initiatory	texts:	The	Discourse	on	the	Eighth	and	Ninth;	The
Prayer	of	Thanksgiving;	A	Valentinian	Exposition;	The	Three	Steles	of	Seth;	The	Prayer	of	the	Apostle	Paul.	(The	Gospel	of	Philip,	listed	under	the	sixth	category	below,	has	great	relevance	here	also,	for	it	is	in	effect	a	treatise	on	Gnostic	sacramental	theology).	^	4)	“Writings	dealing	primarily	with	the	feminine	deific	and	spiritual	principle,	particularly	with
the	Divine	Sophia:	The	Thunder,	Perfect	Mind;	The	Thought	of	Norea;	The	Sophia	of	Jesus	Christ;	The	Exegesis	on	the	Soul.	5)	Writings	pertaining	to	the	lives	and	experiences	of	some	of	the	apostles:	The	Apocalypse	of	Peter;	The	Letter	of	Peter	to	Philip;	The	Acts	of	Peter	and	the	Twelve	Apostles;	The	(First)	Apocalypse	of	James;	The	(Second)	Apocalypse
of	James,	The	Apocalypse	of	Paul.	6)	Scriptures	which	contain	sayings	of	Jesus	as	well	as	descriptions	of	incidents	in	His	life:	The	Dialogue	of	the	Saviour;	The	Book	of	Thomas	the	Contender;	The	Apocryphon	of	James;	The	Gospel	of	Philip;	The	Gospel	of	Thomas.	^	“This	leaves	a	small	number	of	scriptures	of	the	Nag	Hammadi	Library	which	may	be	called
"unclassifiable."	It	also	must	be	kept	in	mind	that	the	passage	of	time	and	translation	into	languages	very	different	from	the	original	have	rendered	many	of	these	scriptures	abstruse	in	style.	Some	of	them	are	difficult	reading,	especially	for	those	readers	not	familiar	with	Gnostic	imagery,	nomenclature	and	the	like.	Lacunae	are	also	present	in	most	of
these	scriptures	–	in	a	few	of	the	texts	extensive	sections	have	been	lost	due	to	age	and	deterioration	of	the	manuscripts.	^	“The	most	readily	comprehensible	of	the	Nag	Hammadi	scriptures	is	undoubtedly	The	Gospel	of	Thomas,	with	The	Gospel	of	Philip	and	the	The	Gospel	of	Truth	as	close	seconds	in	order	of	easy	comprehension.	(Thankfully,	these	texts
were	all	very	well	preserved	and	have	few	lacunae.)	There	are	now	several	published	editions	and	translations	of	most	of	these	scriptures	available;	the	standard	complete	edition	is	the	The	Nag	Hammadi	Scriptures,	edited	by	Marvin	Meyer,	published	in	2007.”	^	List	of	Nag	Hammadi	Texts	Complete	list	of	codices	found	in	Nag	Hammadi	Gospel	of	Phillip
Codex	I	(also	known	as	The	Jung	Codex):	The	Prayer	of	the	Apostle	Paul	The	Apocryphon	of	James	(also	known	as	the	Secret	Book	of	James)	The	Gospel	of	Truth	The	Treatise	on	the	Resurrection	The	Tripartite	Tractate	Collection	of	Gnostic	and	Christian	texts	Codex	II,	one	of	the	most	prominent	Gnostic	writings	found	in	the	Nag	Hammadi	library.	Shown
here	are	the	end	of	the	Apocryphon	of	John	and	the	beginning	of	the	Gospel	of	Thomas.			Part	of	a	series	onGnosticism	Gnostic	concepts	Adam	kasia	Adam	pagria	Aeon	Anima	mundi	Archon	Barbelo	Demiurge	Five	Seals	Gnosis	Kenoma	Luminary	Manda	Monad	Ogdoad	Pleroma	Sophia	Uthra	World	of	Light	World	of	Darkness	Yaldabaoth	Gnostic	sects	and
founders	List	of	Gnostic	sects	Proto-Gnosticism	Maghāriya	Thomasines	Judean	/	Israelite	Adam	Mandaeism	Elksai	Elkasaites	Samaritan	Baptist	Dositheos	Simon	Magus	(Simonians)	Menander	Quqites	Christian	Gnosticism	Apelles	Cerinthus	Justin	Marcion	Marcionism	Nicolaism	Perates	Saturninus	Ophites	Sethianism	Basilides	Basilideans	Valentinus
Valentinianism	Marcus	Marcosians	Florinus	Naassenes	Thomasine	Barbelo	Borborites	Carpocratians	(Gnostic	sect)	Cerdo	(Gnostic)	Persian	Gnosticism	Mani	Manichaeism	Chinese	Gnosticism	Chinese	Manichaeism	Islamic	Gnosticism	Druze	Nusayrism	Modern	Modern	schools	Scriptures	List	of	Gnostic	texts	Texts	Nag	Hammadi	library	Pseudo-Abdias
Clementine	literature	Gnosticism	and	the	New	Testament	Mandaean	scriptures	Codices	Codex	Tchacos	Cologne	Mani-Codex	Askew	Codex	Bruce	Codex	Berlin	Codex	Codex	Nasaraeus	Influenced	by	Apocalyptic	literature	Early	Christianity	Christology	Docetism	Paul	and	Gnosticism	Merkabah	mysticism	Middle	Platonism	Philo	Wisdom	(personification)
Influence	on	Carl	Jung	Esoteric	Christianity	Christian	theosophy	Gnosticism	in	modern	times	Neoplatonism	and	Gnosticism	Perennial	philosophy	Thelema	Theosophy	(Blavatskian)	Western	esotericism	René	Guénon	Rudolf	Steiner	vte	The	Nag	Hammadi	library	(also	known	as	the	Chenoboskion	Manuscripts	and	the	Gnostic	Gospels[a])	is	a	collection	of	early
Christian	and	Gnostic	texts	discovered	near	the	Upper	Egyptian	town	of	Nag	Hammadi	in	1945.	Thirteen	leather-bound	papyrus	codices	buried	in	a	sealed	jar	were	found	by	a	local	farmer	named	Muhammed	al-Samman.[1]	The	writings	in	these	codices	comprise	52	mostly	Gnostic	treatises,	but	they	also	include	three	works	belonging	to	the	Corpus
Hermeticum	and	a	partial	translation/alteration	of	Plato's	Republic.	In	his	introduction	to	The	Nag	Hammadi	Library	in	English,	James	Robinson	suggests	that	these	codices	may	have	belonged	to	a	nearby	Pachomian	monastery	and	were	buried	after	Saint	Athanasius	condemned	the	use	of	non-canonical	books	in	his	Festal	Letter	of	367	A.D.	The	Pachomian
hypothesis	has	been	further	expanded	by	Lundhaug	&	Jenott	(2015,	2018)[2][3]	and	further	strengthened	by	Linjamaa	(2024).	In	his	2024	book,	Linjamaa	argues	that	the	Nag	Hammadi	library	was	used	by	a	small	intellectual	monastic	elite	at	a	Pachomian	monastery,	and	that	they	were	used	as	a	smaller	part	of	a	much	wider	Christian	library.[4]	The
contents	of	the	codices	were	written	in	the	Coptic	language.	The	best-known	of	these	works	is	probably	the	Gospel	of	Thomas,	of	which	the	Nag	Hammadi	codices	contain	the	only	complete	text.	After	the	discovery,	scholars	recognized	that	fragments	of	these	sayings	attributed	to	Jesus	appeared	in	manuscripts	discovered	at	Oxyrhynchus	in	1898	(P.	Oxy.
1),	and	matching	quotations	were	recognized	in	other	early	Christian	sources.	Most	interpreters	date	the	writing	of	the	Gospel	of	Thomas	to	the	second	century,	but	based	on	much	earlier	sources.[5]	The	buried	manuscripts	date	from	the	3rd	and	4th	centuries.	The	Nag	Hammadi	codices	are	now	housed	in	the	Coptic	Museum	in	Cairo,	Egypt.	The	site	of
discovery,	Nag	Hammadi	in	map	of	Egypt	Scholars	first	became	aware	of	the	Nag	Hammadi	library	in	1946.	Making	careful	inquiries	from	1947–1950,	Jean	Doresse	discovered	that	a	local	farmer,	who	was	a	teenager	at	the	time,	dug	up	the	texts	from	a	graveyard	in	the	desert,	located	near	tombs	from	the	Sixth	Dynasty	of	Egypt.	In	the	1970s,	James
Robinson	sought	out	the	local	farmer	in	question,	identifying	him	as	Muhammad	‘Ali	al-Samman.	Al-Samman	told	Robinson	a	complex	story	involving	a	mission	occasioned	by	a	blood	feud,	digging	to	obtain	fresh	soil	for	agricultural	use	and	thus	finding	the	manuscripts	in	a	buried	jar,	hesitating	to	break	the	jar	due	to	superstitions	about	a	jinn,	and—at	the
mission's	culmination—engaging	in	cannibalism	with	the	target's	heart.	His	mother	claimed	that	she	burned	some	of	the	manuscripts	as	tinder	for	the	family	oven;	Robinson	identified	these	with	Codex	XII.	Robinson	gave	multiple	accounts	of	this	interview,	with	the	number	of	people	present	at	the	discovery	ranging	from	two	to	eight.[6]	Jean	Doresse's
account	contains	none	of	these	elements.	Later	scholarship	has	drawn	attention	to	al-Samman's	mention	of	a	corpse	and	a	"bed	of	charcoal"	at	the	site	of	the	putative	"fresh	soil"	excavation—aspects	of	the	story	that	were	vehemently	denied	by	al-Samman's	brother.	It	has	been	suggested	that	the	library	was	initially	a	simple	grave	robbing,	and	the	more
fanciful	aspects	of	the	story	were	concocted	as	a	cover	story.	Burials	of	books	were	common	in	Egypt,	in	the	early	centuries	AD;	but	if	the	library	was	a	funerary	deposit,	it	conflicts	with	Robinson's	belief	that	the	manuscripts	were	purposely	hidden	out	of	fear	of	persecution.	Instead,	Lewis	&	Blount	(2014)	have	proposed	that	the	Nag	Hammadi	codices	had
been	privately	commissioned	by	a	wealthy	non-monastic	individual,	and	that	the	books	had	been	buried	with	him	as	funerary	prestige	items.[7]	The	"blood	feud"	story,	however,	has	been	generally	accepted.[8]	Slowly,	most	of	the	tracts	came	into	the	hands	of	Phokion	J.	Tanos,[9]	a	Cypriot	antiques	dealer	in	Cairo,	and	they	were	thereafter	being	retained
by	the	Department	of	Antiquities,	for	fear	that	they	would	be	sold	out	of	the	country.	After	the	revolution	in	1952,	the	texts	were	handed	to	the	Coptic	Museum	in	Cairo,	and	declared	national	property.[10]	Pahor	Labib,	the	director	of	the	Coptic	Museum	at	that	time,	was	keen	to	keep	the	manuscripts	in	their	country	of	origin.	Meanwhile,	a	single	codex
had	been	sold	in	Cairo	to	a	Belgian	antiques	dealer.	After	an	attempt	was	made	to	sell	the	codex	in	both	New	York	City	and	Paris,	it	was	acquired	by	the	Carl	Gustav	Jung	Institute	in	Zurich	in	1951,	through	the	mediation	of	Gilles	Quispel.	It	was	intended	as	a	birthday	present	for	Jung;	for	this	reason,	this	codex	is	typically	known	as	the	Jung	Codex,	being
Codex	I	in	the	collection.[10]	Jung's	death	in	1961	resulted	in	a	quarrel	over	the	ownership	of	the	Jung	Codex;	the	pages	were	not	given	to	the	Coptic	Museum	in	Cairo	until	1975,	after	a	first	edition	of	the	text	had	been	published.	The	papyri	were	finally	brought	together	in	Cairo:	of	the	1945	find,	eleven	complete	books	and	fragments	of	two	others,
'amounting	to	well	over	1000	written	pages',	are	preserved	there.[11]	The	first	edition	of	a	text	found	at	Nag	Hammadi	was	from	the	Jung	Codex,	a	partial	translation	of	which	appeared	in	Cairo	in	1956,	and	a	single	extensive	facsimile	edition	was	planned.	Due	to	the	difficult	political	circumstances	in	Egypt,	individual	tracts	followed	from	the	Cairo	and
Zurich	collections	only	slowly.	This	state	of	affairs	did	not	change	until	1966,	with	the	holding	of	the	Messina	Congress	in	Italy.	At	this	conference,	intended	to	allow	scholars	to	arrive	at	a	group	consensus	concerning	the	definition	of	Gnosticism,	James	M.	Robinson	assembled	a	group	of	editors	and	translators	whose	express	task	was	to	publish	a	bilingual
edition	of	the	Nag	Hammadi	codices	in	English,	in	collaboration	with	the	Institute	for	Antiquity	and	Christianity	at	the	Claremont	Graduate	University	in	Claremont,	California,	where	Robinson	was	a	faculty	member.	Robinson	was	elected	secretary	of	the	International	Committee	for	the	Nag	Hammadi	Codices,	which	had	been	formed	in	1970	by	UNESCO
and	the	Egyptian	Ministry	of	Culture;	it	was	in	this	capacity	that	he	oversaw	the	project.	A	facsimile	edition	in	twelve	volumes	was	published	between	1972	and	1977,	with	subsequent	additions	in	1979	and	1984	from	the	publisher	Brill	Publishers	in	Leiden,	entitled,	The	Facsimile	Edition	of	the	Nag	Hammadi	Codices.	This	made	all	the	texts	available	for
all	interested	parties	to	study	in	some	form.	At	the	same	time,	in	the	German	Democratic	Republic,	a	group	of	scholars—including	Alexander	Böhlig,	Martin	Krause	and	New	Testament	scholars	Gesine	Schenke,	Hans-Martin	Schenke	and	Hans-Gebhard	Bethge—were	preparing	the	first	German	language	translation	of	the	find.	The	last	three	scholars
prepared	a	complete	scholarly	translation	under	the	auspices	of	the	Berlin	Humboldt	University,	which	was	published	in	2001.	The	James	M.	Robinson	translation	was	first	published	in	1977,	with	the	name	The	Nag	Hammadi	Library	in	English,	in	collaboration	between	E.J.	Brill	and	Harper	&	Row.	The	single-volume	publication,	according	to	Robinson,
'marked	the	end	of	one	stage	of	Nag	Hammadi	scholarship	and	the	beginning	of	another'	(from	the	Preface	to	the	third	revised	edition).	Paperback	editions	followed	in	1981	and	1984,	from	E.J.	Brill	and	Harper,	respectively.	A	completely	revised	third	edition	was	published	in	1988.	This	marks	the	final	stage	in	the	gradual	dispersal	of	gnostic	texts	into	the
wider	public	arena—the	full	complement	of	codices	was	finally	available	in	unadulterated	form	to	people	around	the	world,	in	a	variety	of	languages.	A	cross-reference	apparatus	for	Robinson's	translation	and	the	Biblical	canon	also	exists.[12]	Another	English	edition	was	published	in	1987,	by	Yale	scholar	Bentley	Layton,	called	The	Gnostic	Scriptures:	A
New	Translation	with	Annotations	(Garden	City:	Doubleday	&	Co.,	1987).	The	volume	included	new	translations	from	the	Nag	Hammadi	Library,	together	with	extracts	from	the	heresiological	writers,	and	other	gnostic	material.	It	remains,	along	with	The	Nag	Hammadi	Library	in	English,	one	of	the	more	accessible	volumes	of	translations	of	the	Nag
Hammadi	find.	It	includes	extensive	historical	introductions	to	individual	gnostic	groups,	notes	on	translation,	annotations	to	the	text,	and	the	organization	of	tracts	into	clearly	defined	movements.	Not	all	scholars	agree	that	the	entire	library	should	be	considered	Gnostic.	Paterson	Brown	has	argued	that	the	three	Nag	Hammadi	Gospels	of	Thomas,	Philip
and	Truth	cannot	be	so	labeled,	since	each,	in	his	opinion,	may	explicitly	affirm	the	basic	reality	and	sanctity	of	incarnate	life,	which	Gnosticism	by	definition	considers	illusory.[13]	The	following	table	contains	a	list	of	codices	and	tractates	in	the	Nag	Hammadi	library	as	given	by	Aleksandr	Leonovich	Khosroev	[ru].[14][15]	Abbreviations	are	from	The
Coptic	Gnostic	Library.	Order	of	tractate	Codex	number	Tractate	number	in	the	codex	Tractate	title	Pages	Abbreviation	Notes	01	NHC-I	(Jung	Codex)[16]	1	The	Prayer	of	the	Apostle	Paul	(2)	Pr.	Paul	Text	rewritten	on	flyleaf,	two	lines	lost,	title	in	Greek.	02	2	The	Apocryphon	of	James	(The	Secret	Book	of	James)	1–16	Ap.	Jas.	The	title	is	based	on	the
content	of	the	text,	which	takes	the	form	of	a	letter	from	James	to	an	addressee	whose	name	is	not	mentioned.	Most	of	the	text	is	a	dialogue	between	Jesus	and	the	unnamed	apostles.	03	3	The	Gospel	of	Truth	16–43	Gos.	Truth	The	title	is	based	on	the	opening	words	of	the	text.	04	4	The	Treatise	on	the	Resurrection	43–50	Treat	Res.	A	treatise	in	the	form
of	a	letter	from	a	teacher	to	a	disciple,	a	certain	Reginus,	in	which	the	addressee	discusses	the	resurrection	of	Jesus	Christ.	05	5	The	Tripartite	Tractate	51–140	Tri.	Trac.	Title	given	by	scholars.	The	treatise	discusses	Valentinian	views	on	creation	and	cosmology.	06	NHC-II	1	The	Apocryphon	of	John	1–32	Ap.	John	A	lengthy	version,	the	first	of	the	three
versions	in	the	Nag	Hammadi	library.	The	text	is	a	revelation	in	the	form	of	questions	and	answers	given	by	Jesus	to	the	apostle	John.	07	2	The	Gospel	of	Thomas	32–51	Gos.	Thom.	A	collection	of	sayings	of	Jesus	given	secretly	to	the	apostles.	Some	of	the	sayings	are	known	from	the	canonical	Gospels.	Greek	papyri	of	similar	content	known	since	the
beginning	of	the	twentieth	century	are	P.Oxy.	1,	P.Oxy.	654,	P.Oxy.	655.	08	3	The	Gospel	of	Philip	51–86	Gos.	Phil.	A	Valentinian	text	that	is	a	collection	of	discourses.	09	4	The	Hypostasis	of	the	Archons	86–97	Hyp.	Arch.	The	title	is	at	the	end	of	the	text.	The	text	deals	with	cosmology	and	the	creation	of	man.	10	5	On	the	Origin	of	the	World	97–127	Orig.
World	Title	given	by	scholars.	The	treatise	discusses	the	creation	of	the	universe	and	cosmology.	11	6	The	Exegesis	on	the	Soul	127–137	Exeg.	Soul	A	treatise	on	the	fall	and	resurrection	of	the	human	soul	that	is	an	exegesis	of	Genesis	1–6.	The	only	scriptural	commentary	in	the	library.	12	7	The	Book	of	Thomas	the	Contender	138–145	Thom.	Cont.	The
title	is	given	at	the	end	of	the	text.	The	dialogue	of	the	risen	Jesus	with	Judas	Thomas	concerning	knowledge	and	truth,	as	recorded	by	the	apostle	Matthew.	13	NHC-III	1	The	Apocryphon	of	John	1–40	Ap.	John	Short	version.	14	2	Holy	Book	of	the	Great	Invisible	Spirit	(The	Gospel	of	the	Egyptians)	40–69	Gos.	Eg.	One	of	two	editions	of	the	text	with	the	title
at	the	end.	The	work	begins	with	the	phrase,	"The	Holy	Book	of	the	Great,	Invisible	Spirit."	Its	authorship	is	attributed	to	the	biblical	Seth.	Contains	cosmogonic	and	soteriological	themes.	15	3	Eugnostos	the	Blessed	70–90	Eugnostos	One	of	two	versions	of	the	text.	A	treatise	on	the	Gnostic	world	order	in	the	form	of	a	message	from	a	teacher	(Eugnostus)
to	his	disciples.	16	4	The	Sophia	of	Jesus	Christ	90–119	Soph.	Jes.	Chr.	Revelation	in	the	form	of	questions	and	answers	given	by	the	risen	Christ	to	his	apostles.	The	text	is	dependent	on	Eugnostos	the	Blessed.	Jesus'	speeches	in	this	text	are	verbatim	with	Eugnostus'	teachings	given	in	Eugnostos	the	Blessed.[17]	17	5	The	Dialogue	of	the	Saviour	120–149
Dial.	Sav.	The	title	is	given	at	the	beginning	and	end	of	the	treatise.	The	content	consists	of	Jesus'	conversations	with	the	apostles	and	Mary	Magdalene	about	the	way	to	salvation.	18	NHC-IV	1	The	Apocryphon	of	John	1–49	Ap.	John	The	second	lengthy	version.	19	2	Holy	Book	of	the	Great	Invisible	Spirit	(The	Gospel	of	the	Egyptians)	50–81	Gos.	Eg.	Second
copy	of	the	text.	20	NHC-V	1	Eugnostos	the	Blessed	1–17	Eugnostos	Second	copy	of	the	text.	21	2	The	Apocalypse	of	Paul	17–24	Apoc.	Paul.	The	text	is	derived	from	2	Corinthians	12:2–4	and	recounts	the	apostle	Paul's	journey	and	visions	from	the	fourth	heaven	to	the	tenth	heaven.	22	3	The	First	Apocalypse	of	James	24–44	1	Ap.	Jas.	Dialogue	about	the
secret	teaching	that	Jesus	taught	to	James,	first	before	his	death,	then	after	his	resurrection.	23	4	The	Second	Apocalypse	of	James	44–63	2	Ap.	Jas.	The	original	title	is	the	same	as	the	previous	text.	The	composition	is	complex:	it	includes	James'	speeches	to	the	Jews	about	the	greatness	of	Jesus	and	concludes	with	James'	martyrdom.	24	5	The	Apocalypse
of	Adam	63–85	Apoc.	Adam	The	revelation	of	the	Flood	and	the	ultimate	fate	of	the	world,	which	Adam	received	from	God	and	passed	on	to	his	son	Seth.[18]	25	NHC-VI	1	The	Acts	of	Peter	and	the	Twelve	Apostles	1–12	Acts	Pet.	12	Apost.	The	only	"Acts"	text	in	the	library.	An	account	(on	behalf	of	the	Apostle	Peter)	of	the	journey	of	the	apostles	to	a
certain	city	and	their	encounter	with	Jesus,	who	took	the	form	of	a	jewel	merchant	named	Lithargoel.	26	2	The	Thunder,	Perfect	Mind	13–21	Thund.	A	poetic	treatise.	It	is	a	self-proclamation	of	a	female	(?)	deity	on	the	non-dual,	all-encompassing	nature	of	the	divine.[19]	27	3	Authoritative	Teaching	(Authoritative	Discourse)	23–35	Auth.	Teach.	A
philosophical	text	about	the	fate	of	the	soul,	its	origins,	fall,	and	victory	over	the	material	world	via	salvation.[20]	28	4	The	Concept	of	Our	Great	Power	36–48	Great	Pow.	Title	at	the	end	of	the	treatise.	Revelation	of	the	three	aeons:	the	material	aeon,	which	ended	with	the	Flood;	the	spiritual	aeon,	when	the	Savior	appeared;	and	the	future	aeon.	29	5
Fragments:	588a-589b	of	Plato's	Republic.	48–51	Plato	Rep.	A	text	about	injustice[21]	30	6	The	Discourse	on	the	Eighth	and	Ninth	52–63	Dis.	8–9	Title	given	by	scholars.	Hermetic	dialogue	in	which	the	teacher	("father")	Hermes	Trismegistus	leads	his	disciple	("son")	through	the	"eight"	and	"nine"	realms	of	heaven.[17]	31	7	The	Prayer	of	Thanksgiving	63–
65	Pr.	Thanks.	A	hermetic	prayer,	previously	known	from	both	the	Greek	and	Latin	versions.	32	8	Asclepius	65–78	Asklepius	Dialogue	of	Hermes	Trismegistus	with	his	disciple	Asclepius.	Chapters	21–29	of	the	lost	Greek	hermetic	treatise	known	from	the	full	Latin	translation.	33	NHC-VII	1	The	Paraphrase	of	Shem	1–49	Paraph.	Shem	The	title	is	at	the
beginning	of	the	treatise.	A	revelation	on	cosmological	and	soteriological	themes	received	by	Shem	(possibly	not	biblical)	from	Derdekeas,	the	son	of	infinite	light,	during	the	mystical	separation	of	his	mind	from	his	body.	34	2	The	Second	Treatise	of	the	Great	Seth	49–70	Treat.	Seth	The	title	is	at	the	end	of	the	tractate.	The	revelation	of	Jesus	Christ
(probably	identified	with	Seth),	where	he	narrates	his	descent	to	earth,	his	death	on	the	cross,	and	his	return	to	the	Pleroma.	35	3	Gnostic	Apocalypse	of	Peter	70–84	Apoc.	Petr.	An	account	of	the	visions	of	the	apostle	Peter,	the	meaning	of	which	Jesus	revealed	to	him	on	condition	that	it	remain	secret.	36	4	The	Teachings	of	Silvanus	84–118	Teach.	Silv
The	only	text	in	the	library	of	unquestionably	Christian	origin.[22]	An	ethical	treatise	in	the	form	of	the	teachings	of	a	father	to	his	spiritual	son.	37	5	The	Three	Steles	of	Seth	118–127	Steles	Seth	The	title	is	at	the	end	of	the	treatise.	A	composition	in	the	form	of	hymns	to	higher	divine	entities.	It	begins	with	the	title	"The	Revelation	of	Dositheos",	but	this
name	is	not	mentioned	anywhere	else	in	the	text.	38	NHC-VIII	1	Zostrianos	1–132	Zost.	The	title	at	the	end	of	the	treatise.	Revelations	received	by	Zostrianos	from	the	"angel	of	knowledge"	and	an	account	of	the	hero's	subsequent	ascent	through	the	heavenly	realms.	This	is	the	lengthiest	text	in	the	library,	and	is	also	in	very	poor	condition.	39	2	The
Letter	of	Peter	to	Philip	132–140	Ep.	Pet.	Phil.	Title	at	the	beginning	of	the	treatise.	Of	the	nine	pages	of	the	treatise,	the	epistle	proper	occupies	only	one	page.	The	rest	is	part	of	the	apocryphal	acts	of	the	apostles	speaking	to	the	risen	Jesus.	40	NHC-IX	1	Melchizedek	1–27	Melch.	Title	at	the	beginning	of	the	treatise.	A	series	of	revelations	about	Jesus
Christ	received	by	the	biblical	Melchizedek	from	an	angel.	41	2	The	Thought	of	Norea	27–29	Norea	One	of	the	shortest	texts	in	the	library,	with	only	52	lines.	The	title	is	based	on	the	phrase	at	the	end	of	the	text.	A	prayer,	probably	by	a	woman.[23]	42	3	The	Testimony	of	Truth	29–74	Testim.	Truth.	Title	given	by	scholars.	An	address	to	the	chosen	(elect)
on	the	essence	of	truth,	along	with	a	polemic	against	ecclesiastical	Christianity.[19]	43	NHC-X	1	Marsanes	1–68	Marsanes	The	title	is	at	the	end	of	the	text.	The	vision	of	the	prophet	Marsanus	during	his	ecstatic	ascent	to	heaven	and	of	the	essence	of	God.	44	NHC-XI	1	The	Interpretation	of	Knowledge	1–21	Interp.	Know.	The	title	is	at	the	end	of	the	text.
An	ethical	sermon	by	a	Christian	Gnostic	author.	45	2	A	Valentinian	Exposition	22–40	Val.	Exp.	Five	fragments	of	a	Valentinian	philosophical	treatise	on	anointing	(On	Anointing),	baptism	(On	Bap.	A	&	B),	and	the	Eucharist	(On	Euch.	A	&	B).	46	3	Allogenes	40–44	Allogenes	The	title	is	at	the	end	of	the	tractate.	The	account	of	Allogenes	of	a	revelation
received	from	the	angel	Jude,	and	of	an	ascent	to	heavenly	beings.	47	4	Hypsiphrone	45–69	Hypsiph.	The	title	is	at	the	beginning	of	the	text,	which	is	very	poorly	preserved.	The	book	of	visions	of	Hypsiphrone.	48	NHC-XII	1	The	Sentences	of	Sextus	15–16,	27–34	Sext	A	collection	of	wisdom	sayings.	49	2	The	Gospel	of	Truth	Gos.	Truth	The	second	copy,	of
which	only	a	few	fragments	remain	in	a	different	dialect	of	Coptic.	50	3	fragments	Frm.	A	total	of	10	pages	with	fragments	of	15	texts	have	survived	from	the	volume,	of	which	only	2	texts	have	been	identified.	51	NHC-XIII	1	Trimorphic	Protennoia	35–50	Trim.	Prot.	"Three	Forms	of	First	Thought".	A	treatise	similar	to	the	Apocryphon	of	John	in	many	ways.
52	2	On	the	Origin	of	the	World	Orig.	World	Ten	opening	lines	in	the	text.	fragments	The	volume	contains	a	total	of	16	heavily	fragmented	pages.	Two	texts	are	identified.	The	so-called	"Codex	XIII"	is	not	a	codex,	but	rather	the	text	of	Trimorphic	Protennoia,	written	on	"eight	leaves	removed	from	a	thirteenth	book	in	late	antiquity	and	tucked	inside	the
front	cover	of	the	sixth."	(Robinson,	NHLE,	p.	10)	Only	a	few	lines	from	the	beginning	of	Origin	of	the	World	are	discernible	on	the	bottom	of	the	eighth	leaf.	Although	the	manuscripts	discovered	at	Nag	Hammadi	are	generally	dated	to	the	4th	century,	there	is	some	debate	regarding	the	original	composition	of	the	texts.[24]	The	Gospel	of	Thomas	is	held
by	most	to	be	the	earliest	of	the	"gnostic"	gospels	composed.	Scholars	generally	date	the	text	to	the	early	to	mid-2nd	century.[25]	The	Gospel	of	Thomas,	it	is	often	claimed,	has	some	gnostic	elements	but	lacks	the	full	gnostic	cosmology.	However,	even	the	description	of	these	elements	as	"gnostic"	is	based	mainly	upon	the	presupposition	that	the	text	as	a
whole	is	a	"gnostic"	gospel,	and	this	idea	itself	is	based	upon	little	other	than	the	fact	that	it	was	found	along	with	gnostic	texts	at	Nag	Hammadi.[26]	Some	scholars	including	Nicholas	Perrin	argue	that	Thomas	is	dependent	on	the	Diatessaron,	which	was	composed	shortly	after	172	by	Tatian	in	Syria.[27]	Others	contend	for	an	earlier	date,	with	a	minority
claiming	a	date	of	perhaps	50	AD,	citing	a	relationship	to	the	hypothetical	Q	document	among	other	reasons.[28]	The	Gospel	of	Truth[29]	and	the	teachings	of	the	Pistis	Sophia	can	be	approximately	dated	to	the	early	2nd	century	as	they	were	part	of	the	original	Valentinian	school,	though	the	gospel	itself	is	3rd	century.	Documents	with	a	Sethian	influence
(like	the	Gospel	of	Judas,	or	outright	Sethian	like	Coptic	Gospel	of	the	Egyptians)	can	be	dated	substantially	later	than	40	and	substantially	earlier	than	250;	most	scholars	giving	them	a	2nd-century	date.[30]	More	conservative	scholars	using	the	traditional	dating	method	would	argue	in	these	cases	for	the	early	3rd	century.[citation	needed]	Some	gnostic
gospels	(for	example	Trimorphic	Protennoia)	make	use	of	fully	developed	Neoplatonism	and	thus	need	to	be	dated	after	Plotinus	in	the	3rd	century.[31][32]	Apocalyptic	literature	Acts	of	the	Apostles	(genre)	Agrapha	Biblical	archaeology	Dead	Sea	Scrolls	Development	of	the	New	Testament	canon	Dishna	Papers	Gospel	of	Mary	List	of	Gnostic	texts	List	of
Gospels	List	of	Mandaic	manuscripts	List	of	New	Testament	papyri	Medinet	Madi	library	Nag	Hammadi	and	Manichaean	Studies	New	Testament	apocrypha	Pseudepigrapha	Textual	criticism	^	The	texts	are	referred	to	as	the	"Gnostic	Gospels"	after	Elaine	Pagels'	1979	book	of	the	same	name,	but	the	term	also	has	a	more	generic	meaning.	^	Meyer,
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